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Endorsements

The need for scientific temper in society is 
unending. The effort made so far is laudable. Yet, an 
ongoing dialogue, not an argument, between a science 
communicator and society7 needs a noticeable 
enhancement. This two-way communication becomes 
more meaningful when it is routed through one of many 
societal-beliefs—religion. Dr Aslam’s analyses in this 
direction are par excellence!

Dr Nakul Parashar
Director, Vigyan Prasar 
Department of Science & Technology, Government of 
India



...In The Scientific Muslim, Dr Mohammad Aslam 
Parvaiz has profoundly emphasised the importance of 
acquisition of knowledge in one’s life. This is 
praiseworthy. He has extensively studied the Qur’an and 
rightly makes the conclusion that the Qur’an wants 
believers to study the signs of God in Nature and to 
appreciate the Creator by admiring His creations.

Dr Ibrahim B. Syed
Former Professor of Nuclear Medicine, University7 of 
Louisville, Kentucky7, USA

For centuries now, religion and science have been 
thought to be mutually exclusive. Dr Mohammad Aslam 
Parvaiz buries such preconceived notions with The 
Scientific Muslim, an illuminating book that shows not 
just his mastery over science but also his width of vision 

when it comes to interpretation of the Qur’an. Just as the 
Qur’an is a book for entire humankind, The Scientific 
Muslim is a work that will appeal to both scholars and 
students of Islam. Grab a copy!

Ziya Us Salam
Author and journalist



To all people who have a scientific attitude and a will 
to

question everything, including their faith
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M ohammad Aslam Parvaiz has rendered useful 
sendee to his co-religionists, and to the reading public at 
large, by bringing forth this study The Scientific Muslim 
and establishing through it an intrinsic linkage between its 
seemingly disparate themes, between the Qur’an and 
Muslims on the one hand and science on the other.

The first pertains to a grouping of human beings 
and a set of principles and practices that they voluntarily 
accept and follow, and the other to faculties that humans



qua humans have acquired over time and space and their 
use for beneficial and less beneficial purposes. The two 
converge but do not contradict and the challenge for the 
first has always been for it to avail of the benefits of the 
second; yet, the record often shows that inadequate 
comprehension of the principles themselves hampered 
this beneficial exercise.

A solution to the challenge, Dr Parvaiz asserts, is in 
the text of the Qur'an itself and in its advocacy of the use 
of the uniquely human faculty of ‘understanding’ in the 
verse ‘for the worst of creatures in the sight of God are the 
deaf, the dumb who do not use their intellect’ (Al Anfal 
8.22).

The Holy Book invites the Faithful to ‘Behold! In 
the creation of heavens and earth and in the alternation of 
night and day there are indeed signs for men of 

understanding’ (Aal-e-Imran 3.190).

Thus science, like all knowledge, is one of the 
purposes of God’s creations. Its role was evident in an 
earlier age. The world today beckons Muslims to resume 
and reiterate it.

Mohammad Hamid Ansari
Former Vice-President of India



Advance Praise

I n The Scientific Muslim, Dr Mohammad Aslam 
Parvaiz has exemplified Qur’anic verses connected to 
knowledge and examined them with regard to the 
performance of the universe. Parvaiz has deliberated on 
the question of man’s vicegerency on earth. He has worked 
hard to show that the pursuit of knowledge and the use of 
reason, based on sense and observation, is made 
obligatory' on all believers.

He has profoundly emphasized the importance of 
acquisition of knowledge in one’s life. This is 

praiseworthy. He has extensively studied the Qur’an and 
rightly makes the conclusion that the Qur’an want 
believers to study the signs of God in Nature and to 
appreciate the Creator by admiring His creations.

—Dr Ibrahim B. Syed
Former Professor of Nuclear Medicine,
Universit}' of Louisville, Kentucky, USA;
President, Islamic Research Foundation International Inc. 
(IRFI) USA
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Introduction

T he Holy Qur'an, the last of the revealed books, was 
sent for the guidance of the entire humanity.

Surely, We have revealed to you, the Book with 
the truth for the sake of the whole mankind, so 
whoever follows the right way, it is for his own 
soul and whoever errs, he errs only to its 
detriment, and you are not a wakil (trustee or 
disposer of affairs) over them.

(Al-Zumar 39: 41)

Anyone who reads the Qur'an can make out that it 
is not just a ‘religious’ work which only explains rituals 
and intricacies of‘worship'. Instead, it is a book which tells 
us how to lead a peaceful and meaningful life. It gives a 
system which synergises us with Nature and makes it 
binding on us to share, care and serve humanity 
irrespective of faith, language, colour or region. It tells us 
that since the descent of Adam, the first man on earth, 
guidance has been sent to people from time to time, in all 
regions and in all languages through an unknown number 
of messengers or prophets. They guided the people in 
raising the level of humanity by doing good to others. The 
emphasis has been on spending resources on others while 
minimising one’s own needs, shedding grandeur, 
exhibitionism and wasteful attitude. All these virtues are 
easy to mention and preach but difficult to practice. An 
average person full of unfulfilled desires finds it hard to 



spend his earnings on others while his desires are yet to be 
satiated. Hence, it was always required to adapt these 
Divine commands to a level which can be conveniently 
practiced without sacrificing much of resources, energy or 
time. Thus, the Divine guidance always got distorted or 
modified, to say the least.

When the Qur’an was revealed to the Prophet he 
was made to memorise verses which in turn were 
memorised by his companions. This process of revelations 
was slow, spread over 23 years, which ensured that by the 
time the full text was revealed it was remembered by heart 
and written as well by hundreds and thousands of those 
who believed in it. This is the reason its original text 
remains unaltered and this practice of remembering it by 
heart continues till date.

This book confirms as well as sums up the 

commands sent through other books of revelation: ‘We 
sent to you (Mohammad) the Scripture with the truth, 
confirming the Scriptures that came before it and with 
final authority over them...’ (Al-Ma’jdah 5: 48). The 
Qur’an makes it mandatory' for all believers that they 
should believe in all the books (of revelation) as well as the 
messengers to whom those books were revealed:

The messenger believes what has been revealed 
to him from his Sustainer and (so do) the 
believers; they all believe in God and His angels 
and His books and His messengers, we make no 
difference between any of His messengers.

(Surah Al-Baqarah 2: 285)

The Qur’an guides humanity7 to a lifestyle which it 
appropriately calls as ‘Islam’, an Arabic word with roots 
S-L-M, meaning submission, peace, protection, progress, 



perfection and so on. It defines human boundaries and 
motivates readers to follow Divine laws willingly without 
any compulsions, for their own benefit.

Indeed, there has come to you light and a clear 
Book from God. With it God guides him who will 
follow His pleasure, into the ways of safety 
(peace) and brings them out of darkness (of 
ignorance and negativity) into light by His will 
(Laws) and guides them to the right path.

(Al-Ma’jdah 5:15-16)

It addresses people who are ‘alive’ to all evil 
occurrences around, prevalent practices of human 
exploitation, atrocities and injustice.

It is nothing but a reminder and a (Divine) 
discourse, clear in itself and clearly showing the 
truth, to the end that it may warn everyone who 

is alive and that the word (of God) may bear 
witness against all who deny the truth.

(Ya Sin 36: 69 - 70)

Muslims, as per the definition of the Qur’an as wrell 
as according to the literal meaning of the word, are those 
who follow Divine guidance in totality. They are not 
people with a particular appearance, dress, language or 
region. Whoever follows Divine guidance, is a Muslim, like 
eventhing in Nature which strictly follows the laws set for 
it. In contrast to this basic fact, which is so logical as wrell 
as obvious, what we find today is entirely a different 
scenario. Anyone who is born in a ‘Muslim’ family is 
declared Muslim, and the family was Muslim because they 
in turn were born to ‘Muslim’ parents.

Interestingly, Muslims born in Muslim households 
are taught to ‘read’ Qur'an without understanding it. They 



recognise Arabic alphabets, can connect and pronounce 
them to varying degrees of accuracy. Once it is done they 
are declared Qur’an ‘literate’. Somehow, Muslim society 
for the last many centuries has cherry7 picked certain 
verses of Qur'an as binding on them and made elaborate 
arrangements to practice them as essential practices (read 
prayers) of Islam. They include five time ‘prayers’, fasting 
during the month of Ramzan, donating two and a half per 
cent of their savings as Zakaat and a pilgrimage to 
Makkah. While no one can question or undermine these 
obligatory7 duties, one does not find any such Divine order 
which approves this selective following and ignoring all 
other Divine obligations. In fact, the entire Qur’an is 
binding on all of us: ‘Most surely He who has made the 
Qur’an binding on you will bring you back to the 
destination’ (Al-Qasas 28: 85).

Those who do not follow this guidance in totality 
and practice it partly are warned of disgrace in this world 
and severe punishment hereafter:

Do you then believe (hence practice) in one part 
of the book and reject (not accepting for practice) 
the other part? Then what is the reward of one 
who does like that among you, except disgrace in 
the life of this world. And on the day of 
resurrection they will be sent towards a severe 
punishment, and God is not unaware of what you 
do.

(Surah Al-Baqarah 2: 85)

All these eye-openers are beyond a majority of 
‘Muslims’ across the globe because a majority of them 
either do not know Arabic or have no way of reading the 
Qur’an as there is no translation of it in their mother 



tongue. Their Islam is confined to five-time prayers and 
fasting, which again have become mere rituals because 
they do not understand what they are ‘reading’ and what is 
the essence or logic of all their doings.

It may sound harsh, but the truth is by deserting 
the Qur’an we ‘Muslims' have deserted Islam. As we have 
no tine source of guidance for anything we do, we follow 
our own judgments, or social customs in every sphere of 
our life. As a result, many anomalies have become our 
hallmark and unique identity' as a social group.

Vertical Split in Education System

Due to our disconnection with the Qur’an, we have 
lost the importance of education, so vehemently 
emphasised in it. In fact, the very first verse is the first 
Divine order to acquire knowledge with attributes of God: 

Read with the name (and attributes) of your 
Sustainer, who has created. Created man out of a 
germ cell. Read — for your Sustainer is the most 
bountiful one who has taught the use of the pen, 
taught human being what he did not know.

(Al-Alaq 96:1-5)

It is ironical that a community which claims the 
Qur’an as its book and whose first verse asks the believers 
to read and acquire knowledge is educationally most 
backward. It also shows how much the ‘Muslim’ is 
disconnected from the spirit of guidance in the Qur’an. 
This ignorance about Qur’anic teachings coupled with 
limited ‘religiosity’ has resulted in the establishment of an 
educational system which is called ‘Religious’ or Deeni and 
is largely based on Dars-e-Nizami formulated by Mulla 
Nizamuddin, way back in the middle of the 18th century'.



Its focus is on theology, logic, philosophy, rhetoric, 
jurisprudence, accidence, syntax grammar and hadees 
(sayings of Prophet). This is the curriculum which is 
followed in most of the madrasas today.

The contemporary educational system is branded 
as ‘Worldly’, which has nothing to do with Islam. A 
sizeable section even believes that contemporary 
education churns out atheists and spoils our generations. 
Even a casual reading of Qur’an would clarify how much 
this concept is against Qur’anic guidance. This dichotomy 
of education has had a double impact. The contemporary 
education system is almost totally cut off from Divine 
guidance, hence lacks value education, churning out 
people who are not as value oriented as they should be for 
a healthy society. The religious system of education 
produces ‘religious’ scholars who lead the ‘prayers’ and 

address weekly religious gatherings on Fridays. They 
propagate the very same ideology’ which they learnt in 
their institutions, largely focusing and encouraging only 
‘religious’ education.

Ibadat (Submission) vs. 
Prayer/Worship

According to the Qur’an, Ibadat of God means total 
submission to His commands, to follow the Qur’an 
willingly and with full acceptance using intellect and 
reasoning. That means following each and every’ command 
of the Qur’an is Ibadat and this is what is meant by 
exclusively following his book: ‘Follow what has been 
revealed to you from your Fosterer and do not follow 
guardians besides Him...’ (Al-A’raf 7:3).

In contrast to this Qur’anic concept of submission 



what prevails in ‘Muslim’ societies is the system of 
worship or prayer wherein couple of Divine commands are 
practiced as ‘Islamic prayers’. While following these 
Divine commands of Salat, Saum (abstinence), Zakaat 
and Hajj is in order but considering them as only and sole 
‘worship’ is questionable. Divine commands are to be 
followed in totality, choosing a smaller part to practice and 
ignoring eventhing else is strictly forbidden by Qur’an, as 
mentioned earlier in this chapter (Surah Al-Baqarah 
2:85).

Taking Care of Resources and 
Surroundings

The Qur’an defines the role of human beings on this 
planet as that of a custodian whose duty' is to take care of 
all its resources: ‘And it is He who has made you 
successors upon the earth...’(Al-An’am 6:165).

These resources which we have inherited as well as 
those which we earn in terms of cash or kind are to be 
used judiciously avoiding extravagance and exhibitionism: 
‘... and do not act extravagantly, surely He does not love 
the extravagant' (Al-An’am 6:141).

The Qur’an links Israf or extravagance to fasaad 
(chaos, disorder, misbalance and mischief) in society and 
declares the extravagant as comiptors of society and 
spoilers of social order and harmony. It forbids us to 
follow such people or systems: ‘And do not obey the 
bidding of the extravagant, who make mischief in the land 
and do not act aright’ (Al-Shu’ara 26:151-152).

According to the Qur’an, extravagance of one is 
deprivation of other. Instead of wasting resources in 
demonstrative and extravagant lifestyles, it asks us to 
spend our surplus on needy people: ‘...And they ask you as 



to what they should spend. Say: What you can spare’ 
(Surah Al-Baqarah 2:219).

The Qur’an has signified the importance of natural 
balance at a number of places and asks us not to disturb it:

And the sky7 (atmosphere) he has uplifted; and 
He has set the balance (measure). That you 
exceed not the balance, but observe the balance 
strictly, nor fall short thereof.

(Al-Rahman 55:7-9)

And do not spread corruption (disbalance, 
disorder) on earth after it has been so well 
ordered.

(Al-A’raf 7: 56)

The Qur’an characterizes believers as Musliheen 
(correctors of disorder) of the society7, in contrast to 

Mufsideen, the people who spread corruption, pollution, 
inequalities and all disorders that disturbs peace and 
tranquillity7. Thus, it is the duty7 of all those who submit to 
the Divine order to take up corrective measures for 
improving the society and surroundings (ecosystem) and 
to ameliorate the condition of people who are suffering 
because of inequalities, imbalances and disorder in the 
society. This being mandatory for all constitutes 
submission to His commands a ‘prayer’ in our current 
religious parlance.

However, the ritualistic Islam which is being 
practiced by majority7 of us does not know about these 
Divine commands as they' are not connected with Qur'an. 
Hence, this disconnection has robbed them of the 
opportunity to work for the betterment of people and 
environment, as a part of their Ibadat to please God and 



to get His mercy and benevolence.

Science — A Tool to Appreciate God

The Qur’an asks its readers to observe Nature and the 
Natural phenomena and declares them as Aciycit or signs, 
very' much like verses of Qur’an. These signs, as this very 
word means, are pointers to the Creator or God. If we 
study any sign in detail we will notice the working of God 
in His Creations:

Have not those who disbelieve known that the 
heaven and the earth were joined together, (then) 
We parted them. And We have made from water 
eventhing living. Will they not then believe? And 
We have placed on the earth firm mountains, lest 
it should shake with, and We place there in broad 
highways for them to pass through, that they may 

be guided. And We have made the heaven (sky7, 
atmosphere) a roof, safe and well-guarded. Yet 
they turn away from its signs.

(A-Anbiya 21:30-32)

In this verse, the Qur’an describes that the earth 
and heavens were joined together and later they were 
parted to create our solar system. Secondly, it tells about 
the origin of life in water. A student of science would 
immediately make a connection with these phenomena. 
All this is mentioned in a book which is more than 14 
centuries old, memorised by millions of people since day 
one, hence unaltered. It appeals to the logic and reasoning 
of a thinking mind, hence the next part of the verse asks 
squarely ‘Will they not then believe?’ At many places, the 
Qur’an describes intricacies of Nature and asks us to 
ponder upon them:



Most surely in the creation of the skies 
(atmosphere, heavenly bodies) and the earth and 
the alternation of the night and the day, there are 
signs for people who understand. Who remember 
God, standing and sitting and lying on their sides 
and reflect on the creation of skies (atmosphere, 
heavenly bodies) and the earth (and hence 
conclude) O our Fosterer! You have not created 
(all) this in vain...

(Al-Imran 3:130-131)

If one observes these phenomena and all creations, 
living or non-living on this planet, one would note and 
appreciate the perfection and mastery’ of the Creator. Even 
a tiny cell, which is not visible to naked eye, has a whole 
world inside it. Right from outer boundaries to inner jelly 
like cytoplasm to all organelles floating in it, we see a high 

level of organisation. Inside the organelles, be it a 
mitochondrion or chloroplast, there are hundreds of 
chemicals, small and large molecules and enzymes. There 
are no containers or bottles to hold them as we have in our 
laboratories, yet they cannot react freely. Every reaction 
occurs at a particular time, when it is required and then 
stops, once the desired substances are produced. These 
marvels make one to appreciate the Creator who has 
created everything.

One needs scientific knowledge and a scientific 
attitude to understand God's creation and if used, this way 
science acts as a tool to realize God.

How much emphasis the Qur’an lays on study of 
signs is elucidated by this verse:

And the day We will gather from every 
community, troops of those who denied Our



signs, they will be formed into ordered ranks, 
until when they come, He will say “Did you deny 
My signs and did not comprehend them in (your) 
knowledge, or what was it that you did”?

(Al-Nami 27: 83-84)

Hence the message is clear. It is binding on us to 
explore Nature, do research in every7 sphere of knowledge 
and share the benefits until the entire humanity, thereby 
making life easy and comfortable for everyone. This is 
Ibadat or submission to Divine command. These results 
can never be achieved by reducing the Ibadat 
(submission) to ritualistic ‘prayer’ or ‘worships’ wherein 
we just recite the commands (verses) and feel that by 
praising God our duties are done.

1
Who is Muslim?

O f the thousands of words which have origins in 
other languages but have got into the body of English 
language, ‘Muslim’ has the distinction for being 
misunderstood by ‘others’ as well as by those who claim 
themselves to be ‘Muslim’. The image of a Muslim among 
people of other faiths is that of a person with a beard, skull 
cap, who goes to a mosque for prayers five times a day, 
slaughters animals and has a good appetite for all sorts of 
meat. A ‘Muslim’ considers himself to be a person who is



on the ‘right path’, hence, whatever he does is right and is 
destined to have a suitable place in Paradise, sooner or 
later.

Between these polarities, let us explore this word 
and see what it really means.

The word Muslim comes from Arabic with root 
words ‘S-L-M’. Since, these are the same root words 
which make Islam, Salam,Saleem, etc. It is logical to 
explore what different meanings they convey and how they 
have been used in the Qur’an to explain different ‘traits’ or 
characteristics of Islam and other related words.

The first is Sa-lima which means one becomes free 
of all faults, limitations, shortcomings and weaknesses. 
With reference to human beings this refers to that level of 
grooming whereby each human being develops into a 
person free of all weaknesses or shortcomings we find in 

self-seeking people like selfishness, apathy, unhelpful 
nature, dominance of anger, jealousy, hatred—in fact all 
negative traits.

The second assemblage of these root words is As- 
Salam, it means someone from whom protection is 
sought. This is an attribute of God as He protects all 
creations from disaster and His systems in nature are 
running perfectly and are well protected from any outside 
interference or inherent faults, till they complete their life 
span.

The third emergent is As-Sullam which means a 
ladder, a means to climb up, a system that takes you to 
heights. Thus, the third meaning of S-L-M is a reliable 
and dependable means to take you to heights provided you 
use it and make suitable efforts.

Next composite is As-Silm which means to live 



peacefully and amicably. It teaches and equips to maintain 
inner as well as outer peace. One who follows it, is always 
at peace until oneself as well as others and such a person 
ensures peace all around. Never does anything which 
disturbs or hurts others in the society.

The fifth meaning is that of submission (to the 
Divine order), obedience which is manifested by physically 
bowing or prostrating as depicted in As-Silmu and As- 
Salamu. As this is done willingly, the fifth meaning of 
S-L-M would be to willingly follow the commands of God 
(as written in the Qur’an) in totality. This meaning of total 
submission is most inclusive as well as reflective of the 
basic spirit of these root words.

Istaslamat tareeq means he walked in the middle 
of the road and kept a straight path. It means that one 
adopts the balanced approach as defined in the Qur’an 

and does nothing against permanent values of humanity. 
Thus, the sixth meaning of this root would be to adopt a 
balanced approach of moderation. Hence it establishes 
balance and modesty in a person as well as in a society.

Seventh manifestation is in Istalamaz-zar-u which 
means the ears of corn plant came out. Therefore, this 
analogy suggests that as efforts are made in the right 
direction, they bear fruits. Hence, if human efforts are in 
the right direction they always get matching results.

As-Salimah refers to a woman who is pretty and 
attractive, a resultant effect of good features and good 
nurturing. Hence, the eighth meaning of this root is 
beauty and pleasant appearance.

All these meanings converge into ‘Islam' which is 
the name of a system for human development which if 
followed ensures:



• That a person is groomed in such a way that 
he/she has a rounded off personality, free from 
all negative traits and all his/her positive 
attributes are fully developed
• That he/she is given protection from the 
negative forces and influences, hence all feel 
secure and protected
• That his/her natural growth or evolution is 
ensured which takes him/her to higher mental 
and spiritual levels
• That one lives in peace with oneself as well with 
others, and takes all possible steps to spread 
peace from his immediate neighbourhood to far 
off places.

To groom one’s personality according to this system 
of peace and balance, one has to ensure that:

• That he/she submits to Divine command 
willingly and in totality
• That he/she does it with due modesty and with 
balanced approach, not leaning unduly to any 
one aspect, however, good it might be. There 
must be no disorder or chaos in conduct
• That if he/she follows the system with 
dedication and honesty, his/her efforts will bear 
fruits and none of the deeds will go in vain
• That as a result, his/her persona will become so 
adorable that he/she will be loved and followed 
by all. As people will like to take to this system, 
gradually the w'hole society would become a truly 
humane society.

A person, who has embodied all these features of 
Islam, is called a ‘Muslim’. Putting it simply, anything and 



eventhing which follows Natural (Divine) command is 
called ‘Muslim'.

Do We Live in a Muslim World?

If we observe the physical and biological world 
around us as well as within us, we will find that everything 
—right from an atom to our planetary system—follows the 
laws which have been set for it. Take an atom for example. 
Its nucleus has chargeless neutrons and positive protons. 
The negatively charged particles called electrons orbit 
around the nucleus. Protons cannot take the place of 
electrons or vice versa. Electrons cannot, normally, leave 
their shells. The whole atom, its parts, its reaction and 
combination with other atoms are controlled by atomic 
laws.

Similarly, at a macro level, take our solar system. It 
has its own set of laws; each star or planet has its own 

orbit, its own angle of tilt and its own speed controlled by 
physical laws. Their working is so precise that we can 
calculate the exact time of sunrise or sunset months in 
advance.

In the living world, all animals and plants—tiny 
microbes to giant sequoia trees—have innumerable 
systems which work under given laws. A plant root will 
always absorb water and minerals from soil according to 
the laws of water absorption. Gas exchange in lungs of all 
animals and in their cells also, occurs according to the law 
of diffusion. All these laws are given by the Creator and as 
all the creations follow the laws which have been enacted 
for them by their Creator, they are ‘Muslim’ as per the 
meaning of the word.

The word ‘Muslim’ is not confined to a particular 
person of a particular faith. Anything and eventhing,



including human beings, who follow Divine laws and 
orders set for and sent to them, is Muslim. Hence, we live 
in a Muslim world where all-natural systems follow Divine 
laws: ‘...and to Him submits whoever is in the heavens and 
the earth’ (Al-Imran 3: 83).

It is interesting to note here that the body of a non
believer or atheist is ‘Muslim’ as all its organs perform all 
of their function as per the laws and commands given to 
them by the Creator. In fact, they can function only 
through the way they are ‘taught’ to function. This 
inherent capacity of each creation to work as per the 
Divine command is a universal phenomenon. God 
describes it as His attribute:

He, Who gave to everything its creation, then 
guided it (to its goal).

And Who makes (things) according to a measure, 
then guides (them to their goal).

(Al-A’la 87: 3)

The Divine laws and guidance for entire humanity 
is contained in the Qur’an: ‘This is a message for all 
mankind’ (Ibrahim 14: 52).

The one who follows the guidance given in the 
Qur’an and grooms oneself accordingly, is a ‘Muslim’. It is 
not the ‘worship’ of God which makes one Muslim, it is the 
submission to His commands in totality which guides 
humanity to its goal, the way God guides all other 
creations. The choice is our own to follow His commands, 
to be a Muslim or follow our own desires, rituals, customs, 
family traditions and so on.

Our Planet is an ‘abode of deeds’, as we sow, so(Ta Ha 20: 50)



shall we reap:

Surely, we have revealed to you the Book until the 
truth for the sake of the whole mankind, so 
whoever follows the right way, it is for his own 
soul and whoever errs, he errs only to his 
detriment.

(Al -Zumar 39: 41)

2
What is Science?

A ccording to the dictionaries, the meaning of Science 
or ilm, is to know something deservedly—to recognise; to 
perceive reality; to acquire belief; to feel; to learn firmly ( 
taaj-ul-uroos and muheet-ul-muheef). Likewise, the one 
who perceives reality' is called cialim, its plural being 
cialimoon. And plural of aleem is ulamaa, viz. those 
having deep and firm knowledge. A basic meaning of this



is like a unique mark on something which distinguishes 
itself from the others ( maqaayees al-lughah. Ibn e fans').

The Qur’an has declared ‘hearing’, ‘sight’, and 
‘heart’, as the means of acquiring knowledge (that is the 
essential medium for attaining faith). At another place, 
fuad is also termed in place of qalb( Bani-Israel: 36). This 
includes both, knowledge by perceptual and conceptual 
means. And with respect to fuad, it also includes senses. 
But because knowledge can be called as knowledge only 
when it reaches up to the level of belief, that is why the 
Qur’an has termed revelation as knowledge and its 
antonym as heretics (Surah Al-Baqarah:i2o), viz. human, 
self-engineered imaginations and emotional devotions for 
which he does not have any justification or evidence. This 
is the reason why the Qur’an emphasises very much on 
acquiring knowledge about the external universe. Because, 

this type of knowledge is based on justification and 
evidence, and upon realities and proof, emotional 
devotion is not involved in this at all. It presents every 
claim of it, with the strength of justification and evidence, 
and also asks for justification and evidence from those 
who deny these claims. This is why, the invitation of the 
Qur’an is a visual invitation (Yusuf 12:108), viz. it is 
rational. 1

God’s attribute of being the Lord of the Worlds ( 
rabb ill aalameeri) should appear in a perceivable and 
apparent form. It should not remain merely a visual image 
or belief. This can develop the state of praise hamd.

Now let us examine the Qur’an’s way of describing 
ilm:

The Qur'an states allania aadam alasmaa kullaha 
(Surah Al-Baqarah 2:31), God granted man the knowledge 



of eventhing in the universe. Or allam al insaana ma lam 
yaalam (Al-Alaq 96: 5). He taught humans what they did 
not know. He, allama bil qalam ( Al-Alaq 96:4), taught 
them (writing) through pen. Allamahualbayaan (Ar- 
Rahman 55: 3), taught them to speak.

These verses do not mean that God has taught 
every human exactly the way a teacher teaches a child. It 
means that God has put these capabilities in humans. 
Granted them the capacity' to write, speak and hear. For 
example, in Surah Al-Maidah 5, it is stated that you teach 
your dogs to hunt, to catch prey, ‘ mimmaallamakum 
Allah9 (Al-Maidah 5: 4), by virtue of knowledge that God 
has bestowed upon you. It is clear that God does not teach 
the humans the method of training an animal to hunt, but, 
He has given them the capacity' of acquiring the knowledge 
to do so.

Thus one type of knowledge which the prophet gets 
directly from God is called the revelation or ‘vahi’. The 
second type of knowledge comes from the God given 
capacity' to acquire it which has been instilled in all the 
humans, and whoever wishes can develop it, can do so. 
This difference is necessary to be regarded, viz. the 
difference of level of knowledge acquired through 
revelation and through human capacity'. The same 
difference exists in the prophet’s knowledge. One which he 
got through Divine revelation, which was given to him 
alone as he was a prophet; and his other knowledge 
acquired in his human capacity, not as a prophet but as a 
mere mortal. This is the status in which he has been 
ordered to consult with others (Al-Imran 3:159).

1. Ziya Us Salam & M. Aslam Parvaiz, Madrasas in 
the Age of Islamophobia (New Delhi: SAGE Publications,



2019).
Now let us examine the verse of Surah Al-Baqarah 

in which grant of the knowledge al-asmaa kullaha (all the 
names) to Adam viz. human being is mentioned. Asmaa is 
the plural of ism, whose matter (root) is ‘seen-meem- 
waao’ (S-M-W). Meaning of ism is a symbol of something 
by which it can be recognised. Lexiconist Raghib Isfahani, 
arguing on it, writes that maai'ifatul asmaae latahsulu ilia 
bemaai'ifatil musamma, that is till musamma (attributes) 
are not known, definition of its asmaa (names) does not 
give any benefit. It means that Adam (man) has been given 
such ability7 about knowledge of things that he gives name 
to eventhing for recognising it by knowing its appearance 
and characteristics.

Human brain works in a similar way, that it 
understands everything by its characteristics and 

recognises it through its name. When a child starts the 
process of getting acquainted with the environment 
around him, he recognises things around him by their 
appearance, by their odour and taste, or by their sounds. 
He smiles and gets attentive on familiar sounds, 
recognises odour of his mother. Later he learns the names 
and puts labels such as this is ‘mother’, this is ‘father’. As 
he grows, he understands that the globe of glass on the 
ceiling which gives light in the evening is called a bulb. 
However, if a person is unacquainted with terms, despite 
being an adult and intelligent, neither will he be able to 
understand it nor will he be able to draw an image of it in 
his mind. But if he has knowledge of that, it will be added 
to his mind.

Same is the case with asmaa of Rabb (names of 
God). If we are just acquainted with the names of Allah 



but are unaware of His attributes, nature’s charisma, and 
the signs spread over the universe, then the obligation of 
acquaintance and knowledge is not discharged. Bismillah 
(until the name of Allah) remains just merely lip sendee. It 
is not enough just to start a task taking the name of God, 
what should also be remembered are Allah’s attributes 
along with His name.

The glimpse of God’s attributes is sighted in His 
universe, seen in His signs. It is the understanding of His 
attributes which is essential and the key to uloom (plural 
of knowledge). It is in ilm ul aayat (knowledge of 
verses/signs), both in the Qur’an and in Universe.

In the mentioned verse, the word kullaha is made 
of kul (meaning total) and is very important and 
noteworthy. This one word has given an invitation to 
humans for becoming familiar with the huge ocean of 

knowledge. God has put capacity' in humans to acquire 
knowledge of everything and it is upon his discretion and 
effort as to how much of it can one acquire. How does one 
pass over these grades of insight ( maai'ifah)? Its notable 
form appears in the mentioned verse of ‘Surah (2): Al- 
Baqarah’, where God says that He has granted Adam the 
knowledge of all things in universe and it is mentioned in 
Surah (16): Al-Nahl, that ‘God has brought you out of the 
wombs of your mothers in a condition that you did not 
know anything’. He gave you ears, eyes and (thinking) 
hearts so that you become thankful (Al-Nahl 16:78).

When humans came into the world, they did not 
have knowledge of anything. God gave them ears, eyes and 
the ability to think so that until the help of these tools they 
could acquire knowledge of God's universe. Knowledge 
thus acquired will be practical, thanks to the blessings



which have been granted to humankind because their use 
will then be exactly according to God’s will.

A notable thing is that when knowledge and 
acquiring of knowledge is discussed, most of us term it as 
'religious studies'. Worldly studies are left out of religion 
and just for worldly gains, whereas the truth is that ilm is 
an Arabic word which has just been explained. Al mawrid, 
which is English-Arabic as well as Arabic-English 
authentic dictionary, translates ilm as science.

Here it is also necessary to point out that science is 
not the name of a subject as is usually understood, like 
physics, chemistry', etc. Science is actually the term for a 
progression or methodology ( tareeqaf). What method do 
we use for becoming aware from a state of unawareness, is 
the moot question. If we try to understand the truth by 
observation, thinking, analysing objectively all relevant 

data and by conducting experiments/field work wherever 
possible, then this is the scientific method, this is what is 
called science and this is the correct method of acquiring 
knowledge.

The Qur'an also emphasises on observation, 
hearing, thinking, reasoning and intellect. It also talks 
about accountability’ on the Day of Judgment upon the use 
of these blessings.

Haven’t you thought over the truth that God 
makes the rain from clouds and from that grow 
different types of fruits and in mountains white 
and red terrains exist which have different hues 
and a few among them are very’ black. And 
similarly there are also different types in humans, 
in other living things, and in cattle.

(Al-Fatir 35:27-28)



Here with much clarity, the Qur’an has mentioned 
studies which in modern terminology are called pure 
science studies. After that it says ‘among His mortals only 
those fear God who is Ulamaa - Knowledgeable among 
his mortals’. Due to this knowledge and recognition they 
are well aware of God’s greatness and, therefore, are 
conscious of Him. This is the truth and definition of 
ilm/science which is proven by dictionaries and the 
Qur’an.

3
An Important Clarification

W henever one finds books with titles like ‘Qur’an and 
Science’ or ‘Science and Islam’, the following two options 
come to his mind:

1. A comparison and contrast between science 
and Islam or the Qur’an
2. An effort for confirming the veracity of the 
Qur’an or the truth of Islam



Those who reason on these lines are not altogether 
wrong in thinking so. Such attempts have been made so 
often that people have begun to think on these lines only. 
However, neither of the above has been the objective of 
the author or of the movement initiated by Urdu Science 
magazine. The author regards science, scientific methods 
and the knowledge derived from them, only as the means 
for appreciating the creative wonders of God and His 
word, the Qur’an. There are numerous signs of God’s 
creativity all around us. If we do not recognise these, we 
will not be persuaded to the greatness and glory of our 
Creator. By reflecting on the creations one realizes the 
ingenuity7 of the Creator. When a student of biolog}’ 
studies the basic unit of life, the cell and its perfect 
working, he readily notes Creator’s wonderful ways of 
organisation and of establishing balance and order. 
Likewise, when a student of astronomy tries to fathom the 

expanse of the universe and measures the distance 
between planets and stars, he is naturally impressed 
deeply by the Creator of this universe.

Science enables us to realize the vastness of this 
universe and the range of the bodies and energy present in 
it. God repeatedly asks us to ponder on His creations and 
phenomena operating therein. He exhorts us to observe, 
think, act on reason, gain knowledge and to hear and see 
everything. This has been the mission of God’s 
consciousness and our consequent submission.

If ritualistic prayer, fasting and payment of Zcikciat 
had sufficed as the modes of worship, God would have 
insisted on performing only these and impressed their 
importance on the human mind.

One realizes that the prayer and worship offered by 
a person who has a clear, comprehensive picture of God’s



greatness and creative power will be different from the 
prayer of the person who offers it only as a religious duty. 
Worship is not a set of customs and rituals. It should 
permeate our hearts and mind.

For persuading the heart and mind for devotion to 
God, one should first recognise that God is truly great. We 
should comprehend this aspect of science. For doing so it 
is essential that while teaching science to the young we 
should instruct them in the Qur’an as well. This will help 
them gain complete, perfect knowledge. Let us bear it in 
mind that perfect knowledge is a pre-requisite for true, 
rewarding submission to God.

4
A Constant Search

A nother year has passed, marred by disintegration 
and a restless, weak community' spent it in utter 
humiliation and disgrace. The community' who had to 
testify for others, confirming that it had performed its 
obligations of submission and conveyed the message is 
now reduced to a community which has lost the crux of its 
own faith. Obviously, an ignorant community cannot



awaken others. It cannot guide or convey any message to 
others:

God has chosen you, and has imposed no 
difficulty on you in Deen. It is the faith of your 
father Abraham. It is He Who has named you 
Muslim, both before and in this Qur’an that the 
Messenger may be a witness for you, and you be 
witnesses for mankind.

(Al-Haj 22: 78)

This verse tells the believers that since they believe 
in and practice singularity, follow the guidance of God 
only (hence Muslim). They are the obvious and logical 
choice to take this humane system to all those wiio care to 
see logic. Hence, they (the believers) are the chosen ones. 
One chooses this humane system on one’s own choice and 
willingly accepts its limits and restrains, hence there is no 

hardship in this humane system. Last but not the least, the 
messenger will bear witness that he passed on the God’s 
guidance to humanity' and the chosen ones will testify that 
they conveyed it to all.

What a pity that the community chosen by God for 
His mission, has reduced this humane system (Islam) to 
soulless rituals and regards it as an unpleasant burden for 
itself. Muslims are no longer submissive to God. Rather 
they follow other Gods including their lowr desires, 
customs and traditions which provide them with some 
petty gains.

Ignorance alone accounts for this state of affairs. 
Like darkness it has enveloped us. We are ignorant of our 
faith, of being Muslims, of God’s signs and of God’s 
directives. Worse, even the apparently educated members 
of the community' are mired in the same ignorance. The 



scientists no doubt study and analyse natural phenomena 
yet they do not recognise the signs of God. They do not 
study nature in the Qur’anic perspective. This is the 
attitude of those who lay claim to the Qur’an and Sunnah. 
They are unable to appreciate God’s signs, for they are 
ignorant of these:

He it is Who made the sun a shining brightness 
and the moon a light, and measured out stages 
for it; that you might know the number of years 
and the count (of time). God did not create it but 
with (an inner) truth; He makes the signs 
manifest for a people who know. Most surely in 
the variation of the night and the day, and what 
God has created in the heavens (everything 
spatially above earth) and the earth, there are 
signs for a people who are conscious of Him!

(Yunus 10:5-6)

At number of places, the Qur’an asks the reader to 
observe Nature and the natural phenomena. In this verse, 
it draws the attention of the reader to ‘self-illuminating’ 
sun and ‘reflective’ moon and that either of the two can be 
used to scale time (solar and lunar calendars). He 
emphasises that in the creation of day and night (an 
example of natural phenomenon) and in eventhing He 
created between earth and sky (spatial low and high of this 
planet), there are signs for people of knowledge who 
understand the Nature and its phenomena. These are the 
people who are conscious of Him hence take heed of His 
command to acquire knowledge.

Ironically, both religious and secular systems of 
education consider themselves as all-knowing yet they are 
ignorant, to say the least. This situation will last until we 



assimilate the correct definition of knowledge and strive 
for the same. Equally ironical is the fact that by dividing 
knowledge into the secular and the religious, we are 
betraying our ignorance of the humane system, called 
Islam.

The root of the Arabic word Deen carries the 
connotation of submission and also of law, norms and 
recompense. If the knowledge of Divine laws is not part of 
religious knowledge, it is incomplete. The laws governing 
Divine signs make every creation submissive to God. They 
function in accordance with God’s laws. However, if we 
neglect this aspect of nature, we cannot master religious 
knowledge. If we do so, we confine ourselves to studying 
the Qur’anic commands only in the juristic perspective. In 
an academic perspective, however, we should have a clear 
idea of the Divine signs. God specifically asks us to carry 

out our study along these lines:

And on that day We shall gather from within 
every' community a host of those who gave the lie 
to Our signs*; and they will be grouped until such 
a time as they shall come. And He will say: ‘Did 
you deny My signs, even though you did not 
encompass them with (your) knowledge? Or what 
was it that you were doing?

(Al-Naml 27:83-84)

This verse clearly defines the task of believers to 
observe and study all the signs (Aayah in Arabic which is 
translated as signs/verses/communications) so that they 
understand and appreciate the marvels of the Creator. Put 
simply, we can appreciate the Creator by admiring His 
creations and their functioning. And to do that, we should 
have knowledge of each and every' sphere.



Even in the face of the clear command we do not 
ponder upon the Qur’anic verses and Natural signs. This is 
the main reason how we have reduced the dynamic and 
active faith of Islam to only lifeless rituals. The worst 
mischief of the day is ignorance. It is a most virtuous act to 
overcome this mischief. Our indifference to knowledge has 
made us neglect the Qur'an. We are at present unable to 
understand or act on the Qur’an. Our submission is no 
more than a ritual worship.

So if a Palestinian boy confronts the Israeli tanks 
with a stone in his hand or if a poor mother cannot 
arrange for the medical expenses of her child, then the 
above false division between secular and religious 
knowledge is responsible for their plight. Had this false 
notion not been spread, the wealth of the Muslim 
community and government spending on the rituals of 

Islam for centuries would have been better utilised for 
establishing universities and technical and research 
institutes.

Today, exploiters of humanity control all domains 
of knowledge. We should take sole responsibility for this 
situation as we have moved away from knowledge, 
considering it a ‘worldly’ affair. We have allowed those 
given to the false way of life to draw upon Divine signs and 
to explore natural resources. They have been abusing the 
same for exploiting mankind, for oppressing the poor and 
for grabbing more and more privileges.

A thousand years ago, Muslims were bearers of 
knowledge. According to historians of science, at that time 
patients in Baghdad hospitals enjoyed such care which one 
gets in a palace. When a patient was discharged, he 
received some money from the public treasury for 



supporting himself. Today, we take loans to get treatment 
in a hospital whereas the poor cannot even dream of it.

What is the reason for the decline of Muslims as a 
productive part of the society' or country where they live? 
It is not a matter of numbers. There has been a steep 
increase in the number of Muslims as well as so called 
‘Muslim states’. Likewise, there has been a phenomenal 
growth in attendance at mosques. Every' year more and 
more people are undertaking Hajj (pilgrimage to Makkah 
at a particular month of the Islamic lunar calendar) and 
Umrah (anytime pilgrimage to Makkah, believed to be less 
rewarding as compared to Hajj). Ramzan ‘celebrations’ are 
spectacular. Muslims are visible in every' part of the world. 
In sum, the Islamic faith has grown in terms of quantity.

Why are Muslims then on the decline? Let us 
identify its root cause. It is the domain of knowledge in 

which Muslims have been the worst losers in the last as 
well as current millennia. Their love for wealth, progeny 
and glory have made them indifferent to patronising 
knowledge. Moreover, knowledge has been 
compartmentalised into the religious and the secular. All 
this has resulted in the narrowing down of the mental 
horizon of the Muslims. Their knowledge base has shrunk 
and they have become conformists. Regarding their 
children they followed the same division, selecting some 
for religious education and for memorising the Qur’an in a 
madrasa and others for enrolment in modern education. 
This division struck at the roots of the comprehensive 
nature of Islam. The parable of the elephant and the blind 
men holds true for Muslims.

Like each of the blind man thought the part he held 
was the whole elephant, so also those who thought one 



part of faith as the complete faith. Worse, they rejected the 
other parts. Those holding a different view were branded 
as polytheists, unbelievers or hypocrites or even non
believers.

It is time that we transcend sectarianism and shed 
false notions about our understanding of Islam and our 
intellectualism. We should recognise truth and abide by it. 
It is the need of the hour that we grasp the Qur’anic 
commands in totality' and follow them. We should not 
make any distinction in these commands, mistaking some 
as essential and others as unimportant.

Do you believe in only a part of the Book and 
reject the rest? But what is the reward for those 
among you who behave like this, but disgrace in 
this life and on the Day of Judgment, when they 
shall be consigned to the most grievous penalty?

(Surah Al-Baqarah 2: 85)

Most of the Muslims, all over the world, ‘read’ the 
Qur’an without understanding it. As they do not 
understand it, they have no idea of Divine commands 
contained therein. They simply follow what they see 
people doing around in their family and society'. Their 
religious lords have told them a miniscule part of the 
Qur’an which tells them to offer salat (the usual 
translation ‘prayer’ or Namaz does not fully encompass 
the vast and deep meaning of this Arabic word), Saum 
(‘abstaining’ is a better translation than ‘fasting’), Zakaat 
which is not charity' but practiced as charity'. In simple 
terms, it is giving two and a half per cent of your savings to 
the needy; and pilgrimage to Makkah once in a lifetime. 
Rest of the commands of the Qur’an which are equally 
important and binding on all those who claim that they



have ‘submitted’ to Divine commands are totally ignored. 
That’s the main reason why the Muslim character is 
missing in ‘Muslims'. This verse warns all such people who 
are following a part of guidance and ignoring the rest that 
they will be worthless in this world and would be 
consigned to eternal fire in the Hereafter (Akhirah).

5
The Universe and

Knowledge

G od has subjected this universe to certain principles 
and laws. For example, the law of gravity7 affects all objects 
in varying degrees. As man learnt about gravity he 
observed that all that exist on earth are on account of 
gravity. The atmosphere, like an envelope, embraces the 
earth, again owing to gravity. Then man realized the link



between gravity and the nature of the earth. When the 
moon was studied in relation to the laws of gravity7, it was 
found that its gravity7 is less. God created eventhing in 
phases. All that exists today evolved into its present form 
and is still in the process of evolution. For example, the 
huge mountains which we see today were once a part of 
the sea. The huge mass of sand which was constantly 
washed into the sea by rivers and lakes settled on the 
seabed and gradually turned into rocks and eventually into 
huge mountains. All this happened over a period of 
millions of years. The mountains are constantly subject to 
climatic rigours, disintegrate into fine particles of sand 
and this sand are once again deposited on the seabed. This 
results in the emergence of another mountain range. The 
cycle continues.

It is worth considering that God has subjected 

eventhing to certain principles and laws. He is the 
absolute master and creates anything by highest degree of 
automation. His simple command ‘be’ brings into being 
what He plans. Had He wanted the stars to shine and the 
planets to move in its orbits instantaneously He could 
have done it. At His single command all this would have 
been accomplished in no time.

Likewise, when He intended to place man on earth, 
He could have done it instantly. As to the trees bearing 
fruits, He was under no compulsion to opt for the lengthy 
process of seeds undergoing various stages of germination 
and development and facing climatic rigours and then 
turning into a tree. At any moment, trees laden with fruits 
would have appeared and then vanished. Had Allah willed 
so, He could have fashioned everything in this manner. 
But He chose to subject every7 natural phenomenon to 



certain laws which are intelligible to man. Hence, He 
introduced reason in our Universe. As He placed stars and 
planets in the cosmos He made them subservient to the 
law of gravity. Since He wanted to settle mankind on 
earth, He made the earth a habitat millions of years before 
man appeared there. Gradually and after passing through 
various phases the earth became suitable for human 
habitation.

He devised an elaborate system for the growth of 
plants and animals. These creatures underwent evolution 
on earth. The Qur’anic answer to this important question 
is that all natural phenomena stand out as the signs for 
scholars to explore.

It is Allah’s will that man should ‘know’ about His 
creation and study their composition and function. This 
will help man comprehend the greatness of God and hence 

will make her/him God conscious. One’s fear of God 
should not stem only from faith, fear or greed. One should 
submit to God from the depths of one’s heart. Today, with 
the help of science, we can learn more about the Creator 
and His creations. It is regrettable that we have ignored 
the branches of knowledge through which we can glorify 
our Creator and understand His signs better. If we do so, it 
will lead to our emergence as a humane community out to 
serve all.



6
A Lost Caravan

I n man’s life knowledge is like a compass which 
guides a ship in the middle of an ocean. A ship without a 
compass will be at the mercy of waves. Think of a ship of 
which the compass has been altered by the enemy. 
Although the ship moves steadily with the best efforts of 
its crew, the enemy rejoices in the knowledge that the ship 
will never reach its destination.

The current Muslim educational system, vertically 
split into ‘worldly’ and ‘religious’, is like this ship. 
According to the Qur’an, knowledge represents something 
that has been seen by the eyes, endorsed by ears and 
verified by a thinking heart or mind. God states that He 
has blessed man until wisdom with this directive:

And pursue not that all which you have no 
knowledge. For every' act of hearing or of seeing 
or of feeling in the heart will be inquired into on 
the Day of Judgement.

(Al-Isra 17:36)

The above verse makes it plain that anything 
verified by these three human senses constitutes 
knowledge. At the same time, the Qur’an also warns that 
nothing beyond this should be pursued. Something which 
is not borne out by the laws of nature does not fall into the



category of knowledge. All supernatural things belong to 
the realm of speculation. The Qur'an forbids us to pursue 
these. All that the students of the universe pursue 
represents knowledge— be it mathematics, physics, 
chemistry', geology’ or astronomy.

This definition of knowledge guided early Muslims 
to study the universe. As the Qur'an drew their attention 
to the amazing aspects of nature, they started exploring 
them and developed elaborate scientific postulates, laws 
and instruments. So doing, they acted as the most 
obedient servants of God. For, they fulfilled the role for 
which they had been created. They had conviction in the 
Lordship and glory of God. They devoted themselves heart 
and soul to serving God through the course of exploration 
of Nature. As they invented and discovered things, they 
kept praising and extolling God.

Within a few years, the early Muslims laid the 
foundation of sound knowledge. At that time Europe, at 
present the bastion of knowledge, was steeped in 
darkness. Europe was just following mere speculation. 
Europe had no access to true knowledge. After one 
thousand years of the revelation of the Qur’an, some 
European scholars of the 16th century were influenced by 
the advancement of knowledge of the Arabs. They re
echoed the message of the above quoted Qur’anic verse 
affirming that something verified by the eye, ears and 
mind constituted knowledge. Everything else was 
unsound, whimsical and unreal. This ‘refined’ knowledge 
eventually paved the way for Renaissance in Europe.

In a sharp contrast, Muslims lost the way, studied 
the Qur’an in the wrong perspective and led their lives 
without striving ahead. As a result, Muslims lost their



privileged position.

It is time now that Muslims must work towards 
‘unification’ of knowledge and draw a road map for 
acquiring knowledge in every sphere and put it to the 
service of humanity' according to the Divine order 
contained in the Qur’an. This will help them grow into 
becoming the true servants of humanity' and hence of God.

7
Way to Paradise

P aradise is the abode where we all look forward to go 
some day, irrespective of our religion and culture. It is 
called variously in world religions. We perceive paradise 
as an abode characterized by perfect peace and 
tranquillity', both inward and outward. Furthermore, it is 
marked by greenery, coolness, water springs and bounties 
of all sorts. In contrast, hell stands for a place full of 
misery, suffering, torture and constant perdition.



The Qur’an speaks of paradise and hell thus:

Those on the right hand will find themselves 
amidst thornless lote trees, and flower-clad 
acacias, and extended shade, and gushing water 
and abundant fruit, never-ending and 
unforbidden.

(Al-Waq’iah 56:28-34)

Those on the left hand will find themselves in the 
midst of scorching winds and burning despair, 
and under the shadow of black smoke—neither 
cool nor pleasant.

(Al-Waq’iah 56:42-44)

These contrasting images remind of the certain 
sights in this world also. If we pass through a dense forest 
which has not been overtaken by the human advances or a 

mountain area unaffected by industrialisation, it appears 
paradise like. However, if we go to an industrial area or 
urban centre, we see many sights which remind us of hell.

God prepared the earth before creatures appeared 
on it in pairs (Al-Rahman 55:10). The planet earth had 
been made suitable for all life forms to exist. Through the 
process of chemical evolution, earth got its atmosphere 
which evolved from a reducing one to oxidising one with 
the emergence of oxygen which is essential for life. The 
provisions for plants were there to ensure the constant 
supply of oxygen and removal of carbon dioxide through 
the process of photosynthesis. Likewise, there was plenty 
of clean water. Other necessities of life had also been 
ensured. This fine balance amongst all resources is 
maintained by Divine laws.

For leading his life successfully, man has to 



harmonise with the Divine laws. God has been sending His 
guidance to mankind through His messengers. These 
messengers appeared in every' era and guided the 
communities. People, however, neglected God’s 
commands, loved and followed their petty’ desires and as a 
result came confrontation with Divine laws and hence 
perished.

The same Divine laws prevail to this day, proving it 
beyond any' shadow of doubt that those who do not lead 
life in accordance with the Divine laws harm themselves. 
This holds true for both individuals and communities. If a 
community collectively commits a wrong, it results in its 
destruction. The Divine laws are unaffected by their 
destruction. God has created this universe until its 
appointed time. The Qur’an affirms that God has created 
the heavens and earth and all that is between them. His 

creation stems from His wisdom and will last until an 
appointed term (Al-Ahqaf .44:3).

If we survey the world scene, we find most regions 
of the world are in deep trouble, afflicted with famine, 
drought, flood, storm, epidemics, wars, and economic 
misery'. At places, men die of starvation while at others 
there is plenty' of food yet it is not supplied to a needy 
community' for political considerations. All this represents 
corruption on earth. This disorder created by human 
beings is bound to culminate into the destruction of the 
entire mankind.

As it is, corruption is the opposite of reform, 
balance and poise. Imbalance leads to corruption. Any 
imbalance, disorder, mismanagement, evil character and 
misconduct, leads to corruption. The Qur’an refers to 
reformers as opposed to those who cause corruption



(Surah Al-Baqarah 2:11).

Other manifestations of corruption are: ‘cheating in 
weights and measurement, depriving people of their due, 
promoting economic inequality and be denying people of 
their due’ (Al-Araf 7:85 and Al-Shura 26:83).

Distorting balance and order and causing chaos 
also amount to corruption (Al-Nahl 27:34). Corruption 
consists also in doing crimes and evils (Yusuf 12:73).

On studying the modern era, it emerges that 
mankind has suffered from the worst disorder and 
corruption in the last two centuries. In the same era man 
has, nonetheless, recorded amazing achievements in that 
treasures of Divine bounties have been identified owing to 
the advancement in science and technology'. This has 
made life much more comfortable. How these two 
apparently' incongruous developments overlap is 

something striking. God loathes that man be put to any 
difficulty7. It is His will that His bounties be explored and 
with the help of knowledge and skills these natural 
resources should be utilised for serving mankind.

On reflection, it appears that such individuals and 
communities had access to knowledge and skills who did 
not obey Divine commands. And this accounts for the 
emergence of the contrary trends. Those who gain access 
to natural resources did not believe in God. However, God 
has deputed man to earth as a vicegerent or custodian. Far 
from it, the unbelieving individuals and communities 
regard themselves as the conquerors and masters of 
natural resources. This misperception on their part has 
reduced the earth to almost hell. The prevailing sy'stem is 
evil, dragging human beings to the path of hell. Those who 
follow and establish this evil sy'stem are on the way to hell.



Way to Hell

It is God who has made you inheritors of the 
earth. He has raised you in ranks, some above 
others that He may try you in the gifts He has 
given you.

(Al-An’am 6:165)

The above Qur’anic passage presses home two 
truths: Man is the custodian/vicegerent of earth and its 
resources, and all that is granted to individuals and society 
constitute their trial. It is ascertained whether they confine 
the Divine bounties to themselves or let others benefit 
from these. This naturally raises the question as to how 
much one should spend on oneself and how much should 
be given to others.

The Qur’an instructs in this regard that one should 
meet his needs judiciously and should avoid extravagance.

It is the way of Satan to indulge in squandering. God does 
not love those who cross the limits. After meeting one’s 
essential needs, one should spend the saving/surplus on 
needy and deprived ones.

Every walk of life is disfigured today by 
extravagance. Economy is badly disrupted by those who 
spend extravagantly. As squandering individuals and 
society overspend natural resources, they produce more 
excreta and waste. Today, man’s greed, insensitivity and 
selfishness have vitiated the entire human society. The 
smoke emitted by billions of vehicles and factories has 
caused pollution. The industrial wastes have turned 
natural water sources poisonous. This poison has seeped 
into soil, and mercury and arsenic, which are hazardous 
material, are now found even in underground water. For 
setting up factories and residential colonies forests have 



been wiped off and this devastation of natural resources 
has been going on for last two centuries. Lack of plant life 
has made weather hot and inclement. Rain cycle is in 
disarray. Our country’ faces every year acute shortage of 
water. The level of underground water has been 
decreasing faster. Rivers have been turning dry. In sum, 
there is all round corruption and pollution on earth, in 
atmosphere and in water. We face fatal consequences of 
this in the form of scarcity and diseases. The Qur’an 
declares:

Corruption has appeared on land and sea because 
of the actions of men. God may give them a taste 
of some of their deeds in order that they may 
turn back from evil.

(Al-Rum 30:41)

It is worth noting that Allah warns us against dire 

consequences. Yet we do not take heed.

Seeking Paradise

The present disorder underscores a malaise. The 
Qur’an urges the Muslim community', who are the 
custodians of the Divine Book yet they are indifferent. 
They have failed to convey this trust granted to them, to 
fellow human beings. The Qur’an presents a natural way of 
balance and equity'. This alone can bring about our 
deliverance. It, nonetheless, calls for training individuals 
who may construct a humane society'. This society' will 
stand out for its selflessness, concern for others and for 
spending natural resources according to needs of and for 
the benefit of fellow human beings. Although Satan may 
make these pious persons fearful about poverty’, if they 
give in charity’ yet they repose trust in God and spend 
generously' in His way (Surah Al-Baqarah 2: 268).



A pious believing servant of God does not regard 
anything as his possession. Nor does he betray 
pride. Fear of God keeps him away from all evil. 
He prefers his own loss to offending others. He is 
devoted heart and soul to serving humanity7. 
Rather, he repels evil with good.

(Al-Raad 13:22)

More importantly, he forbids others from 
committing evil and exhorts that good be done by 
everyone. He himself accomplishes the same. Lip sendee 
alone to these life-giving values is pointless. There is a 
pressing need for implementing these virtues in life. As 
long as the Muslim followed the Divine way, they ruled 
over the world and promoted justice, equity7, peace and 
public welfare. However, when they neglected the Qur’anic 
system, they were exploited by the forces of evil that 

resulted in their utter disgrace and humiliation. Their 
failure resulted in chaos in the world at large. For, if even 
the trustees of the Qur’anic way abandon their mission, 
one cannot look forward to any good.



8
Academic Domain 

discussed the issue of environment mostly in the Christian 
perspective.

The delegates stressed that ChristianityI * * * * * 7 taught the 
protection of environment and the forging of a healthy 
positive relationship between man and environment. They 
pointed out the ways and means for seiwing mankind. 
They recounted their first-hand experiences how they 
developed love of nature and its manifestations and how 
they sustained it. Their discovery7 of the beauty7 of nature 
would amaze the people of the developing countries. It 
would not be out of place to state that people in the West 
are so engrossed in their artificial, mechanical life that 
they do not have any inclination or time for observing 
nature and its beauty7.

I n 2000, the author was invited to a conference on
religion and science, held at the Yale University7, USA. One
of its objectives was to highlight the virtues and blessings
innate in the universe and man. Essentially, this
conference was about religion and environment. Although,
the organisers had invited delegates from all the faiths in
the world, around 99 per cent of them were Christians. It 
was, therefore, not surprising that the conference

The conference sought two remedies for this 
imbalance. Throughout the conference I struggled with



this nagging question as to how Christians had been 
striving to reform people until reference to their religion 
and the Bible. The clergy of the Church and eminent 
scientists shared the same dais.

Why do we, Muslims not take up any such mission? 
More than 700 Qur’anic verses exhort us to study nature 
which is all around us. The Qur’an pointedly asks us to 
study the natural phenomena, to act on reason, to observe 
things carefully and reflect on the whole scheme of things. 
Yet there is no single Muslim platform which is shared by 
those who memorise the Qur’an, religious leaders and 
preachers to instruct and guide the community' in this 
noble direction.

Scientists and ulema do not share a common 
platform for promoting the message of the Qur’an in 
exhorting people to serve fellow human beings. They 

should teach Muslims their duty' as members of a welfare- 
oriented community and to cany out such programmes. 
However, Muslims do not pay any attention to them. Our 
focus, especially of speeches and sermons, has always been 
on some events from Islamic history, traditions and pillars 
of faith. Both the elite and the lay have disregarded the 
message of the Qur'an.

The Qur’an condemns those who do not cany out 
the study of nature. ‘Did you give the lie to My signs even 
without encompassing them with your knowledge?' (Al- 
Naml 27: 84). It amounts to rejecting the Qur’anic 
exhortation of the study of Divine signs and natural 
treasures. Our failure to do so might make us guilty' of 
rejecting or ignoring Divine commands. It cannot be 
anyone’s argument that one may explore Divine signs 
without equipping himself first with knowledge and skills.



One grounded in knowledge will immediately recognise 
the truth and will use it for the welfare of mankind. It will 
dissuade people from causing corruption and damaging 
the essential social fabric. They will be thus the best 
friends of mankind and environment.

Every year, 5th June is celebrated as World 
Environment Day for promoting love and protecting our 
environment. Muslim public speakers, religious leaders 
and counsellors should preach the above Qur’anic message 
on the World Environment Day. It wall highlight those 
Qur’anic passages that we have neglected for long.

9
Imbalance

G od has created eventhing in this universe in a 
certain measure. This truth is stated cogently in the 
Qur’an thus:

Glorify the name of your Lord Most High Who 
has created and further given order and 
proportion.

(Al-Aala 86:1-12)

And on the earth We have spread out like a 
carpet, set thereon mountains immovable and 
produced therein all kinds of things in due



balance. And there is not a thing but its source 
and treasures inexhaustible are with Us.

(Al-Hijri5: 21)

Although the Qur'an declared this truth some 1,400 
years ago, we realized the balance characterizing 
eventhing in the universe when the West made significant 
strides in environmental studies. Science highlights 
interconnections and balance between things in the 
universe.

Today when children learn about plants and 
animals they know that plants and animals also inhale and 
exhale gases. In daylight plants absorb carbon dioxide and 
exude oxygen. Animals absorb oxygen and release carbon 
dioxide. Carbon dioxide is hazardous for animals whereas 
plants produce their food with it. Oxygen is the lifeline for 
all living beings. This illustrates the perfect balance.

Photosynthesis is a great balancing mechanism 
operating in nature. If animals are in larger numbers, they 
will inhale more oxygen and they will alter the balance by 
releasing more carbon dioxide. As to cattle, their increased 
number will lead to decrease of greenery7 which is their 
food. This will result in imbalance. By the same token, if 
there is too much greenery, it will need more and more 
carbon dioxide which fewer animals cannot release. It will 
result also in the increase of oxygen in the atmosphere 
which will slow down photosynthesis of plants. In other 
words, a harmonious balance is essential between plant 
and animal life.

There is a need for balance regarding fuel and 
energy which we use. Whenever something burns, be it 
wood, coal, petrol or gas, it needs oxygen. Fire produces 
carbon dioxide and many other gases. Thus, the act of 



burning is like animals breathing in that both need oxygen 
and release carbon dioxide. For absorbing this additional 
carbon dioxide more green plants must be there.

Unfortunately this is not the reality. With 
increasing and expanding human settlements, 
industrialisation and other economic activities, more and 
more forests and plantations are cleared decreasing the 
green cover. This increasing gap between oxygen 
producers and consumers is the real challenge as well as a 
great imbalance we have caused in nature.

Today the problem of pollution is owing to 
imbalance. Our factories and motor cars release more 
carbon dioxide in the atmosphere than it can be absorbed 
and recycled by plants. We are polluting water beyond its 
natural cleaning capacity hence we are faced until its 
horrible consequences. Environmental balance is out of 

control. Even the survival of the living beings is at stake.

From the ecological point of view there are two 
main entities around us: the living and non-living. Gases, 
soil, water, minerals, wind and temperature, etc., 
represent the latter while the former include all life forms 
from the seabed to the heights of the atmosphere. Among 
them feature also the microbes hidden in soil and in the 
wind. All these living beings share the resources of the 
planet earth.

So far scientific/industrial activities involved non
living component of our planet, be it minerals, metals or 
their compounds. And the imbalance caused in our 
environment by these activities is well noticed, rather has 
played havoc with it. These resources have been abused in 
the name of development. We awoke to this imbalance 
some 200 years ago. We were lost in celebrating the 



industrial revolution. When we reviewed the scene we 
realized the impending threat. Now we understand that 
earth’s ecology should not be disturbed any more. We 
know that we should take at least those steps which do not 
deprive us of our material comforts.

It is nonetheless alarming that while on the one 
hand, our scientists and planners seek to improve upon 
the ecological imbalance; they have been setting in 
motion, at the same time, a new kind of imbalance and 
instability. My allusion is about the new techniques 
currently employed for producing new life forms. These 
techniques are variously called genetic technology, genetic 
engineering and cloning. These are households terms now. 
Almost everyone is familiar with the cloning of Dolly. 
Several articles in science and other journals have 
appeared, explaining these techniques. Most recently, 

according to the Spanish newspaper, ElPais, of 31 July 
2019, an international team of researchers, led by Juan 
Carlos Izpisua Belmonte of Salk Institute, San Diego, 
claimed to have created the world’s first human-monkey 
chimera in China. They are aiming to use these chimeras 
(read hybrids) for growing human organs. Without delving 
too deep into this topic, let us note at least some related 
salient features of life forms.

All living beings such as animals or plants, both big 
and small, are evolved from the basic unit of life known as 
the cell, which is complete in itself. Scientists think that 
life originated in this world from a single cell. At the centre 
of the cell is located its nucleus inside which there are fine 
threads known as chromosomes. The latter carries the 
genetic material which transfers habits, form, complexion, 
etc., from one generation to another. This genetic material 



is called as DNA. Every' living being has its own unique 
chromosomes. Their texture and chemical composition 
varies. For example, every cell in the human body has 46 
chromosomes in 23 pairs. Yet the genetic material of each 
chromosome is unique. This explains why all human 
beings are different and unique.

Cell is a masterpiece of God's creative power. By 
altering DNA and chromosomes, properties of living 
beings may be changed. These techniques constitute 
genetic engineering. Likewise, cloning refers to replicating 
living beings from the same genetic materials. Both these 
techniques are now regularly employed for production of 
new life forms.

Regrettably this research has been launched 
without realising that balance characterizes all living 
beings in the universe, in the same way as it characterizes 

non-living things. We know a little about the latter and 
accordingly we have been trying to protect ecological 
balance. However, our knowledge about life forms, 
especially the microbes is very limited. Each microbe 
species has its unique genetic material called its gene pool. 
Once we change the genetic constitution of a particular 
organism to make it suitable for our specific requirement, 
which includes using it as a ‘biofactory’ to produce certain 
compounds for us, we do not know how this modified or 
engineered genome is going to interact with other similar 
species or how differently is it going to respond to its 
environment. As these changes will remain there until 
either we change them again or they get mutated. We do 
not know what results they may produce in next hundred 
or thousand years. God points out the same thus: ‘And He 
has created horses, mules and donkeys for you to ride and 
to use for show. And He has created other things of which 



you have no knowledge' (Al-Nahl, 16:8).

God reminds us also that ‘He alone has full 
knowledge of the whole creation' (Al-An’am 6:101). Even 
experts admit that they know very' little about microscopic 
life forms. Earth contains nearly one trillion species, with 
only one-thousandth of one percent identified (Kenneth J. 
Locey and Jay T. Lennon in PNAS (2O16);113(21) 

5970-5975)-
The level of our knowledge in this regard is evident 

from the Table 9.1:

Table 9.1: Number of estimated and 
discovered species of microbes

SI. No.
Species 
Family

No. of the 
discovered 

species

No. of the 
undiscovered 

species

% of the 
known 
species

1. Algae 12,272 Unknown -
2. Bacteria 7,643 1,000,000 0.76
3. Fungi 43,271 611,000 7.0
4. Protozoa 8,118 36,400 22
5. Virus 2,085 400,000 0.52

Sources:
1. Global Biodiversity-Wikipedia

2. PNAS (2016); 113(21) 5970-5975
3. ScienceDaily (August 24, 2011)

The above mentioned living beings play a crucial 
role in maintaining the ecological balance of the earth. 
Most of the genetic engineering experiments are being 
conducted on these life forms. However, we do not know 
what changes these new life forms, created by 



altering/modifying their genome, will bring about in the 
environment. This is a serious danger to which we should 
pay attention.

This suggestion is not mere apprehension of some 
over concerned mind. Many genetic experiments have 
proved to be horrible. It is interesting that the scientists 
themselves report the negative aspects of these 
experiments. Yet genetic engineering is being pursued 
hotly.

An instance is genetically modified fish on which 
experiments were carried out in 40 or 50 laboratories. Of 
these 20 were in the US and China and the rest in Canada, 
Australia, Indonesia, Israel, Brazil, Cuba, Japan, 
Singapore and Malaysia. Robert Devlin, working in a 
Canadian laboratory' subjected the salmon fish to this 
experiment. He increased the growth of coho salmon 

through genetic manipulation. As a result, 11 times bigger 
salmon fish came into existence. Some of these were even 
37 times bigger, with a vast growth rate. Devlin thought 
that these weighty' fish will bring in more income. These 
fish had been produced using wild fish. Since the latter 
could mate with ordinary fish, these were secured in cages 
in order to avoid their mating with ordinary fish as it could 
destroy their breed. However, a mishap occurred in 
Norway. A seal damaged the fish cage in order to eat these 
fish. Some of these escaped and mated with other breed of 
fish. According to a University of Minnesota researcher, 
this misadventure has dealt a severe blow to the fish 
industry in Norway. Such experiences are on record 
regarding other animals and plants.

The starting point of all this laboratory work is that 
there is some lacuna in these living beings, which may be 



rectified. However, it is learnt from experts that what 
appears to be lacuna has its own rationale. God's creation 
is perfect:

No want of proportion will you see in the creation 
of Allah, Most Gracious. So turn your vision 
again. Do you see any flaw? Again turn your 
vision a second time. Your vision will come back 
to you dull and discomfit in a state worn out.

(Al-Mulk 67: 3-4)

This verse explains that whatever God has 
produced in nature, is perfect and in balance. We know 
every7 organism has its own ecology and maintains a 
delicate balance with thousands of other life forms. If we 
change the genetic composition of any organism, we have 
no mechanism to comprehend what impact it will have on 
the overall balance the old, original organism had with its 

environment.

The researchers should understand that they are 
handling a very7 delicate system. Through industrial 
revolution and other ‘developmental’ activities we have 
already set in motion the disturbances of our environment 
by tinkering with the natural balance that existed amongst 
its various components, especially of its non-living 
elements. We have been afflicted with its fatal 
consequences in the form of pollution, greenhouse effect 
and other climatic changes. It is uncertain as to what 
imbalance we will suffer as we embark on altering life 
forms, the living component of our environment. Our 
future generations who are not a party’ to this, will have to 
pay a heavy price for it?



IO

A Great Blessing Kept Away

L ike all other natural calamities, water crisis is 
alarming. We waste it carelessly. We do not care about its 
proper utilisation. We fail to recycle it and pollute it 
recklessly. The crisis has reached such proportions that 
those unaware of severe water pollution fall ill after 
consuming polluted water. However, those who are aware 
of this problem use only filtered water. Several 
multipronged steps are needed for checking this menace.

The first and foremost step is to curb water pollution. The 
government alone cannot accomplish this. People will 
have to join hands in order to solve this problem.

If we can launch a drive against those who sell 
spurious medicines or those who adulterate food items, 
why can’t we stand against those who pollute the waters? 
We should realize our responsibility and acquit ourselves 
of it. Moreover, new techniques should be devised for 
using water effectively.

For the last one thousand years we looked to others 
for policy decisions. We expect others to invent things. 
What a pity that we have the source of knowledge, the 
Qur’an. However, we do not study it properly. Nor do we 
reflect on Divine signs. We do not pursue the way of 
discovery, as shown by God. We fail to comprehend God’s 
way. We interpret it in a very limited sense. God forbids 



squandering. Should we not be careful in using water? 
God points to the bounty of water thus:

He has let free the two bodies of flowing water, 
meeting together. Between them is a barrier 
which they do not transgress. Then which of the 
favours of your Allah will you deny?

(Al-Rahman 55:19-21)

It is a great pity that we have not reflected on such 
Qur’anic verses. Modern scientists inform us of the rivers 
flowing within oceans. Actually these rivers are freer 
flowing than those on land. This is Allah’s creative wonder 
that the water of the two does not mix. Juan Ponce de 
Leon, a Spanish adventurer, had discovered one of these 
rivers for the first time in 1513.

Today, we know about the existence of such rivers 
in all oceans. These are under study. One still does not 

know’ about some of these wiiich are in the depths of the 
ocean. The details about these rivers are bewildering. One 
of these is 965 km wide while another flows at the rate of 
around 50,000,000.00 cubic metres of water per second. 
This reminds us of the Qur’anic assertion that man cannot 
disregard the numerous bounties bestowed by God.

It is downright regrettable that wre have neglected 
the source of such amazing knowledge. We do not reflect 
but only memorise it. Memorising and reciting the Qur’an 
are good acts yet it is our responsibility to understand the 
Qur’an and as it commands, pursue knowledge and 
undertake explorations of nature and its amazing 
phenomena. It is beyond logic that we follow7 only part of 
Divine guidance and disregard its other part:

No soul can believe, except by the will of God and 
He will place doubt on those who will not



understand. Say: Behold all that is on the 
heavens and on the earth but neither signs nor 
warners profit those who do not believe.

(Yunus 10:100-101)
11

A Call from Alhambra

T he period from eighth to fifteenth centuries was the 
‘golden period of not only Islamic civilisation but also of 
knowledge and culture. Muslims had lit the lamp of 
knowledge in Andalusia and it paved the way for 
advancement of modern knowledge. Several books point 
to enlightenment of Muslims and ignorance among 
Christians during this era. These books have been written 
by both Muslim and non-Muslim scholars of the West and



the Orient.

This seven-century-long history7 is fascinating, for it 
reflects the history7 of the rise and fall of pursuit of 
knowledge by Muslims. We should understand it and 
improve ourselves in the light of lessons drawn from it. 
The same desire impelled the author to visit Spain. After 
the reconquest, the Christian rulers of Spain tried to 
destroy all signs of Muslim rule in their country7. They 
were highly successful in obscuring the Muslim legacy. 
However, since the end of the 20th century, the Spanish 
government has taken steps to showcase the Muslim 
legacy. For promoting tourism and for commercial 
reasons they have made the Muslim legacy a tourist 
attraction. Today7, the Spanish tourism highlights the 
history of Granada, Cordova, Seville and Malaga—the 
major towns of the Muslim Spain. The Muslim army route 

is designated as the Caliphate highway.

The author travelled by road from Granada to 
Cordova, using the same highway. Strong forts on hills on 
the way underscore both Muslim architecture and their 
military might. It is amazing how they managed to build 
such lofty forts on those heights. Some hills have security 
minarets. The Muslim architectural skill and beauty are 
evident from the Alhambra palace and the gardens, 
fountain and the water system created in those times. 
Water was drawn from hill tanks for maintaining gardens 
and fountains. These Muslims were grounded well in 
knowledge and skills. It calls for deep study to ascertain 
the causes of their decline and fall.

However, two points merit attention. The first and 
foremost point is their mutual differences, discord, 
selfishness and self-glorification. The second one is the 



shift in their orientation from the sphere of knowledge and 
exploration to pseudo religiosity'. The power struggle 
gradually destroyed the ambience needed for promoting 
and patronising knowledge and skills. As they neglected 
knowledge, they lost the Divine way. The Qur’anic verse 
that Allahalone is All Dominating is inscribed profusely 
and all over the Alhambra palace. It is engraved almost 
everywhere in attractive calligraphy. On noting their 
devotion to God, the author was surprised how such 
devout Muslim fell from grace. It made him think about 
the Muslims of his own time. Even today Muslims have 
tremendous love and admiration for God and Prophet 
Mohammad. What resolved the author’s question was the 
realisation that both the Muslims of Spain and Muslims of 
our times suffered from a common ailment—both had 
fervour but lacked action.

As long as Spanish Muslims bided by the Divine 
commands as God’s servants, they flourished. But when 
they turned inactive and paid only lip sendee to their faith, 
they were eliminated. This truth echoes from Alhambra 
palace. We must have ears that are not sealed by a wicked 
mind. We must listen to the call, and awaken and rush to 
God’s way which is marked by total submission to His 
commands, not to select few and to serve humanity' and 
ensure peace.



12
Knowledge: A Great Bounty

I n Surah Al -Rahman, the Qur’an employs this 
refrain: ‘And which of the bounties of God will you deny?’ 
In terms of scientific data there is much common between 
man and animals. Both are born weak and grow with 
nourishment, and die in their old age. Most of the animals 
have the same body mechanism which is similar to that of 

man. Researchers, therefore, take a note of the 
experiments carried out on the animal bodies. 
Nonetheless, reason is the main distinction between man 
and animals. God has gifted man with a superior mind. It 
is worth exploring as to why God has blessed man with a 
superior mental faculty7.

The Creator of this universe has brought into being 
each and every species until their natural characteristics. 
Fire provides heat and light: it does not emit coolness and 
darkness. Cattle do not eat meat. A spider does not dig a 
tunnel. Numerous signs in the universe affirm that every 
natural object acts according to its mandate.

In comparison, Allah has granted man freedom. He 
has a choice to opt for truth or falsehood. Had man not 
been blessed with this free will, it would have been very 
unfair to him. Thus, God has blessed man with reason,



understanding and discernment so that he may observe 
and then identify truth. God sent down messengers in 
order to help man recognise truth. He bestowed the Holy 
Books on the messengers. Throughout, the Qur'an draws 
attention to God's bounties and mercy and exhorts us to 
think and judge.

For identifying God's bounties and for utilising 
them in the best manner in order to thank God, it is 
essential that man should first learn about these bounties. 
Knowledge makes us understand the Divine bounties. It 
prompts man also to utilise these for the benefit of 
mankind. An ignorant person throughout his life employs 
the faculties granted to him by Allah, though without 
acknowledging it.

As opposed to this, a scientist recognises the worth 
of even the wild shrubs outside his house As these 

contribute to the strength of soil, purify the air and 
assimilate it into what is in the depths of soil, which in 
turn benefits cattle. In the next stage the milk and flesh of 
cattle sustain man and other creatures. Numerous such 
systems have been in existence in this universe. 
Knowledge and submission to God are interdependent, 
provided one has reasoning and an open mind. Knowledge 
without consciousness of God may not be employed for 
public welfare, as it makes people selfish and narrow
minded.

Today many scientific and technological discoveries 
are being abused leading to destruction of mankind. Yet 
there is always a hope that some part of knowledge will at 
least help ameliorate the wrong done this wray. In contrast, 
without knowledge one cannot fully understand God’s 
commands with conviction. For it is knowledge which



enables man to recognise truth. Man identifies truth with 
his mental faculties and this helps him gain conviction. 
One’s faith turns into strong truth, unaffected by the storm 
of falsehood and non-belief. One turns firm both inwardly 
and outwardly. Knowledge is a blessing which strengths 
our rational faculty. This helps us understand better the 
Qur’anic observation that scholars fear God the most.

13
Reflections

C hristian missionary schools appeared on the scene 
in our country during the British period. Western 
education, thus, made its foray into traditional Indian 
systems of education. Gradually their syllabus, standards 
and methodology were adopted. The same imitation is still 
on. We religiously follow the Western model of education 
in terms of the nature of courses and methodology. Owing 
to the revolution in science and technology and knowledge



explosion, Western educationists found it imperative to 
provide more and more knowledge to children. 
Accordingly, their syllabi and books have grown in content 
and volume. Some very young children could not cope 
with this burden owing to their tender age, body and 
mind. Hence, they are enroled in poor quality schools or 
forced to abandon their education. As to those who 
continue, they took recourse to learning by rote in order to 
gain some ‘knowledge’. Yet they cannot possibly digest this 
knowledge for their own personality development. They 
do not learn anything in real terms. Their mental faculties, 
especially of curiosity and creativity do not flourish.

A few years ago some Western experts identified 
the above issues and launched a movement to sensitise 
children so as to enable them to perceive knowledge in its 
proper context. Exercises are to be conducted in these 

schools. Our own educationists will come to know about it 
soon and those who consider it as their duty to imitate the 
West will take steps for including this also in our 
educational system.

It is a serious offence to divorce reflection from 
study, as it has disastrous consequences including the 
present social and economic anarchy. While we take great 
pride in calling ourselves the best community, yet we are a 
mute spectator to the above disparity. For projecting and 
maintaining our Islamic identity and legacy, we 
established a chain of madrasas. It was a noble step in 
itself. However, our madrascis did not have any provision 
for reflection. Muslims committed this grave error 
whereas their guide book, the Qur’an, places much 
premium on reflection, reasoning and intellectual 
pursuits.



The Qur’an refers to reflection at 490 places. 
Regrettably, we simply recite these Qur’anic passages with 
fervour, without any reflection. We never pay attention to 
the universal message of the Qur’an. Nor do we ever think 
as to why the Qur’an repeatedly asks us to reflect, to act on 
reason and to study Divine signs. Had we followed the 
Qur’anic teachings, reflection would have been an 
important part of our curriculum. Then we would have 
recognised Divine signs and developed various branches 
of learning for the comprehension of these signs.

However, we dismiss certain fields of knowledge as 
atheistic and Western or modern. Had we imbibed the 
Qur’anic message, our educational system would have 
served as a model for the whole world. This was our very 
mandate. Muslims being the community which has the 
most updated version of Divine guidance was expected to 

lead the world through its actions and deeds. However, if 
leaders go astray, nothing can be achieved. This brings to 
mind the following Qur’anic passage:

Do you believe in a part of the Scripture and 
reject the rest? What else then could be the 
retribution of those among you who do this than 
that they should live in degradation in the 
present life, and that on the Day of Resurrection 
they should be sent to the severest punishment?

(Al-Baqarah 2:85)



14
Quest for Truth

0 n studying the Qur’anic account of truth and its 
importance, we reach the conclusion that the expression 
Haq (truth) is used for God thrice and the same has been 
employed 10 times for the Qur’an. Messengers are also 
designated as the truth. Likewise, the burden on the Day 
of Judgment is referred to as truth. Man's condition at his 
death bed is presented as another truth. God speaks of His 
creative power as the truth. At thirty places in the Qur’an 

God designates this universe and His creative wonders 
featuring in this universe as truth. Take the following 
passages as an illustrative:

God created the heavens and the earth in tine 
proportions. Verily in that there is a sign for 
those who believe.

(Al-Ankabut 29: 44)

We created not the heavens and the earth and all 
between them but for truth, and for a term 
appointed.

(Al-Ahqaf 46:3)

It is He Who made the sun to be a shining glory 
and the moon to be a light of beauty, and 
measured out stages for her that you might know 



the number of years and the count of time. God 
created this but in truth. Thus does He expound 
His signs in detail for those who understand.

(Yunus 10:5)

Before identifying the addressees and contents of 
the above Quranic verses, let us first note the point that 
God has drawn man's attention to His creation, branding 
it as truth. It is mandatory for the believers to have firm 
faith in God, the Qur’an, all messengers, the Day of 
Judgment and death. Since these are articles of faith, the 
believers must have conviction about these.

At the same time the Qur’an states that if the 
believers reflect on the signs in the universe, their love and 
respect for the Creator will increase and they will grow in 
faith. They will develop such a clear picture of God’s 
greatness and glory that they wall not dare disobey Him.

Satanic forces will be helpless against such firm believers. 
This is how God will protect His servants against their 
miserable end. While speaking of His creative wonders 
God addresses a community7 that possesses knowledge and 
rational faculty7. They are characterized also by conviction 
and Divine blessings in accordance with His commands. 
Thus they are truly grateful to Him. They are capable of 
listening to truth and have unflinching belief in God’s 
supremacy. They lead an active life, marked by 
consistency, good work and thankfulness. They are fearful 
of His punishment. God declares:

We created not the heavens, the earth and all 
between them, merely in sport. We created them 
not except for truth. Yet most of them do not 
understand.

(Al-Dukhan 44:38-39)



It is evident that God has not created this universe 
in jest. The entire system hinges on eternal principles. 
Furthermore, it stands out for its order and beauty. It is 
essential to possess knowledge for understanding the 
working of the universe. Yet, as God rightly points out, 
most of the people do not possess knowledge. This betrays 
man’s indifference and ingratitude. God points out this 
fact.

Kufr signifies rejection which may be either verbal 
or practical. This universe represents God’s wonderful 
creation. He justifiably speaks of it highly thus:

And it is We who have built the Universe with 
(Our creative) power; and verily, it is We who are 
steadily expanding it. And the earth have We 
spread out wide - and how well have We ordered.

(Al-Dhariayat 51:47-48)

God draws attention to His creations and asks us to 
observe and study them. He urges us to strive for gaining 
this understanding. We do not reject His creation. Nor do 
we say that all this is uselessly created. Yet by disregarding 
the study and exploration of these glorious and amazing 
creations and by not attempting to understand and 
appreciate them, we practically reject these creations, 
which according to Qur’an, are His signs or verses. It is 
worth considering that the Qur’an brands such people as 
non-believers and inmates of Hell who dismiss this 
universe as something false:

And We have not created heaven and earth and 
all that is between them without meaning and 
purpose, as is the surmise of those who are bent 
on denying the truth: but then, woe from the fire 
(of hell) unto all who are bent on denying the



truth.
(Suad 38:27)

What a pity it is that though we do not verbally 
commit unbelief and denial of His verses, we are not 
following God’s commands of acquiring knowledge of His 
creations, exploring their potential and putting them to 
the sendee of humankind. Thereby, we are virtually 
neglecting His message. May God protect us against all 
forms of unbelief, denial and ingratitude.

15
Vicegerent and Knowledge

‘B ehold when your Lord said to the angels: “I will 
create a vicegerent on earth.” They said: “Will You place 
therein one who will make mischief therein and shed 
blood while we do celebrate Your praises and glorify Your 
holy name?” I know what you know not.’ And He taught 
Adam the names (nature) of all things. Then he placed 
them before the angels and said: ‘Tell me the names 
(nature) of these if you are right.’ They said: ‘Glory to you,



of knowledge we have none except what You have taught 
us. In truth it is You Who are perfect in knowledge and 
wisdom.’ He said: ‘O Adam! Tell them their names.’ When 
he had told them, Allah said: ‘Did I not tell you that I know 
the secrets of the heavens and of earth, and I know what 
you reveal and what you conceal?’ (Surah Al-Baqarah 

2:30-33)-
The above Quranic passage spells out man’s 

position in the universe, his actions, his importance, 
superiority and his submission and devotion to God’s 
commands.

The first striking point is that God has appointed 
man vicegerent on this planet. It is, therefore, man’s 
responsibility' to act according to God’s will. Man should 
realize that God has created everything in truth and with 
justice. As vicegerent/custodian man enjoys certain rights 

granted to him by God. Some natural forces have been 
made subsendent to him. One learns from this passage 
that God directed the angels to prostrate (submit) before 
man. Angels ensure the working of the universe by God’s 
command. Their prostration before Adam signifies that 
the system of the universe run by them has been made 
subsendent to man.

Man is authorised to control the working of the 
universe as long as and as far as God permits. This 
transfer of certain powers to Adam made angels 
apprehensive that this may lead to disorder. The other 
striking point in this passage is God’s reply to angels. God 
granted angels only that part of this knowledge which was 
relevant to their work sphere but to Adam, the entire 
knowledge of the nature of things was provided. Angels 
did not possess this knowledge and hence this made Adam 



superior to angels. God’s reply made the angels 
speechless. Today all knowledge is labelled. God has made 
it innate in the human nature to name things. This enables 
him to recognise things and find out their properties and 
uses. This body of knowledge makes man stand above 
angels.

Apart from granting certain powers God bestowed 
knowledge on man so that he may lead life peacefully and 
perform well his responsibilities as custodian of earth and 
all its resources. Thus Allah struck a balance between 
rights, knowledge and subservience.

Another noteworthy point is that when the angels 
learnt about the appointment of man as vicegerent, they 
submitted that they have been praising and glorifying 
God. They have never neglected this duty. Given this, why 
is a new creation taking over as the vicegerent? To this, 

God replied: I know what you do not know. One, thus, 
learns that praising and glorifying God is not just verbal. 
Following the commands of Supreme is the real praising 
and glorification, as done by angels who as per Divine 
design take care of their assignments, without an iota of 
disobedience or insincerity7

God has the same purpose in sending man down to 
earth. Let us consider the nature of this assignment. It 
emerges that as vicegerent man is obliged to abide by 
Divine guidance which we obtain from the Qur’an. 
Another point inherent in this discourse may be presented 
with the help of this example. If a manager of a factory 
intends to appoint his deputy7, he will first familiarise the 
candidate with the nature and working of his factory and 
provide him with necessary7 information. God has placed 
this earth in trust with us. It is, therefore, our duty to 



understand the functioning of all those things which make 
up our earth and all phenomena occurring on earth, 
something we can achieve only through science and 
technology. If we do not understand the working of the 
universe, how can we protect and manage it like the 
deputy manager of a factory? This was the knowledge of 
the things which God granted to Adam. As we neglect it 
today, we are guilty of ingratitude, acting against the 
Divine will with complete disregard for Divine bounties. 
Can man serve his role as the vicegerent of this vast planet 
while he is ignorant of its functioning? This cannot be 
anyone’s case, only those possessing its knowledge can 
assume the role of vicegerent. This explains why the 
Qur’an frequently addresses men of knowledge and those 
who act on reason and reflect.

Environment is an important part of our life and 

the universe. For it is directly linked with the health and 
safety' of all living beings. Today the cause of environment 
is championed by those communities who do not possess 
the Qur’anic guidance. However, after having attained 
knowledge, especially of the environment, they realized 
the importance of ecological balance and survival of the 
living beings. As the custodian community7 and as bearers 
of the Divine guidance and as Muslims, is it not our duty 
to take up this cause? Rather, we should have been the 
pioneer in this field. Had we not neglected the so-called 
worldly sciences, we could be the first to embark upon this 
mission. If we miss this opportunity, we would certainly 
be held responsible for this all.

All mankind being Adam’s progeny is the 
vicegerent on earth. We are obliged to master the 
knowledge of the working of the earth and the universe



with the aid of the knowledge we are ordered to acquire. 
We must put the fruits of the knowledge at the disposal of 
humanity7 for their well-being, providing easy access to all 
and ensuring that resources flow as per need and not as 
per greed. This is our obligation and for its performance 
we have been sent down to the earth.

16
Disorder

T he Arabic expression fasad is generally interpreted 
in the narrow sense of quarrelling, violence and plunder. 
However, this word is pregnant with layers of meaning. 
The Qur’an employs it frequently and variously. God 
loathes fasad (disorder or corruption) and declares that 
those guilty7 of it will be subject to severe punishment. For 
acting in accordance with the Qur’an we should identify 
the meaning of this expression.



Literally, fasad signifies a situation when 
something loses its original form. Accordingly, it is applied 
to the food which is rotten and useless. It is an antonym of 
salah which stands for the straight path and balance. To 
sum up, fasad refers to disorder (on the authority of 
Muhit, Taj and Lane).

The Qur'an speaks of two types of men: those who 
cause corruption and those who reform.

When it is said to them: make not mischief on the 
earth, they say:
‘Why, we only want to make peace’.

(Surah Al-Baqarah 2:11)

Those who commit genocide and destroy crops 
belong to the same category7 as mischief mongers:

When he turns his back, his aim everywhere is to 

spread mischief through the earth and destroy 
crops and cattle. But Allah loves not mischief.

(Surah Al-Baqarah 2:105)

Those who waste resources also cause mischief: 
‘And follow not the bidding of those who are extravagant, 
who make mischief in the land, and do not mend their 
ways’ (Al-Shuara 26:151-152).

The Qur’anic term for the squanderers is musrifin 
and refers to crossing the limit, committing excess and 
acting foolishly. As per lexiconist Ibn Faris, in verse 67 of 
Surah Al-Furqan it is used as contrary to qatar which 
means miserliness. Reference is to the two extremes of 
extravagance and miserliness. Israf stands for spending 
more than what is needed and any imbalance on this 
count. This expression is used of a mother who feeds her 
baby so much that he falls sick ( Taj al-Uroos). What is 



meant is the wastage of resources and inability7 to derive 
desired benefits.

Sarfal Maa points to the flowing water which goes 
down the drain, unutilised ( Taj al-Uroos). An extravagant 
person is, therefore, not only the one who squanders 
money. It includes the wastage of human resources, time, 
wealth, or any other faculty including knowledge. It 
carries also the idea that one does not employ his abilities 
constructively and causes disorder and mischief.

Since imbalance results in mischief, there is no 
reason why the pollution may not be branded as mischief 
making orfasad. Today, we do not get clean and potable 
water. Everything in the atmosphere is polluted. As things 
have lost their original form and it represents disorder and 
those responsible for it are culprits. As we all know, most 
of our rivers are polluted and their water is both foul 

smelling and hazardous to health. It is of no use to human 
beings.

Mischief has appeared on land and sea because of 
the deeds that the hands of men have earned that 
God may give them a taste of some of their deeds 
in order that they may turn back (from 
evildoing).

(Al-Rum 30: 41)

Owing to man’s misdeeds, not only human beings, 
but all living beings have been afflicted with the menace of 
pollution. Yet most of us have not woken up to this 
danger. Owing to our ignorance wre do not understand 
these issues. Those wiio have reduced faith to some rituals 
keep us in the dark about these issues.

As Muslims it is our duty to check all sorts of 
disorder. Yet no one guides us in this respect. God says: 



‘And behold in your eye what was the end of those who did 
mischief?’ (Al-Araf 7:86).

Pollution and lack of cleanliness are forms of 
disorder. So is extravagance. Most of us indulge in this. As 
pollution destroys our ecology, extravagance causes 
serious problems in economy and society. We do not 
spend money where it is needed the most. Our energy and 
talents are not directed towards important goals. Our 
time, academic qualifications and wisdom are not utilised 
for the intended purposes. We waste not only our money 
but also our time, energy, resources and wisdom. God 
brands this as mischief making, for these acts lead to 
corruption. God does not love those who cause disorder. 
Their end will be horrible. So it is the need of the hour that 
our clergy and religious scholars in their sermons tell 
Muslims that their adherence to faith in the present form 

amounts to abandoning the real basics of faith. It will not 
ensure deliverance for them. Nor does it befit the conduct 
of the community7. Soulless rituals cannot provide any 
food for thought. These may arouse our sentiments. Yet 
they cannot produce those Muslims who may lead 
communities of the world.

For vital and lively components of faith we should 
first gain full understanding of faith and surrender 
ourselves only to the Divine order. This cannot be attained 
without mastery7 over the Qur’an and other branches of 
knowledge. At present, we do not know what the disorder 
is and that we, too, are among those who are causing it. 
On the contrary, Muslims should have a clear idea of all 
kinds of disorder. They should know best how to check it 
and how to serve all human beings.

Today, Muslim localities are notorious for their filth 



and rubbish. We throw all rubbish outside our homes and 
shops. The drainage system is rotten. We encroach upon 
roads, making life difficult for everyone. We erect all sorts 
of barriers on roads. We generate various forms of 
disorder. The industrial smoke coming out of small-scale 
work units in every house and alley adversely affect the 
entire atmosphere. All this amounts to disobeying God’s 
commands.

We understand from the Qur'an that every creation 
of God stands out as His sign or verse that needs to be 
deciphered, to be understood. Water, air, earth and all 
that is inside the planet are God’s signs. As Muslims we 
should not even think of disrespecting or destroying these 
signs. We must make concerted efforts to educate people 
about environmental issues and more particularly the fact 
that taking care of our environment and doing anything to 

correct any sort of disorder, imbalance or corruption is 
our religious duty as God asks us to do it. It is mandatory', 
not optional.



17
In the Footsteps of

Squanderers

A t present, there are people who can afford to either 
buy clean filtered drinking water bottles or install a good 
filter in their homes. There are also people who are unable 
to do so and are compelled to drink dirty, poisonous and 
infected water. As long as their immune system works, 
they survive. However, as they weaken, they are admitted 

to hospitals. In most of the States, even this poor quality 
water is not available. Rivers have turned dry and the 
underground water supply is no longer there. People face 
scorching heat on parched lands with their weak bodies 
and befogged minds. They are too weak even to cry. It is 
hard even to share their misery. Theirs is an unending 
plight of poverty’ and lamentation.

The ‘fruit’ of our ‘development’—pollution—has not 
only spoiled the water, the air is also badly poisoned. 
Almost half of the population of every big town suffers 
from respirator}’ problems and intestinal ailments. Fresh 
air is in such short supply that oxygen bars are being 
installed for a breath of fresh, clean air on payment.

Soil, too, stands polluted. The reckless use of 
chemical fertilisers and pesticides has affected the quality 
of soil in several states. These pesticides get into our food 



chain and then into our bodies. If we study the source of 
this pollution, industries and automobiles emerge as the 
two main culprits.

Let us take up the case of water pollution. Someone 
set up a factory7, earned a huge profit by using poor quality 
raw material and produced much waste material. Far from 
spending some money on disposing of or recycling waste, 
which would have entailed some expenditure that waste is 
dumped into open space or into flowing water and 
effluents and chemical gases are released into both water 
and air. Since there is no regulatory body, this waste is not 
tackled.

Moreover, the workers at these factories are usually 
rural migrants who, forced to abandon their near barren 
fields, migrate to cities drawn by the lure of a fixed salary 
and glitter of towns. Since they have no place to stay or 

have any money, they stay wherever they can and soon 
open fields turn into public toilets. As a result, germs from 
excreta make their way into water and soil. Neither 
anyone has suggested a sewerage system nor has anyone 
held them accountable for causing this pollution. This 
went on for years as more and more factories came up. As 
to their production, except some essential goods, they 
produced mostly such items that meet the needs of only 
the squanderers. Even without these items no one dies of 
hunger or thirst in any village. However, industrialisation 
spawns production in abundance of unnecessary and 
unimportant items. These are, nonetheless, new items 
promoted through television and advertisements. People 
respond to these attractive calls and they think of a fantasy 
world. For them a bathroom is a luxury. Advertisements 
project a world in which bathrooms and kitchens abound 
in numerous items. Basic items needed in bathrooms, 



such as soaps, bucket and mug are now replaced by 
bathtub, a variety of shampoos, soaps, body gels, hair gels, 
body lotion, hair lotion and body moisturisers, etc. As 
these chemicals cause skin problems and allergies, people 
then resort to clinics for expensive medicines. Huge 
amounts of money are spent on it, irrespective of the 
source of earning. Even those who have lawful incomes, 
spend it on unlawful activities. Religious authorities are a 
silent spectator to all this. As people are swayed by the 
glitter and glamour of progress, they disregard such 
Qur’anic verses:

But fear God and obey Me. And follow not the 
bidding of those who are extravagant, who make 
mischief in the land and do not act aright.

(Al-Shuara 26:10-152)

We keep imitating squanderers. We pay lip sendee 

to God and His messengers yet we faithfully follow the 
satanic way of life. God loathes squanderers. Yet we 
continue being corrupt and watch its spread. No one 
protests against it while the going is good, forgetting we 
are obliged to enjoin good and forbid evil (Al-Imran 
3:110). For us, good ‘actions’ are restricted to only verbally 
glorifying God and praying. We remain immersed in our 
‘prayers’ while the world has been overtaken by disorder. 
We neglect the Qur’anic commands and do not pay any 
heed to the Qur’anic guidance. God commands: ‘The 
Qur’an makes things clear and admonishes those who are 
alive’ (Ya-Sin 36:69-70).

We should have drawn lessons from this Book of 
Eternal Guidance, followed the right path and helped 
guide the fellow human beings to the same humane way. 
No group, community or country of Muslims has ever



prepared its progress model which is in accordance with 
the Qur’anic principles of justice, equity and selfless 
sendee. It would have illustrated how environment could 
be protected and human progress could be achieved at the 
same time. This genuine progress would have provided 
resources to the poor, help and support to the needy and 
safety and security to the weak. The truth is that we have 
disregarded and abandoned the Qur’an (Al-Furqan 25:30). 
We mock at it and have moved far away from it.

18
The Zakaat System

W hen Mohammad Yunus and his Grameen Bank of 
Bangladesh won the Nobel Peace Prize in 2006, some 
celebrated it as the conferment of an honour upon a 
Muslim. Let us study Yunus’ contribution. He put in place 
an effective system through Grameen Bank for providing 
the weak, especially women, with financial support. With 
this money these poor people made arrangements for a 
sustained income and their lot improved. This



contribution is considered so valuable that it is viewed as 
the means for establishing peace and order. Accordingly, 
Yunus received the Nobel Prize. His was an attempt to 
ensure an equitable and balanced distribution of 
resources. Any disorder in the distribution of resources 
results in social unrest and corruption, which ultimately 
disturbs law and order. God forbids hoarding of resources 
in view of the same mischief (Al-Humza 98:1-3).

According to the Qur’an, all human beings are 
equally entitled to all that is on earth (Surah Al-Baqarah 
2:29). For ensuring fair distribution of resources God has 
devised the instrument of Zakaat, the growth or 
development system. Literally, Zakaat means growth, 
flourishing and increase in harvest and cattle. Likewise, 
individuals attain prosperity, both in their faculties and 
resources (Taj and Ibn Qutaibia:i-62). For shedding more 

light on the connotation of this term, Raghib Isfahani has 
stated this Qur’anic verse: ‘Let him find out which best 
food to be had’. The reference is to nutritious food which 
leads to growth.

Zakaat is defined in Taj al-Ui'oos in terms of 
growth and flourishing. Contained in it is also the idea of 
purity. However, it is not its basic meaning. The Qur’an 
employs Azka and Athar (Surah Al-Baqarah 2:232) 
separately in which the former signifies growth and the 
latter purity. On the authority’ of Bayzawi, the author of al- 
Muhit has interpreted azzaki as something which grows 
well, evolving from one stage to another. Thus, the idea of 
growth and evolution is natural to it. Arzzakia refers to 
the land which is fertile and clean.

Azka means something which is highly beneficial. 
Accordingly, zakka is used for a spouse ( Muhit and Ibn 



Faris). The Qur’an speaks of a good son with reference to 
the same word: ‘So we desired that their Lord would give 
them in exchange a son better in purity of conduct and 
closer in affection' (Al-Kahf 18:81). As opposed to it is the 
expression Das’saha — tadsiyci (Al-Nahl 16:59) means 
checking someone’s growth.

The Qur’an repeatedly asks that Zakaat be paid. It 
thus ensures the development of mankind. Included in it 
are man's own natural development and the advancement 
of his personality. The Qur’anic command to the believers 
for Zakaat underscores the development of individuals, 
society and entire mankind, irrespective of faith, creed or 
colour. Providing material resources for them is a Divine 
command.

The Qur’an instructs: ‘The evil one threatens you 
with poverty and bids you miserliness. God promises you 

His forgiveness and bounties' (Surah Al-Baqarah 2:268). 
The Qur’an prescribes Zakaat for placing resources at the 
disposal of human beings. It is worth-considering how to 
utilise money for the human growth. If Zakaat is given as 
charity to the needy, their immediate needs will be met yet 
they will not stand on their feet. However, if their income 
is ensured, it will be their real growth and prosperity. This 
will be genuine Z zakaat. It is, therefore, essential that the 
rich should arrange for meeting the needs of the needy 
and the poor in their respective areas. For example, land 
may be provided to the poor in rural areas. Land and seed 
money may be given in urban areas for setting up their 
business. A cooperative system may be introduced. This ‘ 
Zakaat Cooperative’ may be managed by Zakaat 
recipients. If they are not competent, Zakaat donors may 
oversee it. In small towns and villages of farming and 
orchards, a unit for manufacturing jam, jelly, pickles, 



syrup, etc., for meeting local needs, weaving, machine 
production and repair of some other business units should 
be set up.

Another option could be buying things in the 
wholesale in towns and distributing the same. The money 
thus earned will be of Zakaat. This will provide job and 
growth for the needy, as they will fulfil their needs with 
local resources, they will be free from the clutches of the 
supply by the multi-national companies. It will deal a blow 
to those who exploit the weak and the poor. Their produce 
reinforces capitalism. In sum, putting the Zakaat system 
in place will yield numerous benefits leading to the 
creation of a better society. This model will convince 
others of the pragmatic aspect of Islam. It will pave the 
way for the call to the truth.

19
Lessons from the 

Book of the Universe

T hose who study the Qur’an discerningly know it well 
that God has repeatedly urged man to reflect on His 
creative wonders, to consider and think over these signs or 
verses spread throughout the universe. Such readers 
might have noted that these verses conclude with God’s 
affirmation that this reflection would lead them to the way 



of success and prosperity. We know this important point 
well that at God’s command eventhing comes into being. 
Given this, it emerges that everyone who studies His 
manifestations of power and glory may not necessarily 
attain success, unless he follows the Divine guidance in 
totality.

God speaks of His creation as His signs. Let us first 
study the Qur’anic expression aayat or ayah which stands 
for a sign. According to Raghib and authors of Taj and 
Muhit, it betokens a symbol which guides one to 
something not palpable. Once one recognises the symbol 
and what it symbolises, he gains knowledge. God’s being is 
beyond man’s perception, for his knowledge is limited. 
Man’s understanding is confined to what God has enabled 
him to perceive.

This is worth clarifying that the Qur’an does not 

refer to quantum of knowledge granted to an individual. 
Otherwise it gives the impression that God has bestowed 
more knowledge on scholars and almost nothing on the 
ignorant. This amounts to injustice to the latter that they 
stand deprived of knowledge. According to the Qur’an, the 
faculty of seeking knowledge is innate in the human 
nature. Everyone is equally capable and entitled to gain 
knowledge. The more one pursues knowledge, the better 
scholar one becomes. By the same token, one who does 
not draw upon this faculty' remains ill informed.

This gives rise to the question as to how an utterly 
poor child born in a labourer’s house can pursue 
knowledge. For, he does not have the required 
environment or the resources. The response to this is as 
follows: Firstly, his society is responsible for his poverty as 
it is marred by economic inequality, lack of opportunities 



to all and injustice and unnatural distribution of 
resources. As a result, some turn out to be fabulously rich, 
leaving out many who cannot gain any education. 
Secondly, it is to be noted what all efforts the children of 
the poor families make for seeking knowledge. It could be 
that they are unaware of the importance of knowledge. 
Once again, the responsibility for this rests with the 
society. If scholars project the importance of knowledge, 
all members of the society will recognise it, and take it as a 
religious duty to fulfil it. However, if knowledge is 
considered as only the means for getting a job, something 
monopolised by a section of our community, some may 
disregard this pursuit.

The backward sections regard faith and knowledge 
as two separate entities. They may be devout persons, yet 
they lack true knowledge and understanding. Likewise, 

those who link knowledge with employment alone, they 
betray their ignorance of the true nature of knowledge. No 
one explains to them the reformist aspect of knowledge. In 
this instance too, scholars bear the responsibility of 
making the community aware of the true nature and 
features of knowledge. They should introduce to them 
true, complete knowledge, of which the quest is inherent 
in the human nature.

Since someone with a limited vision cannot 
perceive something limitless, the human mind cannot 
perceive fully God’s being and power. We may gain some 
idea of His glory7 with reference to the signs which are 
evident in the universe. It is in this sense that this universe 
and all natural objects stand out as God’s signs. Revelation 
and Qur’anic verses also constitute Divine signs. The 
Prophet’s message, too, is a sign. The above explanation is 



derived from the Qur’an itself. For example, when Prophet 
Saleh intended to ascertain the obedience of his 
community to God's command, he let the she-camel roam 
freely. In this context the she-camel is spoken of as God’s 
sign (Al-Araf 7:73). By the same token, Prophet Noah’s ark 
is another Divine sign (Al-Ankabut 29:15). In sum, 
eventhing that draws man’s attention to God and His laws 
represents His sign (Aai/ut).

Another important point regarding the sign is that 
its understanding leads to comprehending what it 
symbolises. Thus by perceiving God’s signs we may gain 
some understanding of God. So if we do not study the 
signs, we cannot do justice to them. Nor can we derive any 
guidance from the signs which God asks us to study. 
Through knowledge we can study numerous Divine signs 
scattered across the universe. Seeking knowledge is, 

therefore, essential. Signs introduce us to the knowledge 
of things. This knowledge of things was granted to Prophet 
Adam.

In the Arabic dictionary, knowledge is a synonym of 
science and a scholar of sciences. Those possessing such 
knowledge fear God (Fatir 35:28). For, this knowledge 
instils into man respect and admiration for God’s creative 
wonders. Those who sincerely observe these signs turn 
into the believing, obedient, flock of God. However, at 
present majority scholars are neither believer nor believe 
science governed by faith. They are far removed from tine 
knowledge and ignorant of Divine signs.

In this scenario it is important that people become 
familiar with the true nature of knowledge. We appear to 
have awakened to the importance of knowledge. 
Education is popular everywhere. But if we consider



knowledge only as a means for getting a job or acquiring 
social status, only some materialists will appear on the 
scene who will never cany out real reform. In contrast, if 
we gain knowledge for comprehending the secrets of the 
universe and study the Qur’an in the light of knowledge, 
we will derive guidance as we reflect on Divine signs. This 
will turn us into good human beings and be beneficial to 
the members of society. Such persons will not only be 
scholars, they will earn money as well. We cannot brand 
knowledge as believing or unbelieving. Rather, we have to 
change our mindset and perspective in which we seek 
knowledge.

It is natural to appreciate something good. A 
believer is not content with only perceiving God’s creation; 
he is persuaded of his Creator’s immense wisdom and 
creative power as he studies nature. The Divine signs lead 

him to gaining proximity with God. We should bear in 
mind this important distinction and pursue knowledge in 
this perspective of faith. If we consider Divine signs in the 
light of this knowledge in the universe, we will gain 
guidance and valuable lessons.



The First Lesson 
Subservience 

the time of sunrise and sunset. The movement of winds is 
also subject to Divine laws. Hot air being light ascends 
whereas the moist one being heavy descends. In case of 
any loss of air pressure, the same is immediately remedied 
by the phenomena which we know as storm. The moisture 
in the atmosphere leads to the formation of clouds which 
consist of tons of tiny water droplets. When these water 
droplets become too heavy, they fall to the earth as rain.

By the same token, a seed in moist soil germinates 
to become a plant. Its outer skin (seed coat) absorbs water 
and carries it to its dormant embryo which produces 
glucose that, in turn, leads to its growth. This also results 
in the birth of green buds that grow upward, and roots 
that go down into the soil. This is part of the law of nature 
that buds, trunk and branches grow above the soil whereas 
roots run deep down. We can sow a seed in any manner, 

I f we look around, we note that every' object of nature
is engaged in its dutyI * * * * * 7. God has subjected everything to His
laws. The earth revolves at a particular angle from the sun
in its prescribed orbit at a certain pace. The earth is
obliged to revolve thus and its rotation leads to the change
of seasons, night and day. The movement of the earth is so
regular and precise that we can work out much in advance



but it will always follow the natural way. If we place a 
flower pot upside down, plant’s branches will turn only 
upward.

Numerous examples may be cited regarding God’s 
numerous signs in the universe. However, all creatures 
abide by Divine commands and hence they are believers. 
For, they are subservient to Allah. They perform such jobs 
for which these have been created. It represents their 
service, prayer and submission to the Creator. These 
examples of subservience to God are all around us. As we 
reflect on Divine creations, we learn how to submit to God 
and we derive guidance as well. It helps in grasping the 
true meaning and message of submitting to God. All 
Divine signs and creatures faithfully obey God, without 
being distracted by obstacles on the way.

As the root is entrusted with seeking water, it does 

not care about any obstructions on the way, even if the soil 
particles, small and large, pose a challenge to it. Far from 
following the path of confrontation, the fine and delicate 
roots travel round the soil particles, encircling them, the 
roots move on to complete its mission. It goes on its 
journey until it manages to get water. No hindrance 
daunts it. It utilises all its power and ability in following 
God’s command. Divine signs work in a similar fashion, be 
they cattle, plants, the moon, the sun, stones, sand or 
climate. Eventhing follows the Divine laws. This 
represents their subservience and senice to God.

While taking note of this message of subservience 
in the signs scattered in the universe, let us study the 
meaning of subservience and senice in the light of the 
Qur’an.

Ibn Faris defines Ibadah as performing something



willingly and fervently and which produces excellent 
results, notwithstanding the hard work it might entail. The 
Qur’anic account of Ibadah is to the fore in this passage: 
‘Teach your message. For teaching, benefits the believers’ 
(Al-Zaariyaat 51:55) and T have only created Jinn and men 
that they may serve (submit to) Me (My commands)’(Al- 
Zaariyaat 51:56) J

The super structure of faith rests on submitting to 
God’s commands. We should, therefore, be clear about 
this idea. Abd represents a slave. Thus, Ibadah means 
obeying someone fully; submitting to his orders in totality. 
This is an article of Islamic faith that only God's laws are 
to be obeyed. Every7 object in nature created by God 
demonstrates the same mode of submission. Can we 
afford to submit to God differently, by just narrating and 
reciting His commands in a wrongly coined and conceived

‘worship’? Let us reflect on it.



The Second Lesson 
Equitable Distribution 

of Resources

A lmost all living things need oxygen. Trees and 
plants inhale it through microscopic pores and it gets into 
their system. In animals, it is distributed through their 
blood or its alternative. The same is at work in the human 
body. Oxygen helps in ‘burning down’ food to get energy.

During this process, carbon dioxide is produced. This 
process works at the level of every' cell in the body. In 
other words, each cell always takes oxygen and releases 
carbon dioxide with the help of the circulating blood. 
Haemoglobin in the blood absorbs both oxygen and 
carbon dioxide. This happens in accordance until a Divine 
law which is known as ‘law of diffusion'. Eventhing moves 
from a region of higher concentration to lower one, 
provided there is no obstruction or this action is not 
thwarted. This law is at work everywhere.

The same is evident in our circulatory' system. The 
lungs inhale air, which has more oxygen and less carbon 
dioxide. Blood reaches lungs after its circulation in the 
whole body and hence it has little oxygen and more carbon 
dioxide. During circulation, blood distributes oxygen to all 
parts of the body and collects carbon dioxide. Since the 



fresh air in lungs has more oxygen, the same gets into the 
blood haemoglobin. As blood has more carbon dioxide 
than lungs, the two gases are interchanged in the lungs. 
This leads to an increased oxygen supply in blood, free 
from carbon dioxide. We know this as clean, pure blood 
which is supplied through the heart to the whole body. 
When the red blood corpuscles reach body cells, the latter 
are devoid of oxygen as they use all oxygen in burning 
(oxidising) food. As a result, these have carbon dioxide. So 
the scene in eveiy cell is different from the one in lungs. 
Cells have little oxygen whereas blood is full of it. This is 
how oxygen is absorbed by body cells. The carbon dioxide 
in cells is transferred to blood. Once again, there is an 
exchange of two gases. This is different from the one in the 
lungs. Yet the same law of diffusion works here as well. If 
this Divine law falters, no living being will be able to 
survive. We will be dead if we do not have fresh oxygen 

supply as the poisonous carbon dioxide gas will 
overwhelm the body.

The law of diffusion functions at every' level in our 
world. It is at work also in the distribution of natural 
resources such as water, air, food items, excreta and 
energy. Here is another instance in point. Water is 
essential for soil as it revives parched land and brings 
about greenery. Dry soil gets eroded by wind. Greenery 
born of water, binds soil together and turns it firm and 
fertile. This link between water and soil is fairly evident. 
The Qur’an draws attention to the same phenomenon. 
Water revives soil. It is worth-noting that when parched 
soil gets water from rain or any other source of irrigation, 
water gets distributed uniformly into the body of the soil. 
This diffusion benefits each and every' particle of soil. It is 
easy to observe this phenomenon. Take some dry soil in a 



glass and put water drops one by one into it. One can 
clearly see in the glass how each drop spreads in dry soil.

To sum up, all the natural resources provided by 
God are subject to His laws and are distributed 
accordingly. Does man, too, distribute resources in the 
above manner? If we liken the soil in glass to the human 
society, watered portion is the affluent section of society7. 
In real life, human beings who are blessed by God, seek to 
hold and hoard resources provided to them. Even soil, 
which we regard as something inferior, serves God better 
than we do. For it does not obstruct any of its particles 
from deriving benefits equally. It has no notion of 
monopolising. Soil distributes all water to its dry 
particles—the deserving members of society. This process 
is accomplished fully. It brings an end to drought in soil. 
This law of nature proclaims that it is the natural, sound 

and valid distribution system of resources. Ownership and 
monopoly are satanic concepts. The resources provided by 
God are for everyone. For the Qur’an declares: ‘It is He 
Who has created for you all things that are on earth’ 
(Surah Al-Baqarah 2:29).

Needless to add, if any unnatural distribution 
system is followed, it cannot be successful. The unnatural 
distribution of resources accounts in the main for the 
present disorder in the world. It is man-made and hence 
flawed. We look forward to such noble souls who may 
stand up for introducing and reinforcing this divine 
system of resource distribution in their society, even 
though at a limited scale.



The Third Lesson 
Perseverance

G od has created everything in this universe with a 
specific purpose. In line with its role, everything has got its 
form. Moreover, God has put His guidance innate in them.

Every created being in accordance until its tine 
nature and Divine laws is compatible with the universe 
and discharges its duty' as assigned by God. For example, if 
it is the nature of matter that it expands on heating then it 

will expand on being heated. Even if we erect a barrier, it 
will exert itself in its attempt to expand and may overcome 
it if it is capable. For the obstruction stops it from carrying 
out its obligation to God. Likewise, if we seal a box with 
gas inside it; the gas will expand as the box is heated. This 
is natural. If it does not have any further space, it will 
burst.

A gas turns light when heated because its molecules 
get spaced further. Light gas rises. The circulation of 
winds on earth follows the same law. As hot air rises, air 
from other areas moves in. Generally, air is hot in day time 
and rises. It is replaced by relatively cooler and heavy air 
at the sea level. This replacement is in accordance with 
natural law of diffusion. As air rises, there is decrease in 
air pressure, triggering movement from other spots. The 
more serious the depression, the faster is the replacement 



exercised. This is in order to maintain balance.

This universe is characterized by balance. The fast 
replacement of air is known as storm. A storm could be 
very' forceful. One cannot stop a storm from blowing. It 
fulfils the Divine command with utmost force. God has 
devised laws that control air currents. Air, as a creation of 
God, fully submitting to His laws follows them faithfully 
and performs the duty for which it has been created.

In the rainy season, fish and water plants abound in 
every7 pond and river. They all disappear during the hot 
and dry period. However, they reappear in the next rainy 
season. It raises the question as to how they emerge again. 
The spores of water plants and eggs of fish are deposited 
deep on the bed of the pond; they survive the dry weather. 
They are tasked with the propagation of the species. 
Therefore, they appear again in the next rainy season. As it 

rains and ponds are filled, these eggs and spores 
germinate to produce new forms. So these tiny beings 
overcome climatic rigours.

The same holds true for water which also follows 
the laws of diffusion. In its original form, it is compatible 
with the law of gravity. When the ice of mountains melts, 
it moves down and overcomes all obstructions. It crosses 
the hard surface of rocks and continues its downward 
march notwithstanding all the obstructions. This strength 
of water is proverbial. In his couplet, eminent Urdu poet 
Shamim Karhani pays a glowing tribute to this feature of 
the fast-flowing water: ‘Khud raah bana legci behta hua 
paani haV (It will chart its own course as it is flowing 
water).

For its survival in adverse conditions, a tiny seed 
exerts itself. It draw’s prudently upon its sustenance and 



even breathes carefully. Its condition improves and the 
tender roots reach deep into the soil ensuring a constant 
supply of water and minerals. This is how a small seed 
grows into a huge tree.

There is a lesson for us in the perseverance and 
sustenance displayed by every7 creation of God in adverse 
circumstances. Amazingly enough, the same perseverance 
is known in Arabic as sabr. Taj al-Uroos, the Arabic 
dictionary, defines sabr as one’s constant and consistent 
efforts to get what one wants. The cloud which does not 
move is known as a sabeer. Mountains are also known so ( 
Taj al-Uroos). Al-Sabura is used for a boulder placed on a 
body in order to maintain its balance.

The Qur’an employs the expression sabr thus: ‘Our 
Lord! Pour constancy on us and make our steps firm’ 
(Surah Al-Baqarah 2:250). Making the steps firm brings 

out another dimension of sabr. Elsewhere the Qur’an says:

How many of the Prophets fought in God’s way, 
and with them fought larger bands of Godly men. 
But they never lost heart if they met with disaster 
in God’s way. Neither did they weaken in will nor 
did they give in. And God loves those who are 
firm and steadfast.

(Al- Imran 3:146)

The above passage presents a comprehensive 
account of perseverance. Sabr signifies constancy. In 
popular perception sabr stands for resigning to 
circumstances. This meaning is not borne out by the 
Qur’an. For the Qur’an speaks of the believers as the 
patient ones. In other words, those aware of the conditions 
and laws of nature also realize the importance of 
perseverance. The Qur’an speaks of sabr in the following 



verse: ‘O Believers! Seek help until patient perseverance 
and prayer. For, God is with those who patiently 
persevere' (Surah Al-Baqarah 2:153).

The Qur’an declares that God reinforces those who 
are steadfast in obeying His commands and in submitting 
to Him. They withstand all hurdles in the cause of truth. 
As a result, they are not overwhelmed, nor do they change 
their loyalty7 or feel demoralised. We know about all the 
creatures that they follow natural laws prescribed by God. 
They try to overcome obstacles. As a result of this, the 
working of the universe is marked by balance and benefits. 
This concept of sabt' is distinct from the popular 
perception that sabr connotes helplessness and 
resignation. Allah does not support persons of this 
category.

The Fourth Lesson
The Muslim Society

W e are blessed to live on a green planet. Although the 
ever increasing urbanisation and industrialisation have 
divested the earth of its greenery7 to some extent, it is still 
largely a green place. The lush greenery7 appears soothing 
and pleasant. However, students of faith know the signs of 
God and recognise numerous benefits and importance of 
plant life. All Botany students are aware of the usefulness 



of plants. Plants supply oxygen to all living beings for 
sustenance. They absorb harmful carbon dioxide gas, thus 
helping in maintaining a steady balance between oxygen 
and carbon dioxide levels in the atmosphere. 
Furthermore, plants provide a variety of food items. We 
get such valuable items from them as wood, herbs, cotton, 
jute, etc. If we try7 to manufacture these by employing 
technology, it would be hard to do so. It would call for 
many huge factories for their production.

Plants stand out as wonderful Divine machines, 
characterized by utmost discipline and excellent 
performance. This is not the opinion of the author alone. 
All scientists recognise that the working of the universe is 
a marvellous occurrence. Even what we produce ourselves 
is a replica of the mechanism at work in the universe.

Let us now discuss the working of the plant world.

Every plant tree consists of various parts. It is common 
knowledge that deep roots help a tree stand on soil. There 
are branches on its trunk and numerous leaves on its 
branches. Furthermore, each tree has flowers and fruits at 
the appointed time. A tree is, thus, akin to a small society7, 
with the division of labour for every7 member. Each 
member performs its duty well. For example, the roots 
absorb water and minerals from the soil and supply them 
through the trunk to the branches, leaves, flowers and 
fruits. Likewise, the leaves produce glucose in sunlight and 
provide it to all those parts of the plant where it is needed. 
The food production and distribution by green leaves of a 
tree is worth considering. In the sunlight each leaf 
produces glucose which is the lifeline of every part of a 
plant. It enables all parts to perform their duties. 
Furthermore, this food supply results in growth. Its 
distribution and preservation ensure the survival of a 



plant. Notwithstanding the immense usefulness of 
glucose, no leaf deposits it with itself. Far from saving it, it 
uses glucose when needed and supplies the rest of it to 
other parts of the plant which do not produce it. Thus, this 
glucose is deposited in the branches, trunks, roots, fruits 
and flowers of the tree.

These leaves are, thus, like the noble generous 
members of society who are blessed by God with 
resources. However, they should not regard the resources 
as their personal properties. After meeting their needs, 
they should let other sections of society to benefit from the 
resources. They should help the marginal ones in 
particular. For, they are also engaged in some work which 
is important and necessary for the survival of society7.

The root must lie deep inside the soil for the supply 
of water and minerals. Being buried inside the soil, the 

roots are neither exposed to sunlight nor do they perform 
photosynthesis. Allah has not provided roots with any 
green material which would have been left unutilised in 
the darkness beneath soil. Providing glucose to roots is the 
responsibility7 of those who produce it, ie., the leaves, 
which also ensure this distribution, without laying any 
claim to monopoly. They do not insist that this is the 
product of their hard work and hence it should be used 
only for their health and survival. Leaves do not neglect 
the roots. Like all other objects of nature, they are 
subordinate to God’s command which He has prescribed 
for all creatures. Only man is capable of making a choice 
between truth and falsehood. When photosynthesis is at 
its height, flowers appear which in turn produce seeds for 
future. The branches which carry fruits are provided with 
extra glucose, as result of which the fruit develops. Fruits 
meet needs and provide the needy with glucose as energy.



Fruits also contain seeds for perpetuity'. When leaves 
transfer their extra glucose to fruits, they do not lay any 
claim on its ownership. They do not create any mischief.

On the contrary', they function religiously like 
obedient servants of God, to whom God is sufficient. This 
explains why greenery or any creature in the universe does 
not need any help or support. Their existence is not 
dependent upon any individual, society' or country'. For, in 
this society' of plants, every' part realizes its responsibility 
and discharges it until the end. As long as a leaf produces 
glucose, it continues to be an active member of society'. As 
it turns weak with a low performance, it returns its green 
colour and other transferable assets to plant, which we see 
as withering. Even water within leaves is returned to the 
mother plant and the dry' leaf falls on ground and is buried 
in soil. A fallen leaf is replaced by a fresh leaf for serving 

the needs of the plant.

In other words, as long as a leaf serves as a useful 
member of society', it maintains a close, deep link. This is 
the kind of society put in place by God without any trace of 
monopoly'. In contrast, it is marked by justice. For 
resources are given according to needs. No imbalance 
vitiates it. Every member is engaged in something useful. 
Nothing is waste or useless. All members of society' 
flourish in peace—no quarrels about ownership, 
superiority' or egotism arise. The command is from God 
and all resources are provided to the needy. Taken in this 
sense, it is a Muslim society'. Thus, the above Qur’anic 
passage teaches us how to construct a Muslim society'. 
Those who believe in God’s signs should obey' Him 
accordingly. Lip sendee and verbal claims alone will not 
and cannot help us discharge our duty’ towards God.



The Fifth Lesson
Our Status

T he sky looks amazing on a starlit night. Have we 
ever thought about the distance between stars and earth? 
What is the size of the universe? The sun is the nearest 
star and hence it appears so bright to us. Sun rays strike 
the earth every morning until their light and heat. The sun 
is around 15 crore km (or 150 million km) from earth. 
Light travels at 3 lakh km per second and hence it takes 

eight minutes for the sun to shine over the earth. 
However, a kilometre is a very small unit of measurement 
for indicating the distance between stars. Scientists have, 
therefore, devised the unit of light year for measuring 
distances in space. If light travels 3 lakh km per second for 
one year, it amounts to one light year. As Proxima 
Centauri is the nearest star from the sun, located at a 
distance of 4.5 light years from it, its light takes four-and- 
a-half years to reach the earth. Let us compare it with 
sunlight which covers the distance of 15 crore km in only 
eight minutes.

Now let us turn our attention to our solar system. It 
is part of the Milk}’ Way galaxy. A group of stars and 
planets is known as a galaxy. Our galaxy is like a ‘saucer’ 
with a thick centre and thin peripheries. The diameter of 
this galaxy is about 1 lakh light years! Our solar system is 



located at a distance of about 30,000 light years from the 
centre of our galaxy and appears no more than a ‘dot’. This 
is the expression of only one sign of the glorious Creator. 
There are millions of such galaxies in the universe. We 
know little about these numerous stars, planets and 
cosmic bodies. In a crowd of millions of galaxies, our 
galaxy is like a sand particle in a desert. And in this galaxy, 
our solar system is just a tiny thing! The earth, in turn, is 
only a small part of our solar system. Then one can easily 
think of man’s status on the earth. After bringing to the 
fore such vast dimensions and gaining such knowledge, 
can anyone harbour any pride and arrogance in the face of 
such signs of God? The magnitude of the universe 
underscores the greatness of the Creator and also man’s 
unnoticeable existence. Can man ever survive after 
revolting against or by ignoring the commands of such a 
mighty Lord?

It is a pity that those who are aware of the vastness 
of the universe do not know their true Lord and His 
commands. As compared to this, those cognizant of the 
Lord and His commands are ignorant of God’s signs, 
including the mammoth size universe. As a result, they do 
not recognise the tine glory of God and do not submit to 
Him the way they should.



The Sixth Lesson 
Perfect Glorification

G od speaks of every object in this universe as His 
sign: ‘Behold! In the creation of heavens and the earth and 
alternation of night and day, there are indeed signs for 
men of understanding’ (Aal-e- Imran 3:190).

All creatures lead life in accordance with the 
command of their Lord. In this sense they are obedient to 
Him:

Eventhing in the heavens and all the creatures 
on the earth submit to God, as do angels, and 
they do not behave proudly: they fear their Lord 
above them, and do what they are commanded.

(Al-Nahal 16:49-50)

The Almighty7 has blessed every creature with 
guidance and provided it with a goal which it seeks to 
reach with its full strength and energy’. This constant 
activity' on the part of the creatures is branded as 
glorification in the Qur’an:

Do you not see that all those who are in the 
heavens and earth praise God, as do the birds 
with wings outstretched? Each knows it’s (own 
way) of prayer and glorification: God has full 
knowledge of what they do.

(Al-Nur 24: 41)



Literally sabbih means to float. It is used for 
swimming in a river, floating of bodies and of swimmers. 
In view of its swift movement it is employed also for 
horses and camels. Economic pursuit is also referred to as 
sabhatun ( Taj al-Uroos); Ibn Faris explains it in terms of 
a race. Thus sabbih stands for total and committed effort 
for doing something. Taj al-Uroos recounts Ibn- 
e-Shumail’s dream in which someone explained to him the 
meaning of sub’han Allah. He wras told: ‘Do not you see 
the horse how it gallops. Thus, it means to approach God 
swiftly and with full obedience’ ( Taj al-Uroos).

In his al-Mufradat, Raghib maintains that sabbih 
refers to crossing water or wind at a fast pace. Al-Tasbih 
signifies one’s readiness to obey God. At a later stage it 
was used in an extended sense for obedience to God out of 
faith. At present sabha is used for rosary beads. Rosary 

was something unknown to Arabs. It was used by 
Christian monks who had borrowed it from the followers 
of Buddhism.

Regarding the celestial bodies, the Qur'an states: 
‘Each swims along in its own orbit according to law’ (Ya 
Sin 36:40).

It emerges from the first verse of Surah al-Hadid 
that all that is on the heights and in depths of the universe 
is engaged in performing its duty' prescribed by God. ‘All 
that is in the heavens and on earth extols God's limitless 
glory: for He alone is almighty', truly wise’ (Al-Hadid 57: 
01).

All creatures except man instinctively fulfil their 
duty. In verse 30 of Surah Al-Baqarah, angels assert that 
they are always engaged in praising and glorifying God. 
The same point features in verse 13 of Surah Al-Raad.



In contrast, man does not instinctively follow 
Divine guidance. He enjoys free will, to act on Divine 
guidance or follow his evil desires. Those individuals and 
communities who have faith in God’s guidance and 
perform good actions are believers. They are obedient to 
Him. They are engaged in celebrating Him in mornings 
and evenings (Al-Ahzab 43: 42).

What is the Divine duty prescribed for 
creatures?

In verse 96 of Surah Al-Waqiya, man is directed to 
celebrate the name of Almighty God. What is meant is that 
man should strive to introduce and implement divine 
attributes in society. He should overcome all the hurdles 
in this path. This striving is also known as al-Zikr and cil- 
Tasbih. As Prophet Moses approached Pharaoh, the 
Qur’an remarks: ‘That we (Moses and Aaron) may 

celebrate God’s praise without stint and remember Him 
without stint’ (Ta Ha 20: 33-34). God has employed 
several parables in the Qur’an for guiding mankind. 
Throughout the Qur’an, God urges man to reflect on the 
Divine signs which actively work for the smooth 
functioning of the universe in accordance until the Divine 
guidance:

The seven heavens and the earth, and all beings 
therein declare His glory. There is not a thing but 
celebrates His praise yet you do not understand 
how they declare His glory.

(Al: Isra 17:44)

Salah features prominently in the way of life 
prescribed by the Qur'an for believers. For it manifests the 
obedience of the Muslim community, especially in the 
posture of bowing and prostrating a believer pledges that 



he will exert himself in obeying the Divine commands. The 
verses used for confirming this are known as Tasbih. 
However, if one only verbally utters these and fails to take 
any action, his utterance is no more than a soulless ritual. 
Devoid of any action, verbal utterance and bodily posture 
do not help realize the goals set by Allah. On the other 
hand, if a person not only recites about God, The Merciful 
but is also kind to people and to all creatures, he imitates 
an attribute of God. If one recites that God is All Knowing, 
it is mandatory7 that one should acquire knowledge and 
use it to explore Nature so that one understands and 
appreciates the marvels of His creation. Mere verbal 
recitation, taken as an auto suggestion may give some 
inner or spiritual strength but will bring no good to 
society. In contrast, any good deed done according to 
Divine command will provide a consequent benefit to 
society.

LisanulArab adds that Tasbih has also the sense of 
Tanzih (regarding God to be free from any imperfection). 
Since it is a firm conviction, it carries the overtones of 
strength and hardness. Accordingly, masbah refers to a 
strong knit blanket. Celebrating the name and praise of 
Almighty God stands for emulating and promoting divine 
attributes.

Since God is All-Knowing, we should acquire and 
spread knowledge, which is a Divine attribute. This 
amounts to celebrating His praise. As God is the highest 
judge, we should ensure justice. In sum, each and every 
divine attribute is a plan of action and a call to us. Do we 
take this as Tasbih?



20
A New Pledge

I ndia is home to a wide variety of tribal population 
due to diverse ecosystems. In the forests of Bastar, 
Chhattisgarh, one can come across several tribes. It is hard 
to take them as beings of this era. They look primitive and 
still live in primitive conditions. Have you ever thought 
about how they came to be settled in the heart of a 
developed and educated community? According to 
studies, these tribes were born with average intelligence 

like other human beings. However, since they did not have 
proper education and training that is easily available to 
others, they did not grow mentally. Like other body parts, 
the mind grows as one uses it. If one hardly taxes the 
mind, growth will be stunted.

Another question that arises is why progress and 
development of our era did not reach these tribes. 
Scholars inform us that owing to a sense of insecurity' they 
live in seclusion and perceive everyone as their enemy. Far 
from accepting change and progress, they regard it as 
harmful. They closed the doors on the changes taking 
place across the world, and as a result, knowledge could 
not reach them. It is no wonder that they stand out as 
deprived people in the heart of this developed country.

Another point worth considering is that the 
progress attained in the last 50 years is much more than



those recorded in the last one thousand years. The 
explosion of knowledge is gathering momentum in the 
current century. The most valuable pursuit, hence, is the 
knowledge industry. One can foretell many things.

Those who had retired to seclusion and avoided 
changes in the world around them are now known as 
tribes. For the last 700 years, we have neglected 
knowledge, including science. If we continue to do so, we 
will soon be reduced to becoming tribal people, too. Far 
from drawing upon limitless knowledge, we have confined 
ourselves to monasteries, madrascis, Maktab, and 
sectarian and Sufi paths. We have turned blind to modern 
knowledge and we do not contribute to it. Our education 
system and mindset are still of the 10th and 11th centuries. 
It is, therefore, not surprising that majority7 of Muslims are 
subject to slavery, violence and are disgraced in the whole 

world. In the last century7 when science and technology 
was the real power, we stuck to wealth, considering it as 
the source of power. However, wealthy Muslim countries 
could not achieve anything. Our community and social 
organisation, and individual members have been engaged 
only in amassing wealth, legally and illegally.

The present century is of furtherance and 
acquisition of knowledge. If we cling to ignorance, a 
horrible end awaits us. It is time that we free our 
educational agenda from religious and sectarian bias. Let 
us put an end to the artificial division of knowledge; 
between the secular and the religious. We should welcome 
all beneficial branches of knowledge. It will be in the 
fitness of things if we pledge to lead a knowledge-seeking 
life devoted to research and innovation. We should 
organise meaningful understanding of Islamic teachings
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in modern educational institutions and introduce modern 
knowledge and skills in mcidi'cisas and Maktab. This 
fusion of knowledge will help us ensure a comprehensive 
educational change for future generations. Our new 
institutions should follow the same. We must guarantee 
that our new generations gain a meaningful and purposive 
understanding of the Qur’an and modern branches of 
learning and skills, especially the knowledge of 
technology. The latest media resources should be utilised 
for promoting and preaching a humane system. We should 
think carefully as to what kind of institutions, teachers, 
speakers and preachers we need in this fast-paced century.

A New Educational System

T oday it is generally believed that education is the 
solution to all problems. However, the products of modern 
education system have complicated many of our problems. 
The root cause is that education has lost its main 
objective. Today everyone pursues education only for 
getting a job. Therefore, the focus of all educational 
institutions and system is on providing such education 
and skills which may help students get the best



employment. Character development is not part of the 
materialistic educational system. It is regrettable that the 
Muslim educational system is also vitiated by the same 
defect. Although the Qur’an contains comprehensive 
guidance for man’s moral development and has 
highlighted the importance of education, we have 
neglected Divine guidance on this count also.

Seeking jobs on the basis of education may be a 
secondary benefit, but it should not be the only or main 
objective. For the moral training of students, it is essential 
that the meaningful teachings of the Qur'an be imparted 
to them. They should be able to study the holy book with 
reflection, only then will they lead a life in accordance with 
the Qur’an. The following example brings home the above 
points.

The Qur’an asks us to serve humanity' and to shun 

any form of exploitation. It urges us to help the needy. 
Suppose a student earns his medical degree, is familiar 
with the Qur’an and knows his role of serving humanity. 
On the other hand, there is another student who has no 
knowledge of Qur’anic teachings. Both of them are 
Muslims. The latter will join an institution which offers 
him a fat salary. He will then lead a comfortable life with a 
high standard. However, the former will first find out 
about the institution before joining it. He will ascertain 
whether it serves or exploits mankind. He will refuse to be 
part of that system which exploits fellow human beings in 
the name of serving them. He will spend his earnings not 
only on himself and his family but also on the needy. This 
outlook is rather different, in view of the race for a better 
lifestyle. The present-day materialism produces only 
consumers who are needed for strengthening and 
expanding the materialistic system. However, if our 



students are aware of the Qur’anic teachings, they will 
serve humanity, be they engineer, doctor, scientist, 
economist or in any profession.

Regrettably, this moral tenor has been disappearing 
fast from our educational system. For it is after the model 
devised by materialist forces. The only remedy is to instil 
the Qur’anic message into students. They must receive the 
Qur’anic message in line with a context. It should be an 
integral part of their syllabus. They should study the 
universe as the sign of God. This will fill their hearts with 
the realisation of the boundless glory and wisdom of their 
Lord. It will persuade them to grasp the glory of their 
Lord, and they will turn into such servants of God who will 
resist the glitter of materialism. They will be convinced 
that their Lord’s system is the only truth. For they 
understand it well and observe it permeating in each and 

every7 object of the universe. They would also realize that 
neglecting the Qur’anic worldviews can be fatal. Such 
understanding can be gained only when we blend Qur’anic 
teachings with all branches of knowledge. This fusion will 
help them attain true knowledge.

Our educational institutions follow the division 
between secular and religious knowledge. The Department 
of Theology’ stands apart from other departments of 
studies. However, all branches of knowledge should be 
taught in consonance with the Qur’an. When we teach 
natural sciences, division of resources and other natural 
cycles, we should tell the students about the Qur’anic 
stance on these issues. Likewise, while delivering lectures 
on economics and commerce we should apprise students 
of the Qur’anic guidance in these walks of life. We should 
bring out the importance or usefulness of Qur’anic 



viewpoint. This is how we can train and produce Muslims 
who will follow Islam in full. They will not confine Islam to 
only a mosque or prayers. Islam will be their guide and 
mentor in every' activity of life. This is the Muslim 
community which lost its way one thousand years ago. 
Traces of their glory are found to this day in the buildings 
of the great Timbuktu University and in Baghdad, 
Granada, Cordova and Istanbul.

The biggest challenge is how to train people for this 
holistic system. We badly need experts who are adept both 
in their area of specialisation and scientific understanding 
of the Qur’an. They should be able to blend both types of 
knowledge and groom students into becoming good 
human beings who acquire knowledge to serve humanity 
and for their own realisation and satisfaction. This is the 
first stage. We can later think of establishing such 

educational institutions which offer holistic education. 
The whole mankind stands in need of such holistic 
educational institutions.
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Rise and Fall of Scientific 
Temperament of Muslims

H uman nature is an amalgamation of three 
ingredients. First: the genetic composition which a person 
inherits from his parents; the second relates to his 
upbringing and surroundings, and finally his educational 
background. Amongst these three factors, the role of 
genetic composition assumes lesser significance and 

relevance as its main role is in the physical formation of an 
individual. Researchers have reached the conclusion that a 
healthy person is born with an average intellect. His mind 
is capable of earning out all basic tasks. Its development 
and functionality are directly dependent on the 
environment, upbringing and education which he or she 
gets.

Like all other facets of human nature, the ‘scientific 
temperament’ of the mind also mirrors the education and 
upbringing it receives. Today the common factor amongst 
the Muslim masses, already fragmented on the basis of 
colour, race, country7, language, religious school, sect and 
belief, is the lack of scientific temperament, scientific and 
logical consciousness and scientific knowledge, together 
with a diminishing interest towards these virtues. The 
growing lack of scientific inclination amongst the Muslims



in general and particularly those from the Indian 
subcontinent, is a serious issue and worthy of foremost 
attention and analysis.

It is indeed a well-established fact that our 
disposition, its positive and negative aspects, is a result of 
the education and upbringing we receive? Now, the 
question which comes before us is that which type of 
education are we talking about. Is it the education given in 
our schools or the ‘secular’ education being imparted in 
other academic institutions? If we term this latter system 
of education as deficient and worthless, then how come 
our other fellow countrymen, getting this very education, 
are surging ahead in different scientific fields? On the 
other hand, if by ‘education’, we mean the religious and 
Islamic education imparted in our madrascis and call it 
defunct then the major question which pops up is that if 

the Islamic teachings did not inculcate a scientific 
temperament and inclination in the Muslim mind, then 
how can we explain the endeavours of Muslim scientists 
and their technological breakthroughs made between the 
seventh and twelfth centuries which laid the foundations 
of contemporary science? In order to completely dissect 
the issue, to understand the reasons underlying its 
existence, to scrutinise minutely the negative impact 
arising out of it and to trace and find an effective remedy 
for it, it is incumbent upon us to visit our past and 
examine those causes by virtue of which, we are in this 
situation.

The human history7 has been witness to such 
periods wherein education meant merely religious 
education. People in those days believed that by religious 
education they imbibed all those things which were 



supposedly be the ultimate aim of human beings. Such 
characteristics were incorporated in humans that were 
necessary for their spiritual, physical, individual as well as 
collective welfare and prosperity'. A fact which is worth 
mentioning here is that there are only two sources of 
getting knowledge and insight. One is the revealed 
knowledge or ‘ vahf and the other is direct observation 
and research on the marvels of nature i.e.. Divine 
creations. The first was available only to the prophets 
whereas the second was in every human being's domain. 
During the earliest phases of human history, the 
prominent method of knowledge and acquaintance was 
the Almighty’s revelations, which were sent to all lands 
and all people. The rules and regulations of God reached 
the mankind through His messengers. Thereafter, as 
human beings grew in number, social infrastructure 
strengthened and the necessities of life increased 

manifold, God specified other methods and ways of 
acquiring knowledge. The diligent efforts of our thinkers 
bore fruits and newer studies came into being and their 
expanse went on widening. According to Persian 
philosopher Imam Al-Ghazali (1058-1111), ‘The primary 
condition for the growth and development of the active 
and operative mental faculty' is the purity' of belief and 
firmness of faith, therefore, the basic education should be 
based upon religious principles and religious precepts.’ 
However, he was against the concept of restricting 
education. That is why the syllabi for education that he 
had systematically formulated included trades like 
weaving, agriculture and carpentry, keeping in mind the 
necessities of those times.*

When early Muslims began moving into India, they 
established madrasas initially to preserve their religious 



identity, where only the basic education was imparted and 
nothing else. Probably, that is the reason why we do not 
find any reference of logic, philosophy, mathematics and 
other such subjects in the then syllabi up to the 13th 
century,? although these subjects were obviously included 
in the syllabi of the Islamic countries as has already been 
mentioned until reference to Imam Al-Ghazali. However, 
the system of purely religious education did not last for 
long. Gradually but steadily, contemporary subjects also 
came to be a part of the syllabi apart from the religious 
ones.

To be frank, the government had no control over 
education during the period of Muslim milers in India. In 
fact, even in the Islamic countries, education remained 
beyond the control of the government during this era 
because the establishment and the management of 

madrasas were of a purely independent nature. In the 
beginning, the mosque in each locality served the purpose 
of a madrasa as well or there used to be a religious school 
attached to the mosque for imparting basic education. 
Children were provided education from the age of six. The 
teacher was appointed by a well-to-do person of the 
locality or by a committee. Children belonging to less well- 
off sections of society' were also provided education in 
these schools.4 The education of Muslims in India also 
started on a similar note. The system of education of 
Muslims during the periods of Pathans and Mughals was 
also the result of individual efforts. At times, the 
educational institutions used to receive huge grants and 
assistance from rulers and patrons of education. It was 
Akbar whose government for the first time took interest in 
education. A separate department for education was 
established which made arrangements for providing 



education to people from all religions and communities. 
The Hindus and Muslims received education under one 
roof, although their syllabi of education were different. 
However, certain subjects like mathematics, science, etc., 
were common to both.5 Stress was also laid upon scientific 
and technological education during the Pathan and 
Mughal regimes. The field of medicine, in particular, made 
rapid advances in this era and both the Muslims as well as 
the Hindus benefited from it. A new inclination and a 
distinct tendency towards education became quite evident 
during the last leg of the Muslim rule.

The endeavours of some Muslim rulers of 
Hyderabad (Deccan) in the field of education deserve 
special mention here. A college of oriental education called 
Darul-Uloom was established in the city' of Hyderabad in 
1853-54. It may be regarded as the first step towards 

general education. Arabic, French, Marathi, Telugu and 
English languages, and their classical literature were 
taught there. Not only was education free here, but the 
students were also given scholarships and awards to 
motivate and encourage them further. During 1859-60, a 
Persian and a vernacular language school was set up in 
each Taluka. Apart from these languages, subjects like 
mathematics, history and geography were also taught. 
These institutions were open to one and all, irrespective of 
religion, caste or creed. In 1878, a public school came up 
on the lines of those in England, where the children of 
both Hindu and Muslim elite received education 
together.*

Grasping the vivid details about our motherland, let 
us go beyond and turn back a few pages down the dusty 
lane of history. Let us move into the glorious period where 



science was supposed to have reached its zenith. George 
Sarton, the famous science historian, has unhesitatingly 
accepted the fact in his book The History of Science"! that 
if we divide the period between the seventh and twelfth 
centuries into 50-year spans and attribute one span to an 
eminent scholar, we are bound to conclude that all these 
timespans are swarming until the names of Muslim 
scientists. On another occasion, he wrote, ‘The 
fundamental and basic needs of the mankind were fulfilled 
by the Muslims. The topmost mathematician of this 
period, the topmost philosopher and the greatest historian 
were all Muslims’. Social anthropologist Robert Briffault 
has even gone to the extent of saying, ‘There was hardly 
any existence of science before the advent of Islam.’£ He 
also gave evidence of the fact that it was Muslims who 
gave medicine the status of knowledge, dignified and 
fostered it. He writes, ‘Medicine was more of magic than 

medicine before Islam.' One of the greatest steps was the 
introduction of experimentation by Muslim scholars. 
Before this illustrious Muslim period, the world was 
virtually in the dark about proper, systematic and 
investigative experimentation and their utility. Muslims 
alone taught the world the importance and relevance of 
experiments. In the words of Briffault, ‘The Greeks 
compiled information and data, formulated the basic 
hypotheses and laws and defined them in scientific terms, 
however, it was against Greek temperament to obtain 
results on the basis of experiments. What we know as 
science today has its roots firmly placed in 
experimentation and hypotheses and the Arabs introduced 
these new methodologies to the Europeans. The most 
precious and priceless gift of the Islamic civilisation is the 
science of the contemporary times.’ Sarton reiterates the 
same in the following words: ‘The main, as well as the



least obvious, achievement of the Middle Ages was the 
creation of the experimental spirit and this was primarily 
due to the Muslims down to the 12th century.’2

The spirit of acquiring knowledge and insight, 
along with that of conducting researches and 
investigations, just after the renaissance of Islam is a point 
to be noted. The aspirations and endeavours of the 
devoted companions of Prophet Mohammad and the 
ardent followers of the Qur’an are clear and explicit 
evidence to the fact that the thirst for knowledge and 
awareness amongst Muslims had been rekindled by the 
Holy Qur’an and the Prophet of Allah. By treading on the 
path shown by the Holy Qur’an, the Muslims were not 
only successful in acquiring knowledge in a short span of 
time, rather, they added stars to it. Consequently, they 
proved their strength and esteem gradually in almost all 

parts of the world to the extent that no area could 
undermine or supersede the Muslim for centuries.

Drawing a comparison between the European and 
Islamic realms during the Middle Ages, Maulana Abdul 
Kalam Azad wrote in his book Ghubar-e-Khatir 
(translated from Urdu):

Europe wras the flag-bearer of a passionate and 
crazy zeal for religion while the Muslims were the 
standard-bearers of knowledge and wisdom. The 
Europeans believed in fighting with weapons of 
supplication whereas the Muslims used to fight 
with weapons of iron and fire. Europe relied 
singly on the help of God alone. On the other 
hand, the Muslims relied on the help of God as 
well as the bounties created by Him. One heavily 
relied on spiritual and metaphysical forces alone 



while the other believed in spiritual as well as 
materialistic forces. The first one was always 
waiting for some miracle to happen whereas the 
other waited desperately for results, bare results. 
The miracles were nowhere to be seen but the 
results of efforts became manifest and proved to 
be decisive factor in the fate of war.

Maulana Azad buttressed his point with details of 
the crusades of the 12th century when Muslims had 
invented a new weapon called petrary to rain stones on the 
enemies. During the Sixth Crusade, the camps of the 
French forces of St. Louis IX were set ablaze and 
destroyed using these petraries. Historians narrate that so 
distressed were the French forces because of these aerial 
attacks that their commander, Lord Walter of Ecurey, 
urged his forces in a state of extreme hopelessness and 

dejection, to bow down on their knees and pray to God to 
save them from the calamity. However, according to 
Maulana Azad, ‘The streak of hope for the French was 
merely an eyewash, a superstition. At last, no amount of 
praying proved fruitful and they had to face a terrible 
defeat ultimately.’™

The scientific knowledge that resulted in inventions 
after inventions changed the fate of Muslim countries, 
strengthening them to the core. However, certain external 
and internal evils crept up which diverted them from 
knowledge, and as a result, their situation resembled that 
of the European nations as it was during the seventh to 
fourteenth centuries. Muslims now began to believe in 
supplication only and considered knowledge and its 
pursuit meaningless. Churning out details about the 
intellectual and ideological transformation amongst the



Muslims, Maulana Azad narrates the attack of Russians on 
Bukhara:

When the Russian laid a siege over Bukhara in 
early 19th century, the ruler of Bukhara issued 
orders for the ‘Khatm-e-Khwajgan’ to be read in 
all the madrasas and mosques. On one side, the 
fort-piercing cannons of the Russians were 
ravaging the city, while on the other, people were 
simply raising slogans of "Ya Muqallib-ul-Quloob, 
Ya Muhawwil-ul-Ahwal’, sitting in small groups. 
At last, things happened which were, of course, as 
expected. Supplications do good but only to those 
who are courageous and determined. For 
cowards, they become means of indolence and 
lethargy.”

If we classify the period between the seventh and 

the fourteenth centuries as the first leg of Islamic culture 
and civilisation, and that from the 14th century till the 
present day as the second segment, we can deduce that the 
condition of Muslims from the point of view of knowledge 
and learning changed dramatically. In the first segment, 
the Islamic world was enlightened with knowledge while 
Europe was trapped in the dungeons of ignorance, 
superstitions and suspicions. In the second segment, 
things went topsy-turvy. This period was a mute witness to 
the Muslims breaking off from science and submerging 
deep down into blackened waters of ignorance, false 
beliefs and polytheism, while Europe was illuminated with 
the torch of knowledge gifted by none other than Muslims. 
The famous writer, D. Campbell has described this period 
in the following words: ‘Europe was in the dungeons of 
darkness during the scientific era of Islam and fanaticism, 
tyranny, blind, faiths, magic and spells ruled the roost.



A point quite important and worth observing in the 
scholastic fervour of Muslims during the first segment was 
their thirst for knowledge. Not only were most of the top 
scientists of this time experts in natural science but they 
were also well versed in religious studies. For example, 
before beginning his scientific research, Jabir ibn Hayyan 
had received religious education in Madina under the 
tutelage of Imam Jafar al-Sadiq. It is possible that he 
chose the stream of scientific researches after getting 
inspired and motivated by the Holy Qur’an. Similarly, 
Zakariya al-Razi and Abu Ali Sina, besides being reputed 
physicians of their times, also acquired expertise in 
religious studies and philosophy. In a similar way, Al- 
Kindi was a noted religious scholar apart from being an 
exponent of music, physics, ophthalmology and 
mathematics.

An interesting study of the first segment was made 
by American historian of science Charles Coulston 
Gillispie. He prepared the list of those scientists from the 
seventh to the fifteenth centuries who contributed to the 
field of science and laid the foundations for a scientific 
revolution of the present era. This list includes 132 
scientists out of which 105 were from the Islamic world 
while 10 of them belonged to the non-Islamic world, that 
is, Europe. However, most of them received their 
education from the universities of Muslim Spain (Cordova, 
Granada, etc.).^3 In other words, about 90 per cent of the 
scientists hailed from the Islamic world. Similar were the 
statistics for scientific inventions and work. In the last 
phase of the second segment, that is the 20th century, a 
survey conducted in 1981 noted that there was no Islamic 
country featuring in the list of the first 25 countries 
publishing the largest number of scientific magazines and 



journals. In 1996 all over the globe, the percentage of 
Muslim writers was not even one. It is inimical that when 
the Muslim population was merely 15 per cent of the total 
world population in the first segment, their involvement in 
scientific activities was more than 90 per cent and now 
when the Muslim population has risen to 22 per cent, their 
representation in the fields of science has plummeted 
down to less than 1 per cent!

There was a time when Baghdad was the centre of 
the scientific world. The Mutanabbi Street had more than 
200 shops selling books ranging from the Holy Qur’an to 
those on astronomy, medicine, mathematics, chemistry, 
etc. People used to have personal libraries; scholarly 
meetings used to be held off and on; serious deliberations 
were held on the Holy Qur’an in the light of new 
discoveries and new sciences. Today, one would hardly 

find the works of al-Razi, Jabir ibn Hayyan or Al-Kindi in 
the library of any Muslim institution, shop or personal 
library. In the words of Syed Abul Hasan Ali Hasani 
Nadwi, it is one of the most ironical and unfortunate 
turning points in history that Muslims, who gave 
tremendous contributions to the scientific world, forgot 
their painstaking researches and scholarly attributes, and 
became a victim of emulation and traditional mindset. 
That is why they lost their footing and trailed behind the 
West in the fields of science and technologyReviewing 
the situation of this period, British-Lebanese author 
Edward Atiyah wrote that the Muslims eventually lost the 
potential to think and innovate. They felt that only 
parroting the conventional books was knowledge.

Things did not end here. In fact, thereafter they 
began to write exegeses on the conventional books and 



thereafter commentaries on these critical explanations 
and interpretations. According to them, these were their 
scholarly hobbies. If the spirit of striving and struggling, 
incorporated in human beings by God, does not get the 
direction towards research and analysis, it tends to spend 
itself on emulation, hollow criticism, minor issues and 
sometimes non-issues.

Let us now ponder over the reasons underlying the 
grave intellectual transformation amongst Muslims vis- 
a-vis knowledge and wisdom. We can find a way out only 
after understanding the root cause of this drawback. There 
are only two motivating factors behind each and every 
work man does. Either he gets wealth, honour or any other 
thing of his wish in return, or he does something out of an 
inner urge, commitment or desire. The attachment of 
Muslims with knowledge also revolves around the same 

factors. After the apostleship of Prophet Mohammad, the 
first benefactor and guide that diverted the Muslims 
towards research and analysis and the study of nature was 
undoubtedly the Holy Qur’an. In the pious and holy 
atmosphere of that time, the sole focal point of the 
Muslims was the Holy Qur’an and they were privileged 
enough to get the company and teachings of the Prophet. 
The Muslims drew the maximum advantage and guidance 
from the Word of God.

After the demise of Prophet Mohammad, this 
situation began to undergo a change, although it was quite 
gradual and came about through different channels. Either 
it was not felt or an attitude of feigned ignorance was 
adopted keeping other interests in mind. After the 
martyrdom of Hazrat Usman, the unity' amongst Muslims 
declined. With the passage of time, the caliphate changed 



into kingship. The desire for grabbing power and feuds 
over supremacy grew. Meanwhile, the task of collecting 
Hadiths (Prophet’s quotes) also took off. Several views 
emerged keeping in view the authenticity and proof of 
these Hadiths. Enmities and dissensions increased on 
account of discussions over Fiqhi (jurisprudence) issues 
and contentious sectarian viewpoints. Meanwhile, the 
expanse of the Muslim territory was growing massively. 
Newer territories were being conquered. Some people 
were embracing Islam with the help of the Divine 
guidance while others were accepting the faith due to 
expediencies and changing political circumstances. The 
intellectuals and think tanks of those nations, which had 
been routed by the rise of Muslims, were hell bent on 
tracing the reasons behind their rise and a way to tackle 
them. They soon discovered that it was the Qur’an that 
made its followers active, agile and strenuous, and had 

transformed their lives in totality to make them experts in 
all disciplines of knowledge, moulding them into a 
socially-, culturally- and militarily-strong power. 
Additionally, the anti-Islam activists had also grasped that 
it was virtually impossible to bring a change in the Qur’an 
so why not choose an alternative way i.e., to simply divert 
the Muslims from the Qur’an. Through a plethora of 
confusing and contradicting literature based on different 
sects that flourished profusely, Muslims were hooked to a 
ritualistic lifestyle. The result of these villainous efforts 
was that the majority of Muslims detached themselves 
from the Holy Qur’an, changing their orientation 
altogether and confining them to certain rituals in the 
name of Islam. Although the sojourn went on and on, the 
destination was no longer the pursuit of knowledge and 
service to humanity. Hence, the outcome was not the one, 
which was assured by the Qur’an for those people who 



chose the path of knowledge. Put simply, Islam started 
getting diluted. The new areas and communities which 
were on the threshold of embracing Islam came in touch 
with other types of literature as well, besides the Holy 
Qur’an, in which different types of possibilities and 
alternatives were explored.

Soon, these neo-Muslims found excuses and 
methods to assimilate their wayward rites and rituals into 
Islam. Islam became ‘easier' in the sense that people were 
guaranteed ‘paradise’ without quitting their ancestral 
customs and practices. No surprise, the pristine society 
and the new culture and character, the Islam of Qur’an 
had prepared, were gradually dying away. Muslims began 
to lose their identity in terms of ideology and practice, and 
were weakened under the impact of the plans chalked out 
by the hypocrites and transgressors. Certainly, they kept 

reciting and memorising the verses of the Holy Qur’an but 
shied away from the manifestations of nature and the 
universe to find the verses of Allah exhibited in them. The 
fountains of knowledge dried up and the Muslims took 
refuge in the state of suspended animation. The thinking 
prowess was dumped in the backyard while the attitude of 
emulation strengthened. Imam Al-Ghazali already had an 
idea of the conspiracies being hatched by the enemies of 
Islam, though the majority of Muslims paid no heed to his 
warnings and writings. His saying, ‘A person who keeps 
aside his brains and calls people towards mere emulation 
is ignorant’, had been virtually ignored. Criticising the fact 
finders of scientific truths, i.e., the manuscripts of nature, 
he writes in Tahafat-ul-Falsafa, ‘The greatest sin against 
religion is committed by those who think that Islam can 
also be defended by negating the mathematical sciences, 
though there is nothing contradictory to religion in those 



sciences. These people are audacious enough to feel that 
Islam tends to refute the study of these sciences even 
though these sciences and researches do not affect the 
principles of religion in any manner, whatsoever.’ At 
another juncture, he writes, ‘Those who believe that the 
sendee towards Islam lies in arguing upon and proving the 
solar and lunar eclipses wrong, are eclipsing their own 
religion and weakening it in the process because these are 
the facts which are based upon the mathematical 
principles.'

Not only has Imam Al-Ghazali given the 
comprehensive definition of knowledge in Ahya-ul-Uloom 
but he has also commented extensively on the views and 
attitudes of Muslims of his period. He writes: Farz- 
e-Kifaya (general obligation whose performance by an 
adequate number absolves all) is the knowledge without 

which the worldly needs cannot be fulfilled. For example, 
he says, the science of medicine is indispensable for the 
survival of life; or arithmetic is important in day-to-day 
affairs and distribution of inheritance. It would not be 
wrong to say that medicine and mathematics are the basic 
needs of life. In fact, technological science should fall 
under the category7 of adequate obligation. There are so 
many cities where there are only Jewish or Christian 
physicians and their evidence may not be considered 
reliable from the point of view of Fiqh or Qur’anic 
teachings. In spite of it, nobody is interested in medicine 
but closely follow Fiqh. ‘Can there be any other reason 
beside it that by studying medicine wre cannot lay hands 
on Auqaf, the wills; the possessions of orphans; cannot 
dispense administration of justice; cannot be in power; 
cannot get supremacy over the contemporaries and cannot 
get the opposition defeated?’ he asks.



The power-grabbing attitude—a maniacal craze for 
forming groups and corruption—itself signals how far the 
Muslims had strayed from the guidance of the Holy 
Qur’an in the 11th century.

A number of Muslim rulers patronised the 
knowledge and wisdom in their respective periods. This 
happened to be the second factor because of which a large 
number of Muslims got motivated to scientific researches. 
However, when internal feuds between Muslim rulers and 
between Muslim governments cropped up, their decline 
started, resulting in the lack of patrons and protectors. 
Moreover, certain rulers had a knack of not tolerating any 
sort of criticism about themselves or their religious beliefs. 
In such a situation, it was obvious that freedom of thought 
and expression suffered a lot. On the other hand, wars and 
persistent battles had rendered the academic atmosphere 

unfavourable. The ways of rulers had changed so much 
against the imperishable words of God that the scholars 
were either bound to oppose the rulers or go into oblivion. 
Greek philosophy had been the topic for discussions 
amongst Muslims since the time of Al-Mamoon. People 
began to take up Stoicism (an ancient Greek school of 
philosophy) as a result of fearful and frightening 
atmosphere in the wake of the Tatarian attack. It was a 
phenomenon marked by frustration, deprivation, 
impassivity and pessimism. The Tatar rulers fuelled this 
situation because it was much easier to rule over 
frustrated Muslims. In their state of despair, the Muslims 
began to find solace in shrines. These conspiracies 
succeeded to such an extent that one could hardly find a 
genius in the ebb of the glory of Islam. In the words of 
Shaikh Abul Hasan Ali Hasani Nadwi:



Most of the scholars and intelligentsia paid more 
attention towards Metaphysics while their 
interest towards the physical and result oriented 
sciences dwindled. Though these discussions 
were of no practical use in either of the worlds 
but they kept on hair-splitting. They lost interest 
in the sciences and researches which could have 
opened the physical forces of nature to them and 
could have established the materialistic and 
spiritual supremacy over the entire worlds

The consequence of such a situation was that the 
condition of Muslims became similar to that of the 
European nations at the time of the decline of the Roman 
Empire which had embraced Christianity7 only for the sake 
of spirituality. It had no relation with the world. That is 
why the Christian clergy bore so much hatred towards the 

study of the world (modern sciences) that they considered 
the works of Euclid, Plato, Galen and others as works of 
profanity7 and blasphemy, and set ablaze the libraries 
having these books. So hot-headed were the Romans in 
the fifth century that they destroyed the Great Library7 of 
Alexandria in order to wipe out paganism. When Muslims 
got entrapped in the wreb of conspiracies hatched by the 
hypocrites and transgressors, drifted away from the 
Qur’an and kept the religious teachings and contemporary 
sciences under wraps, they also met with a similar fate. 
Maulana Azad has rightly penned down the rot amongst 
Muslims in the Ghubar-e-Khatir (translated) in this way:

Knowledge was confined to spiritual and 
religious centres which were, themselves, victims 
of dormancy. The modern and scientific 
knowledge was termed as anti-religion. In 1857, 



the library of Delhi College was plundered. The 
books on English and Science were torn apart. 
The scientific instruments were called satanic 
instruments and were broken. The rioters took 
the Arabic and Persian books with them and sold 
them as useless items.

Ultimately, due to the drift from knowledge, 
Muslims lost ground in the economic and military spheres 
in the beginning of the 20th century itself.

As a consequence of interplay of all these factors, 
Muslims are left behind with the split and fractured legacy 
of knowledge and learning. The religion which was not 
just a collection of a handful of rituals but also a complete 
code of life, its followers have drawn a line of demarcation 
between worldly affairs and religious affairs. Qur’anic 
exegeses, Hadith, Fiqh, Sufism, the divine secrets, 

philosophy, etc., began to be taught in the name of 
religious studies, while the contemporary studies were 
given the name of worldly studies and discarded. Thus, 
only those who were desirous of the world and believed in 
worldly life went ahead and studied these subjects. 
Moreover, both of them were put into different categories 
and were found unworthy of intermingling. The partition 
was complete. Those who wanted to improve their worldly 
lives should study the worldly subjects while those who are 
concerned about the afterlife need to take up religious 
studies.

Is it really so? Let us trace its solution in the Holy 
Qur’an, which says knowledge is something that is seen 
with the eyes.The ears have been witness to its 
authenticity and the Fuwad (which literally means heart 
but is used for mind) have verified that it is not fake. Allah 



says in the Qur'an: And follow not that of which you have 
not the knowledge, surely the hearing and the sight and 
the heart, all of these, shall be questioned about that (Al- 
Israi7:36).

From this verse, we can automatically gather that 
those things which are approved by these three organs of 
the body fall under the category of knowledge. Moreover, 
the Holy Qur’an restrains people from following anything 
other than this. It means that people ought to follow 
knowledge rather than blind faith and superstitions in 
their individual and collective lives. Simultaneously, it is 
also crystal clear that superstitions are false and the Holy 
Qur’an does not permit anyone to believe in them. 
Basically, one requires only two senses, i.e. the ears and 
the eyes to study hundreds and thousands of wonders of 
nature scattered in the universe. For example, we look at 

the mountains and the multi-coloured stones in them with 
our eyes; we look at drifting clouds with our eyes only. 
Those things which we cannot see with our naked eyes are 
viewed with the help of a microscope or a telescope. For 
example, we gaze at the outer space with a telescope and 
when the visual telescope fails, we must make use of radio 
telescopes. We employ various types of microscopes to 
understand the composition of colourful rocks, where we 
use anything from a ray of light to an electron beam as per 
our requirements. The most striking fact is that the brain 
is used necessarily whenever the eye or the ear is used. 
The messages from these senses are received by the brain. 
Only then are we able to think over and comprehend the 
beauty, intricacy and functions of the wonderful creations 
of God. In this way, all those studies—which have been 
specified by the scholars who have studied the nature and 
its secrets and by virtue of which they are able to study 



and understand the creations of the Almighty—do come 
within the purview of knowledge. For example, medical 
science, physics, biolog}', chemistry, geolog}', 
mathematics, pharmacology, astronomy, etc., are 
knowledge in accordance with the definition of knowledge 
laid down by the Qur’an. Besides, we should also bear in 
mind that since the Qur’an was revealed in the Arabic 
peninsula, it was written in Arabic so that the local people 
could understand its meaning and content clearly. This 
fact has been explained in Surah Ibrahim: ‘And we did not 
send any apostle but with the language of his people, so 
that he might explain to them clearly’ (Ibrahim 14:4). In 
Arabic, Ilin means science and a scientist is referred to as 
an Aalim.

Allama Mohammad Lutfi Juma has written in the 
Preface of his book, Philosophy of Islam: ‘The Qur’an is a 

collection of about 300 subjects and most of them have 
their roots in the Qur’an itself. The other branches of 
study are there to serve the interests of the Qur’an.’ The 
author of al-Jawahir fi tafsir al-Qur’an al-Karim, Sheikh 
Tantawi has written in the Epilogue of his book:

The number of verses related to knowledge is 
around 750 which include studies of astronomy, 
mathematics, geometry and engineering, 
medicine, mining, agriculture and other such 
disciplines. The Qur’an is the fountainhead of 
knowledge. Even the history of academics is a 
witness to the fact that all worldly studies have 
their roots firmly entrenched in the Qur’an.

Let us now ponder over the fact that why have God 
and His messenger urged people to acquire knowledge 
and observe His creations. Allah tells us in Qur’an that 



every7 creation is an Ayah or sign which tells us something 
about its Creator. As the knowledge we have is limited and 
so is our intellect and our senses, we have restricted 
comprehension. This becomes so obvious when we find 
that we cannot hear the shrieks of a bat or any radiation 
beyond our ‘visible spectrum’, to list a few of our 
limitations. With this limited comprehension, we cannot 
understand the ‘Limitless Creator’. Then how can we 
satiate our urge to discover and explore? No other way but 
to look for His marvels in His creations by exploring 
nature. To explore nature and understand the systems 
operating therein, we need to educate ourselves with all 
the sciences. Looking at it this way, we find that acquiring 
knowledge is in fact a part of our submission to Divine 
guidance, Ibadah (which is wrongly translated as prayer 
or worship) and is mandatory7 for all, particularly for those 
who claim to be Muslim.

From time to time, Allah has sent Prophets 
(messengers) to guide us so that we can lead a productive 
and human-friendly life. Prophet Mohammad was the last 
Prophet. Islam, the ‘final lifestyle’ for entire humanity, was 
completed unto Him. A complete and comprehensive book 
was handed over to mankind. A point worth considering 
here is that the Satan had pledged to mislead the human 
race until the Day of Judgment and had sought permission 
from God, which was granted. No wonder, the satanic 
forces shall always try to mislead man until the Day of 
Judgment, then how shall man be guided and who shall 
take upon this responsibility? God has given the Holy 
Qur’an to guide the mankind till the doomsday and the 
key to the understanding of this book is knowledge of the 
nature or sciences. It may seem like a contradiction to 
some people but this apparently strange eventuality7 is only 
a straightforward relationship between the Creator and 



the creations.

With the help of science, we can understand things 
and comprehend their structure, properties and 
functioning. When we minutely observe the creations of 
God spread out in the universe, we can find examples of 
ingenuity, craftsmanship and magnificence of the 
Almighty. Our minds go aflutter over the marvels. What a 
wonderful balance and equilibrium, how very7 intricate and 
still functioning as a fantastic, compact system. If we look 
at the scientific discoveries and studies closely, we tend to 
conclude that as man’s intellect, consciousness and 
awareness have enhanced, the more amazing and complex 
aspects of nature have been discovered. When man had 
little knowledge, he was astonished to view the structure 
of the cell through a simple microscope (handheld). When 
his persistent efforts yielded fruits and he succeeded in 

making a more powerful ‘eye’, that is a compound 
microscope, he was ecstatic to view the internal structure 
of the cell. A further more powerful microscope showed 
him the minutest constituents of the cell. This process 
went on and the secrets of nature continued to unfold 
gradually. If this scientist has faith in God, he would 
certainly appreciate the superb craftsmanship of God. 
Each new discovery, each new intricacy would strengthen 
his faith. He would definitely accept the greatness of God 
with his heart and soul.

This precisely was the assignment of prophets to 
make people realize the greatness of God. It is being done 
by science, provided one has a Divine orientation. The 
messages of the Divine power and His commands, which 
were brought by prophets earlier, are brought by science 
today. And that is the reason why God asks us to study His 



Laws, His creations and natural phenomena. According to 
a Haditli, Prophet Mohammad once said: ‘The learned are 
heirs of the prophets, and the prophets do not leave any 
inheritance in the shape of dirhams or dinars (wealth), 
instead it is knowledge' (Tirmizi and Abu Daud). Now let 
us that how these arguments are affirmed by the Holy 
Qur’an. In Surah Al-Mu’minoon, God says: ‘And He it is 
Who has evolved for you the ears and the eyes and the 
hearts (but) the gratitude which you show is 
(comparatively) less’(Al-Mu’minoon 23:78).

Please note that the eyes, ears and the heart (that is, 
the mind) are those parts of the human body which help 
him see and study His signs spread out in the Universe. 
The greatest gratitude for these Divine gifts would be to 
use them wisely. That is why God would question us about 
them. Surah Yunus says: ‘Say; “Behold all that is in the 

heavens and the earth”, but neither Ay at (signs) nor 
warners benefit those who do not believe' (Yunus 10:10).

The literal meaning of ‘ Nazar’, used in Yunus 
10:10, is to see, to ponder over, to scrutinise and to think. 
In other words, we ought to observe the universe keenly 
and minutely. That means that if our eyes fail to observe 
those heavenly bodies due to their limitations, we should 
make tools, like telescope, to do justice with the command 
as well as the assignment. We have been asked to observe 
the universe keenly. It is a clear command of God which is 
incumbent upon us. To fulfil this obligation, we should 
traverse the whole universe. We should try and invent new 
and faster modes of travel. If the naked eye is insufficient 
to view and study the marvels of the universe, then we 
should make such instruments that could help us 
penetrate the depths of the universe. The more we do it, 



the more we would acknowledge the magnificence of God, 
naturally. In this respect, God hints about the reality in 
Surah Yusuf:

...And how many a sign (Ayat) is there in the 
heavens and on the earth which they pass by 
(unthinkingly) and on which they turn their 
backs! And most of them do not believe in God 
without associating others (with Him).

(Yusuf 12:105-106)

Several facets come to our notice from this verse at 
the same time. Explicitly speaking, the verse refers to 
those who do not pay attention towards God’s universe 
and His creations. That is they prefer to remain 
uneducated, unaware and ignorant. Or even if they are 
knowledgeable they do not take these Divine signs (Ayah) 
as reminder and pointer to God’s magnificence. The 

second reference is about the people traversing the earth 
and the skies. It seems as though God says that man would 
travel on the earth and soar in the skies and traverse over 
His signs, but would not be reflective and would not take 
them as signs to realize God’s creativity. If man does not 
celebrate the creations of God, obviously he would fail to 
understand His greatness. With a poor understanding of 
God, he would only partly follow His commands and at 
occasions go on his own way. However, whosoever would 
deliberate upon these signs would definitely become God
conscious ( Muttaqi). Those who bore a casual attitude 
and remained careless would become infidels. What else 
could be the consequence of infidelity other than death 
and destruction? This type of devastation has been talked 
about in Surah Al-A’raf:

Have they not looked into the kingdom of the 



skies and the earth and eventhing which Allah 
has created and that it may be that their term has 
come near, then in which statement after this will 
they believe?

(Al-A’raf 7:185)

The word Ay at has two different connotations in 
the Qur'an. One context is for the verses enshrined in the 
Qur’an. The second one refers to all the creations (referred 
as signs) spread out in the length and breadth of the 
gigantic universe. God has urged a lot about the study of 
these signs in the universe. One can get a whiff of it from 
the fact that the verses related to Namaz, Sawm (fasting), 
Zakaat, Hajj, Talaq and other social activities numbering 
around 150, whereas there are about 756 verses linked 
with the study of the universe. However, it certainly does 
not mean that those activities and matters about which 

there are fewer verses are less important while the study of 
the universe is much more important. In fact, as a result of 
the study of nature, hidden secrets would continue to be 
unfolded gradually, which would prove God’s 
magnificence, all the more. They would reveal the truth 
and act as a source of guidance for the people.

Two other references related to the learned people 
in the Holy Qur'an invite intellectual deliberations. The 
Surah Fatir says:

Do you not see that God sends down water from 
the sky with which we bring forth fruits of 
different colours? And in the mountains there are 
white and red layers, (and others) of different 
colours and (still others) intensely black. And 
among mankind and (other) living beings and the 
cattle (too), their colours are different likewise.



Only those among His servants (obedient) fear 
Allah who has knowledge.

(Fatir 35:27-28)

From these verses, we find three clues, to begin 
with. Firstly, that there is a secret behind the difference in 
colours in the universe. This hint is related to genetics and 
geology, in particular. Secondly, only those who have this 
knowledge can comprehend the grandeur and powers of 
God and remain faithful because they fear God. Thirdly, 
one gets a clue to the degrees of servitude and subjugation 
in this verse such that a person without any knowledge can 
also be obedient to God. Only the learned people fear Him 
or are God-fearing, in other words. Besides it is also 
evident that the real knowledge can be acquired only with 
the study of the manuscripts of nature.

Infidelity7 or negation is of two kinds. The first is 

negation by words; the second is negation by action. For 
example, a wayward child may claim that he does not obey 
his father, while in the other situation, he may not mouth 
his disobedience, but also may not obey most of the 
instructions of his father. A somewhat similar relationship 
is what we people have with Allah. We have duly taken up 
certain obligations from the Qur’an which are easy to 
follow while leaving out all others such that we are 
virtually denying them. Surah Al-Baqarah says:

Do you then believe in one part of the book and 
reject the other part? Then what is the reward of 
one who does like that among you, except 
disgrace in the life of this world. And on the day 
of resurrection they will be sent towards a severe 
punishment, and God is not unaware of what you 
do.



(Surah Al-Baqarah 2:85)

Just give it a thought. The reason behind our 
humiliation and degradation today is that we have taken 
up a little portion of the Holy Qur’an but neglected other 
obligations. Unfortunately, the obligations which we have 
so easily ignored, conceals our collective community 
welfare as well as tremendous success in both the worlds. 
While we could justify ourselves as the best community by 
following them, today we have virtually made the study of 
nature, i.e., the universe of God, almost a taboo for 
ourselves. Most of our educational institutions have 
termed them as worldly knowledge and have kept 
themselves at bay:

And the day We will gather from every 
community, troops of those who denied Our 
signs (Ayat), they will be formed into ordered 

ranks, until when they come, He will say “Did you 
deny my signs and did not comprehend them in 
(your) knowledge, or what was it that you did?

(Al-Naml 27:83-84)

It simply means that our basic task is to study the 
signs/verses of God using our contemporary knowledge to 
appreciate and understand His marvels. Elsewhere also in 
Qur’an, we are guided that fruits of our explorations and 
discoveries should be used for the benefit of mankind. 
There should be no exploitation. Can there be a clearer 
mode of telling people to study nature wherein there is an 
admonition as well as the consequences of its denial?

Here, not only an example of the scientific 
inference from the natural phenomena has been explained 
but it is also revealed as how the people who acquire this 
knowledge follow the path of Divine guidance. If we have 



compartmentalised knowledge in spite of such vivid 
examples, then what else can be said other than that we 
have been blind towards Qur’anic guidance.

Would then renouncing the specified obligations 
not mean turning our backs on Divine guidance?

In a nutshell, we can say that as we turned our 
backs on the Guidance, we forsake education as well, 
thereby shunning our scholarly temperament too. Today, 
we are blind despite having two gleaming eyes because 
although we go through the verses of God, we barely 
understand them. We do not use our grey cells over them. 
We do not work to comprehend the wonders of nature. We 
curl up in the corners of the mosques and go on reciting 
verses after verses. After examining the problem 
thoroughly, the need of the hour is to think on how to 
change the present scenario. The segregation of education 

has, in fact, divided our educational institutions. Children 
are not exposed to Islamic teachings in the institutions 
imparting ‘contemporary education’ whereas complete 
education is not imparted in ‘religious institutions’. A 
point worthy of mention here is that if a child is not 
provided until complete Islamic education, then they can 
never be beneficial for society in spite of getting the most 
contemporary education. To be precise, knowledge and 
belief are like the two wheels of a cart. If there is an 
anomaly in either, the vehicle will not move smoothly. The 
mind nurtured in the light of Qur’anic teachings has sweet 
fragrance of humanity. The Islamic soul embodied in his 
body urges him to act for the welfare of the people. 
However, it should be kept in mind that Islamic teachings 
are not merely based on a few fundamentals alone but a 
complete code of life bestowed by the Holy Qur’an. 
Ironically enough, even our religious institutions fail to 



impart the Qur’anic teachings which the Book deserves.

Students pursuing Acilimiyat have just one book 
Jalalain included in their syllabus which is only a brief 
exegesis. And even more tyranny is that this book is not 
even taught completely in a large number of madrasas. In 
this perspective, we can conclude that the students of 
madrasas also need as much Qur’anic teachings as the 
students of any other institution do. Under these 
circumstances, the only resolution is to return to the Holy 
Qur’an in all respects and in every7 possible manner. We 
have to understand it and then schedule our educational 
programmes accordingly. We have to establish such 
complete schools which would produce Muslim scholars. 
We have to change the current ideology that helping and 
contributing to the construction of a mosque and a 
madrasa is a charity while establishing schools for 

contemporary education is a mere waste of resources or at 
the most, for worldly gains and fame only. We must keep 
in mind that spreading beneficial knowledge, whatever it 
may be, is truly religious work. We live in the age of 
science. Awareness and science can strengthen our faith 
and understanding of Islam. As a first step in this 
direction we should exhort every individual to study and 
understand the Qur’an. Such type of academic seminars 
ought to be held at least once a month where the Qur’an is 
pondered over and interpreted accordingly. Secondly, 
each one of us should go through the Book of God deeply, 
understanding its meaning simultaneously on an 
individual level so that we can get the crux of it and then 
follow its teachings. Thirdly, we need to groom such 
scholars who bear a Muslim mindset besides being experts 
in contemporary studies. The most feasible method of 
implementing this model would be that those amongst us 



who have an expertise on any contemporary discipline, 
should take up a thorough study of the Holy Qur’an 
voluntarily. In doing so, they will be able to understand as 
well as explain Qur’an in a contemporary perspective. 
After preparing such scholars, our next task would be to 
establish ‘model madrasas’ where there is adequate 
facility for providing ‘complete education'. Besides being 
provided knowledge on the Qur'an and its translations, 
there should be an arrangement for contemporary subjects 
and languages. After passing 10+2, the child can either 
gain expertise in contemporary education or take up the 
study of Hadith, Fiqh and other subjects of Shariah in any 
madrasa as per their own choice. In this way, every 
student would be at least well-versed with the teachings of 
the Qur’an. Therefore, it can be expected that their 
character and deeds would be like those of a tine Muslim, 
free from expediencies and manoeuvrability. The Qur’anic 

teachings would encourage his natural capabilities of 
contemplation, observation, experiences, research and 
analysis. These capabilities are today known as scientific 
thoughts and consciousness. A scholar acquiring 
knowledge on these lines would be able to present the 
complete and true picture of Islam before the world. The 
immediate call of the hour is that we realize our mistakes 
and move on. Allah tells us to take up the course of 
strenuous struggle. The problem is grave and chronic. We 
will have to fight against it at our own individual levels 
too, to remove this menace. We will have to emerge as a 
righteous, beneficial, philanthropic and benevolent 
society. Only then will we be able to survive in this world 
with honour and prestige.
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Biotechnology from 

an Islamic Perspective

T he last century witnessed breathtaking discoveries 
in biological sciences, particularly in molecular biology— 
the science that explores the molecular basis of life forms 
and their functions, including heredity7, genetic variations 
and gene expressions. In our age of scientific explorations, 
interest in heredity, as a science, started with Gregor 

Mendel’s work in 1865. The true picture of hereditary 
units emerged with the discovery of DNA structure in 
1953. This was followed by protein synthesis studies in the 
1960s, developments in the field of tissue culture in the 
1970s, molecular markers in the 1980s, genetic 
engineering and transgenics in the 1990s and ultimately, 
the emergence of genomics, as an amalgamation of 
biochemistry, genetics and molecular biology, in the new 
millennium.

The term biotechnology seems to have been used 
for the first time by the Leeds City Council in the UK in the 
early 1920s, when they set up an institute of 
biotechnology. However, the biotechnological processes 
are at least 5,000 years old as the techniques of 
fermentation and wine making were known to Sumerians 
in the third millennium BC.



Biotechnology has been defined in a number of 
ways. According to the definition adopted by the European 
Federation of Biotechnology, biotechnology makes it 
possible, through an integrated application of knowledge 
and techniques of biochemistry7, microbiology, genetics 
and chemical engineering, to draw benefit, at the 
technological level, from the properties and capacities of 
microorganisms and cell cultures. In short, it comprises 
technical processes that enable us not only to manipulate 
the DNA, but also to use living organisms in other than the 
natural way for various specific purposes. It is this aspect 
of manipulation which has started the current debate 
about the usefulness or otherwise, of such technologies. 
Biotechnology in its modest form has remained an integral 
part of human society7 since the time history was recorded. 
It is the ‘biomanipulation’ technology that is a cause of 
concern for all.

Human Beings and Natural Resources

God defines humankind as ‘ Khalifa" on this earth, 
which literally means guardian or vicegerent who inherits 
the planet from its forerunners. The Qur’an says: ‘And it is 
He who has made you inheritors of the earth (Al-Anam 
6:165).

According to Islam, man is not conqueror or master 
of nature. He is the guardian and, hence, protector who 
ensures continuity and availability of all its bounties. The 
Qur’an emphatically declares that nature has been created 
by God until a purpose:

And We created not the heaven (skies) and the 
earth and all that is between them without 
purpose! That is the consideration of those who 
disbelieve! Then woe to those who disbelieve 
from the Fire!



(Sa’d 38:27)

It provides sustenance, shelter and other 
necessities to all creatures through the perfectly balanced 
and self-sustaining systems operating in nature according 
to the Divine laws. Through the intricate network of food 
chains and food webs, through cycling and recycling 
systems, through displacements and succession, decay and 
decomposition, autotropism and heterotrophism. He 
provides sustenance to all.

Using Bio-Resources

As a Khalifa, man has inherited innumerable 
resources on this planet. It is logical to describe the 
resources as innumerable because we are still not aware of 
all the bounties of nature God has provided for us. A lot of 
plant and animal species are yet to be identified and 

categorised. Since domestication of animals and dawn of 
agriculture, man is systematically utilising these 
resources. With advancement in knowledge, newer and 
newer resources are being identified. This is perfect 
according to the will of God, who has subjected all these 
resources to us:

God, it is He who has subjected to you, the sea, 
that ships may sail through it by His Command 
(Rules), and that you may seek of His Bounty7, 
and that you may be thankful. And has subjected 
to you all that is in the heavens (skies) and all 
that is in the earth; it is all as a favour and 
kindness from Him.

(Al-Jaasivah 45:12-13)

In this beautiful verse, God has clarified that 
whatever is there in our environment, right from oceans to 



skies, it has been subjected to us by Almighty and this 
indeed is a great favour and kindness. However, having 
pronounced the subjectivity' of all these resources, He has 
also taught us how to use them. He does not approve of a 
lavish or unjust consumption of resources. There are 
several verses in the Qur’an, wherein God forbids unjust 
consumption and the people who indulge in it are termed 
as followers of evil (desires) who would definitely be 
doomed.

Manipulating Life Forms

As students of biolog}' would testify, life has evolved 
gradually on this planet. During this course of evolution, 
many species and life forms have disappeared. We 
encounter this changing scenario not only in living forms, 
but also in other components of environment. For 
example, we know that the atmosphere changed gradually 

from a reducing one to an oxidising one during the early 
phases of earth history. Then gradually the composition of 
different gases in it changed, mainly due to human 
activities. Similarly, different habitats—be it aquatic or 
terrestrial—have changed over a period of time. The great 
mountain ranges we have now were once oceans. 
However, an equally important fact is the pace of this 
change. All the changes have been very' gradual and this 
slow pace of change has allowed different components of 
the environment, including life forms, to adjust and adapt 
accordingly. In contrast, a sudden change—whether it is in 
the physical environment like a geological event which 
changes the topography of an area or in a biological 
environment like mutations—is almost always lethal. To 
put it in a nutshell, we can say that any species which 
thrives in a particular environment is best suited for it. 
God’s creations are best at any’ point of time. This fact is 



revealed in the Qur'an: ‘Who made excellently everything 
which He created....’ (Luqman 31: 7).

This important statement that deserves our 
attention is further elaborated, more emphatically in 
another verse:

...you can see no fault in the creation of the most 
Gracious. Then look again: “Can you see any 
rifts? Then look again and yet again, your sight 
will return to you in a state of humiliation and 
worn out”.

(Al-Mulk 67: 3-4)

These verses make it amply clear that God’s 
creations are perfect. We must keep it in mind that He is 
the All-Knowing and Master Creator. It is His Divine laws 
that operate in Nature, which, in turn, takes its course and 
evolves accordingly. The Qur’an says: ‘...And He is the

Supreme Creator. The All-Knowing...’ (Ya-sin 36: 81).

He has created eventhing in complete harmony 
with its environment. When He creates something, He is 
not guided by any petty' utility7 of one creature for the 
other. His vision and hence approach is neither partisan 
nor limited. He is best to judge the overall compatibility’ of 
a particular organism in its environment. Hence, He 
emphasises that His creations are based on Haq i.e. the 
truth, which establishes itself in concrete form: ‘And We 
created not the skies and the earth and all that is between 
them except with Haq...’ (Al-Hijr 15: 85).

As He is All-Knowing, His creations are based on 
truth or the reality’ which He only knows. In contrast, 
when we try to create or amend a life form, our focus is 
limited and confined to our own needs or rather desires. 
Even if we try to think and act otherwise, we cannot have 



complete knowledge of all the creatures on this planet or 
of the intricate relationship that exists among them. Most 
of the biotechnological work is currently being done on 
microorganisms and incidentally, these are the groups 
about which we have very little knowledge. Of an 
estimated 3 million species of bacteria, only 40,000 have 
been identified and described, i.e. about only 11 per cent. 
Similarly, only 5,000 types of viruses (including plasmids, 
phages, etc.) have been described out of an estimated 
population of 500,000, i.e. just 1 per cent. Same is true for 
other microbes like algae, fungi and protozoa. In fact, 
according to a recent estimate, our earth is home to one 
trillion species of microorganisms, of which 99.999 per 
cent are yet to be discovered? That we do not know 
eventhing and about every creature is very well 
elaborated in the verse: ‘...And He creates things of which 
you have no knowledge' (Al-Nahl 16:8).

With such scanty and imperfect knowledge, if we 
decide to ‘improve’ life forms by manipulating their 
genetic constitution or duplicating it, as done in cloning, 
then by that very logic it would not take long before it 
backfires on us.

Proportion and Balance in Nature

Eventhing in nature is in due proportion and 
balance. This rule applies to physical as well as living 
world. At two different places, the Qur’an elucidates this 
point:

...He has created eventhing, and has measured it 
exactly according to its due measurements.

(Al-Furqan 25: 2)

...Eventhing with Him is in (due) proportion.



(Al-Ra’d 13: 8)

It is this proportion that has established balance on 
this planet. The concept of balance among the various 
components of our environment dawned on us when we 
noticed some disturbing phenomena like pollution, 
greenhouse effect and ozone depletion to name a few. 
Since the onset of industrial revolution, we have created 
disturbances in our physical environment. The quantum 
and pace of industrial growth remained largely unchecked 
and their effects on the environment remained unnoticed 
till we literally choked ourselves. Now we are breathing in 
poisonous air; our water bodies are polluted and the earth 
is loaded with toxic chemicals. While these pollutions and 
phenomena like global warming and El Nino are caused by 
a disturbance in the natural balance among the 
components of the environment, the ozone layer depletion 

has occurred because of the introduction of synthetic 
industrial chemicals, mainly Chlorofluorocarbons (CFCs) 
into the atmosphere, which also in a way is an act of 
inducing misbalance in atmosphere.

We now turn our attention to the living component 
of our environment. We are trying to modify different 
living organisms according to our needs. Using various 
techniques of genetic engineering we are trying to 
incorporate ‘useful’ genes in those organisms where they 
are not found naturally. This is being done with utter 
disregard to the natural balance that exists among all 
genes of a gene pool and among different gene pools in a 
particular environment. God has created eventhing with 
due balance and He forbids us from disturbing this 
balance:

And the sama- (sky = atmosphere?), He has 



raised it, and has set up the balance. In order that 
you may not transgress the balance. And 
establish the balance in a just manner and do not 
reduce the balance.

(Al-Rahman 55:7-9)

When even a slight change in the gaseous balance 
of our atmosphere has created such a severe problem of 
pollution for us, one can very well imagine what will 
happen when we change the gene pool of an organism, 
which shows the finest balance and an order of a very' high 
degree. These changes are deep and run through 
generations. Some believe that we are fast approaching the 
point of no return in the damage being done. Such an 
imbalance would definitely produce catastrophic effects, 
though not immediately. When people started to harness 
the fruits of the industrial revolution, nobody imagined 

what havoc it would play on our environment. God 
declares such acts of mischief, misbalance, imperfection, 
incorrectness, disintegration and degradation as Fasad 
and forbids it. The earth has been set in order, as He has 
put everything in it for the sustenance of everyone and in 
due measure and balance: ‘Do not (play) mischief on the 
earth, after it has been set in order, but call on Him with 
fear and longing; For the mercy of God is near to those 
who do good' (Al-A’raf 7: 56).

Desires or Guidance — What to 
Follow?

God has sent the Qur'an, the complete and last of the 
revealed book of guidance, for the entire humanity7. 
However, the discretion rests with us whether to follow 
the guidance provided by the All-Knowing or follow our 
own whims, fancies or desires. Since in any given



situation, the Haq (truth) can only be one course, among 
so many available to us, one who takes the right course is 
saved and one who follows the other, however righteous 
and just it may seem to him, is disobedient and follower of 
Satan or evil desires. He fails to judge the truth despite his 
knowledge because he is overwhelmed by his desires:

Then have you seen him who takes his desire for 
his God while God has left him to stray on (the 
basis of his) knowledge, and has set a seal on his 
hearing and his heart and has placed a covering 
on his sight. So, who can guide him after God? 
Will you not then be mindful?

(Al-Jasiyah 45:23)

The verse makes it abundantly clear that one who 
follows one’s desires, instead of God's guidance, becomes 
blind in his pursuits. He is no more able to see or hear the 

truth or feel it in his heart. He is totally astray and 
doomed.

There is a very relevant verse in Surah An-Nisa, 
which speaks of changing the creations of God as a satanic 
deed:

And surely, I (i.e. Satan) will lead them astray, 
and surely, I will arouse false desires in them, 
and surely, I will command them and they will 
slit the cattle’s ears, and surely I will command 
them and they will change God’s creation. Who 
so chooses Satan for a patron instead of God, is 
verily a loser and his loss is manifest.

(An-Nisa 4:119)

Hence, an attempt to change the creations of God is 
indeed a satanic act which will ultimately lead to a loss. 
And this is quite logical. Any tampering with the genetic 



make-up of any organism creates imbalances which would 
definitely disturb the order and balance God has 
established on this planet. No matter with what conviction 
we assume that such minor changes would not affect the 
natural balance, we should remember that assumptions 
are no match to the truth. God says:

And had the truth followed their desires, then the 
skies and the earth and whoever is therein would 
have surely been in disorder. No! We have given 
to them their reminder but they turn away from 
their reminder.

(Al-Mu’minoon 23:71)

So, nothing is more enduring and beneficial than 
following the guidance and commands of the All-Knowing.

Tapping Existing Ones, Exploring New

Resources

In two verses of Surah Al-Mulk, quoted earlier, God 
describes His creations as perfect and flawless. In verse 19 
of Surah Luqman, He declares that He has completed and 
perfected His Nema or graces upon the mankind:

See you not (O men) that God has subjected for 
you whatsoever is in the skies and whatsoever is 
in the earth, and has completed and perfected 
His Graces upon you, (both) apparent and 
hidden. Yet of mankind is he wrho disputes about 
God without knowledge or guidance or a Book 
giving light!

(Luqman 31:19)

This ayah (verse) reveals that God has not only 
subjected to mankind all the bounties of skies and earth 



but has also completed and perfected all these bounties. 
Thus, it leaves no room for any speculations on 
‘perfecting’, ‘restructuring’ or ‘redesigning’ life forms or 
for any biomanipulation, provided one heeds God’s 
reminder. However, it does not mean that our scientific 
pursuits should stop. The verse reminds us that God has 
subjected all natural bounties to us and hence our 
approach should be to tap the full potential of known 
resources and to constantly look for newer resources. This 
appears more logical when we consider the limited 
knowledge we have about natural resources, including bio
resources. God says in Qur’an that He creates many things 
about which we have no knowledge: ‘And He creates 
(other) things of which you have no knowledge' (An-Nahl 
16:8).

This is an open invitation for exploration. We 

should admit that of all the things subjected to us, we 
know very few and a miniscule of that has been utilised for 
the benefit and betterment of mankind.

Conclusion

Islam, the natural way of life, discourages everything 
which goes against the laws of nature. All those 
technologies which change the genetic constitution of an 
organism or manipulate it in some other way, like 
recombinant DNA technology or other genetic engineering 
tools, and cloning, are the grey areas and do not seem 
permissible. The threat, which these technologies have 
posed to humanity, is not entirely imaginary or 
hypothetical. Some of these developments have grown old 
enough to be w’atched for their harmful fallout. Secondly, 
the impetus given to such technologies by MNCs wrho have 
pumped in billions of dollars into research has also



accelerated the pace of events and the consequent socio
economic implications are quite evident.

Leaving aside all such manipulative technologies, 
we can design our biotechnology pursuits on the following 
lines:

I. Exploration of new bio-resources: It should 
be our continuous endeavour to identify and characterized 
new resources by systematically exploring our rich 
biodiversity. A resource-rich country like ours has the 
world’s richest biodiversity. It needs to be explored with 
greater vigour, purpose and resolve.

II. Tapping the potential of available 
resources: We should find out ways of improving the 
efficiency and utility of all the available resources. There 
are several vital spheres where biotechnology can be of 
much help. The more relevant ones are:

a. Enzymes: They are nature’s supreme 
catalysts having enormous catalytic power and 
capable of working at very low temperatures. 
They can help us in food processing, production 
of chemicals and in analytical and diagnostic 
systems. The industrial production of various 
chemicals using the enzyme systems of 
microorganisms has already opened new 
avenues.
b. Biofuels: Biotechnology is capable of 
developing new fuels for combustion. It could be 
traditional methane or newer hydrogen produced 
by photolysis of water. Similarly, ethanol can also 
be produced from plant wastes.
c. Waste treatment: Systematic
biodegradation of sewage can produce many 
useful substances. Agriculture wastes like 



cellulose can be degraded biologically to produce 
proteins. Other waste materials can also be 
degraded into useful by-products.
d. Nitrogen Fixation: By enriching the soil 
microbial population and using different 
techniques, association between nitrogen-fixing 
bacteria and plants could result in substantial 
savings on fertilisers.
e. Fermentation and Pharmaceuticals:
Fermentation can produce a spectrum of useful 
substances like organic acids, antibiotics, 
biopolymers, vitamins, alkaloids and steroids.

All these and similar techniques neither disturb the 
natural balance nor produce pollutants. They are an 
attempt to derive benefits from Natural bounties and to 
make life easy for a common man.

Finally, a word of caution! We should not get 
carried away or feel unduly concerned by the aggressive 
campaigns launched by MNCs about the pest threats to 
our indigenous varieties or of looming hunger on our 
horizon. No one would deny the existence of hunger. 
However, the reason for hunger is not the shortfall in 
production. It is the unequal distribution of resources and 
opportunities, including purchasing power, which is the 
root cause of human suffering. It would be relevant to 
point out here that this situation has arisen because we 
have not followed the natural principle of equitable 
distribution of resources and fair access to opportunities. 
Nonetheless, we should also neither feel complacent nor 
get passive. We should try hard to strengthen our 
indigenous agriculture system and to explore ways of 
improving our crops. At the time when Green Revolution 
was ushered in, everyone was looking for the wonder 



varieties. Within a couple of years, the higher fertiliser and 
water demands of these varieties started pinching and 
subsequently the side effects of high fertiliser application 
and excessive withdrawal of groundwater were realized. 
Now people are talking about organic farming and 
biological control of pests. No wonder, if after a couple of 
decades, people would be looking for ‘non-modified’ foods 
and organisms, provided we all survive the holocaust such 
biomanipulations are likely to invite.

24
Islamic Values and 

Environmental 
Activism in India

W hen the early man lost the right path shown by 
Adam, the first Prophet, and forgot the Supreme, his 
relationship with his surroundings changed. He started 
believing that he was surrounded by hostile forces bent on 



destroying him. He was overawed by strong winds, 
surging oceans, thunder, fire, darkness and other similar 
natural phenomena. He believed that he would be able to 
survive only if he appeased these forces. Hence, he 
personified and deified them. With limited experience and 
little knowledge of his surroundings, he was overawed by 
the ferocious Natural forces that he encountered. He 
found thunder, lightening, fire, floods and storms too 
frightening. He considered them as gods or forces of gods 
which need to be pacified. The people who delved deeply 
into it, claimed to have found methods to pacify these 
gods. Thus emerged the cult of magicians or ‘God-man, 
who through their ‘knowledge’ devised methods of taming 
these forces, including specific sacrifices for each deify, 
god or goddess.

With prolonged experience and exposures, he 

started accumulating and developing knowledge which 
passed on from generation to generation. The thinkers, 
philosophers and naturalists tried to analyze surroundings 
and the phenomena happening around them. However, 
the pagan mind which believed Nature to be hostile and a 
destructive force, continued and influenced even the 
revered pagan thinker, Plato. The influence of this thought 
process and attitude towards Nature could be seen in the 
works of most of philosophers and religious scholars who 
always advocated to shun this ‘materialistic’ world and to 
connect with God found in the ‘spiritual’ domain.

Islamic View

The Qur’an places man in a meaningful relationship 
with nature. It describes nature as friendly to man, 
responsive to his intellect and sympathetic to his moral 
endeavour. Both nature and human beings have been 



created by a wise, benevolent and merciful God and 
consequently there is no conflict between them. In fact, 
the Qur’an exhorts man to acquire knowledge of nature 
and utilise it for his development and benefit of entire 
humanity7 in the light of Divine Guidance. The Almighty 
has made all natural forces subsendent to him:

And He has made the sun and the moon, both 
constantly pursuing their courses, to be of sendee 
to you; and He has made the night and the day, 
to be of service to you.’ (Ibrahim 14:33) ‘And has 
subjected to you all that is in the heavens and all 
that is in the earth; it is all as a favour and 
kindness from Him. Verily, in it are signs for a 
people who think deeply.

(Al-Jathiya 45:13)

It is He, Who, created for you all that is on 
earth....

(Surah Al-Baqarah 2:29)

There are many such verses which ascertain and 
elaborate this injunction. The Qur’an asserts that the 
physical world is not a shadow or mirage. It is real and 
with a purpose: ‘And we created not the heaven and the 
earth and all that is between them without purpose! That 
is the consideration of those who disbelieve...’ (Sad 38:27).

The Qur’an further says that the universe was 
created bil haqq, which means that it is tine and has a 
purpose: ‘God created the heavens and the earth with 
truth. Verily, there is surely, a sign for those who believe’ 
(Al-Ankabut 29:44).

Therefore, it is the duty of the faithful (Momin) to 
observe the truth spread before his eyes. And to observe 



these signs of God, he needs the tool of knowledge—both 
perceptual and conceptual. Through perceptual knowledge 
we become aware of, and deal with, the immediate 
physical environment. Through conceptual knowledge we 
go beyond concrete facts and cognise the unity which 
underlines the multiplicity' of the world. Both kinds of 
knowledge have their source in our senses. In the Platonic 
theory of knowledge, reason can achieve knowledge of the 
real, independent of the senses. The Qur’an accords full 
recognition to the role of senses in the process of acquiring 
knowledge: ‘And follow not that of which you have not the 
knowledge; surely the hearing and the sight and the heart 
of each of those ones will be questioned’ (Al-Isra 17:36). 
Those, who do not make proper use of their senses and 
mental abilities, sink to the level of animals or even worse:

And surely, we have created many of the jinn and 

mankind for hell. (Because) they have hearts 
wherewith they understand not, and they have 
eyes wherewith they see not, and they have ears, 
wherewith they hear not (the truth). They are like 
cattle, nay even more astray; those! They are the 
heedless ones.

(Al-A’raf 7:179)

In sharp contrast to such people are those who 
ponder upon God's creations:

Verily, in the creation of the heavens and the 
earth, and in the alternation of night and day, 
there are indeed signs for man of understanding. 
Those who remember God standing, sitting, and 
lying down on their sides, and think deeply about 
the creation of the heavens and the earth, 
(saying): Our Lord! You have not created (all)



this without purpose....
(Al-Imran 3:190-91)

When such people approach nature with the 
attitude of the believers, they feel it has a meaning and a 
purpose. With their intellectual honest}' they cannot but 
admit that certain things in it are beyond their 
comprehension. With humility, they confess that they do 
not know, but they have a conviction that if they persist in 
seeking more knowledge, one day they will understand it. 
The Qur’an speaks of those who study nature and try to 
discover the laws that govern it as, ‘man of knowledge and 
insight’; because the Qur’an says:

Verily, in the heavens and in the earth, are signs 
for the believers. And in your creation, and what 
He scattered (through the earth) of moving 
(living) creatures are signs for people who have 

faith with certainty' (Iman). And in the 
alternation of night and day, and the provision 
(rain) that God sends down from the sky, and 
revives herewith the earth after its death, and in 
the turning about of the winds, are signs for a 
people who understand.

(Al-Jasiyah 45:3-5)

Faith or belief (Iman) in God may not follow from 
purely logical arguments; it springs from the direct 
experience of order, harmony and beauty in nature. The 
Qur’an says that these are the visible signs (Ayat) of the 
invisible Being:

These are the Ayat (signs, pointers, proofs, 
evidences, verses, lessons, revelations) of God, 
wilich we recite to you (O Mohammad) with 
truth. Then in which speech (saying) after (that 



of) God and His Ayat will they (non-believers) 
believe?

(Al-Jasiya 45:6)

According to the Qur’an, the Iman in God has a 
dual source. Contemplation of the outer world of nature 
(Afaq) and of man himself (Anfus) guides us to the power 
that manifests itself in both. By insisting that nature 
provides a pathway to God, the Qur’an concedes the 
validity of Islam as a ‘natural way of life or deen. ’ It adds, 
however, that Iman induced by the contemplation of 
nature should be reinforced by revelations. It is the 
confluence of the two streams of influence that produces 
the Iman of a true believer. When Iman is actually 
expressed through a way of life and when it inspires to 
follow and protect the Laws of Allah and thus reforms the 
conduct of a person, it is called Taqwa. Both Iman and

Taqwa are essential features of a true Momin.

Natural World Order

Islam is not a religion in the conventional sense of the 
word. It is a complete guidance for mankind and hence 
called deen. The Qur’an uses the word deen in different 
contexts and meanings. It has been used for way, law, 
constitution (Yusuf 12:76); the collection of moral, 
spiritual and worldly principles or system; way of conduct 
(Al-Ahzab 33:5; 40:26), obedience (Al-Nahl 16:52) and for 
peace and order (Al-Anfal 8:39).

In contrast to deen, which is a complete way of life, 
religion is a kind of private relationship between man and 
his Creator. It is essentially founded on the idea of 
salvation, which was born out of the belief that man’s 
sojourn on earth was one of bondage. How to extricate 
himself from that bondage thus becomes the main object 



of his life. Islam, on the other hand, is neither such a 
relationship between man and Creator, nor is it 
characterized by the experience of an individual of a 
subjective nature, but it is essentially a ‘code of life’, 
regulating the conduct of affairs concerning the individual 
as well as the collective life of human beings. Secondly, it 
does not consider man’s life on earth a period of bondage; 
hence, the idea of salvation (in that particular context) 
does not arise. On the contrary, having assigned to man a 
very' high position in the universe, Islam expects him to 
take up the challenge of life boldly to harness the bounties 
of nature for the development of his own self as well as the 
entire humanity.

Besides, Islam has also presented a distinct concept 
of the Creator. The distinguishing feature of the Islamic 
concept lies in the belief that God not only created the 

universe, but also laid down definite laws to regulate the 
scope and functions of the various objects comprising it. 
The knowledge of the Divine laws relating to the external 
universe is derived from a close observation of nature, 
scientific experiments and discussions. The Laws relating 
to human life and the regulation of its conduct are 
communicated through revelations conveyed to mankind 
through messengers. Thus, Islam as a deen also 
distinguishes itself from the material concept of life which 
takes no cognizance of the Divine Guidance.

Contradictions of Faith and Practice

The Divine Guidance and Laws have been, from time 
to time and place to place, communicated to all people of 
the world. The Rusul (messengers of God) received them 
through revelations and delivered them to their people. 
Ironically, in every area there have been people of vested 



interests who refused to follow Divine Guidance and 
changed it soon after the demise of the messenger. As a 
result, none of the revelations remained original and free 
from corruption and tampering. The situation changes 
with the Qur’an, the last revealed book. God promised to 
protect it and hence, as it was revealed, it was 
remembered by heart. The practice continues till date and 
millions of people round the world remember every verse 
of it by heart. However, even a cursory survey of Muslims 
in different parts of the world reveals scores of 
contradictions and differences in their beliefs and 
practices. Any detailed discussion about the causes of 
these differences is beyond the scope of this chapter, but it 
does merit a brief mention as it is central to the theme of 
this chapter.

There are two main reasons for this factionalism.

As Islam spread to newer lands, it imbibed new socio
cultural values. The new converts, by and large, tried to 
retain their values and customs, however un-Islamic they 
may be, and hence developed an amalgam which was 
believed to be Islam. Secondly, the vested interests, which 
were mainly capitalist and power seekers, found the 
Qur’anic teachings lethal to their survival.

On the one hand, the Qur’anic injunctions clearly 
pronounce about equity7, justice, equal distribution and 
judicious use of resources, opportunity to all, non
discrimination, and honour to every human being, but on 
the other hand its proclamation that the ultimate owner 
and ruler is God, the Almighty7, whose Laws shall prevail, 
seemed disastrous to them. As a strategy they encouraged 
sectarianism; devised different interpretations of the 
Qur’anic Laws; encouraged groupism based on different 



commentaries; and fabricated history. Ultimately, the 
deen got buried in a plethora of contradicting literature.

The concept of total submission to the Laws of God 
was replaced by certain rituals called prayers. People were 
made to believe that these prayers are enough to please 
God, seek salvation and earn the promised paradise. This 
drastic and disastrous change in the concept of Islam 
changed the attitude of Muslims as well. Now there is no 
pursuit of knowledge. The urge to discover and explore 
nature disappeared as it was no more considered a part of 
Islam. Knowledge was redefined and bifurcated into 
worldly and religious knowledge. Thus, the deen 
disappeared and a new ‘religion' was born retaining the 
name of Islam, for obvious reasons. By and large, it is this 
Islam which is practiced by majority7 of Muslims either by 
ignorance or by sheer convenience.

Indian Scenario

India is a secular country; it has the second largest 
Muslim population in the world. However, Muslims are 
the most backward of all the religious groups in the 
country—in terms of economy, education and 
development.

The educational system of the Muslims on the 
Indian subcontinent shows a dichotomy which is unique 
to them and has been explained earlier. They are lagging 
behind as far as modern system of education goes. The 
reasons are many, chief among them being their anti
colonial attitude at the time of its introduction? When 
science and technology was developing in the Muslim 
world, it was propagated mainly through Persian and 
Arabic languages that were spoken and understood by 
majority of Muslims. At the time, when scientific 



movement was taking roots in Europe, Muslim world was 
facing colonial adventurism.* It was the most tragic 
coincidence. The new scientific developments and 
methodologies were now propagated through English 
language which was considered ‘colonial’ and hence 
anything written and communicated in English was 
virtually forbidden. Besides, armed with new technology, 
the colonial forces started spreading their tentacles. 
Muslims felt threatened and decided to completely shut 
their doors to anything and everything coming from 
colonial powers. They rejected colonial educational system 
and hence got cut off from the contemporary disciplines. 
They devised their own education system and 
unfortunately, branded all natural and physical sciences as 
colonial and rejected them.3 This new system was called 
Dars-e-Nizami (Lessons of Nizam) as it was compiled and 
prepared by Mulla Nizamuddin Muhammad (1677-1748) 

in the latter half of the 17th century. It incorporated 
following disciplines:^

1. Accidence and syntax grammar
2. Logic
3. Philosophy
4. Mathematics
5. Rhetoric
6. Jurisprudence
7. Principles of Jurisprudence
8. Theology-
9. Commentary, and
10. Hadith

This parallel system of education was introduced in 
all madrasas which are usually associated with every large 
mosque in a locality’. This practice has continued since 
then. The average duration of course is seven years and 



the degree of Aalim (Learned Man) is conferred to those 
who complete it. These are the people who after 
graduating from the madrasas lead the Muslims prayers 
in mosques, deliver religious sermons and issue Fatwas 
(Religious Decree) about contemporary issues and 
present-day problems. As they remain totally cut off from 
sciences as well as other new fields of studies, they remain 
totally unaware of all the modern age issues related to 
nature, science and technology.

Scientific pursuit is essential for understanding 
God’s Laws as they operate in nature. A blending of 
scientific and ‘revealed’ knowledge is a must if one wishes 
to practice Islam as a deen. Any lopsided attitude or 
shunning any of these two streams reduces the deen to a 
mere religion, and precisely this is what has happened. 
The people of ‘religious schools’ or madrasas have 

confined themselves to language skills, logic and 
philosophy (most of which is outdated now) and to 
commentaries written centuries ago with the knowledge 
available at that particular time. Unfortunately, the due 
emphasis on understanding the Qur’an and interpreting it 
in today’s context and with present day knowledge is 
missing in most of these madrasas. As they do not have 
knowledge of contemporary sciences, they can hardly use 
it to understand the Qur’an and its full meaning.

The modern education system, on the other hand, 
developed either in a non-religious environment or under 
the impact of other religions. As Muslims did not adopt it, 
they could not blend or integrate it with Islamic teachings 
and principles. Hence Muslims, who graduated from this 
system, considered education, like all other groups, as a 
means to get a good job and thus improve their lifestyle 



and social status. They never got a chance to understand 
the concept of education and the purpose of seeking 
knowledge as explained in the Qur’an. Hence, they also 
failed, by and large, to understand Islam as a deen. It was 
reduced to a religion for them as well.

Environmental Activism

The dichotomy in Muslim education system has 
totally segregated contemporary sciences from religious 
education. As a consequence, religious leaders and 
graduates from madrascis neither know anything about 
environment, its components and the need to maintain its 
balance, nor they consider it a part of their religion. Same 
is true for all other contemporary issues. Similarly, the 
Muslim theology departments of various universities in 
India, including Aligarh Muslim University7, Jamia Millia 
Islamia and Jamia Hamdard, focus exclusively on

‘religious’ studies. Not a single person in these 
departments is working on the interface of Islam and 
science or environment. These departments are producing 
typical stereotypes lacking in initiative and 
innovativeness.

It is no surprise therefore, if we do not have any 
leadership among Muslim scholars on environmental 
issues or any environmental movement. There is no one to 
motivate and enlighten Muslim masses. The 
environmental movements set up by different NGOs and 
government organisations have also bypassed them as 
either side lacked initiative. However, there are a few 
specks of light in this otherwise dark and dismal scenario. 
A few movements have started to introduce modern 
knowledge to mcidrcisas and to re-establish the lost 
linkage between Islam, Science and Nature. These would 



be mentioned here briefly.

Islamic Fiqh (Jurisprudence) 
Academy?

It is an independent organisation established in 1988 
with the aim of providing solutions to present-day 
problems faced by Muslims. Its activities include 
publishing books on contemporary issues, organising 
awareness lectures and training programmes. It holds an 
annual gathering where eminent theologians from 
different schools of thought as well as modern scholars are 
invited to discuss selected current issues. It has discussed 
issues right from insurance to birth control and cloning to 
organ transplant.

It also tries to introduce new understanding and 
promotes fresh ideas in madrasas. A very' important 

initiative in this direction has been the madrasa training 
programme started in 1991. Under this programme 
extension lectures by experts from various fields were 
organized in different madrasas. The author was also 
invited once to deliver a lecture on the importance of 
environment and its conservation at a madrasa situated 
in a remote town of Uttar Pradesh. The response was 
overwhelming and positive.

With sustained persuasion from the author and 
other like-minded people, the Islamic Fiqh Academy 
discussed ‘Protection of Environment’ in its Annual 
Meeting of 2008. Then they took up ‘Atmospheric 
Pollution' in the Annual Meeting of 2017 held at Ujjain in 
Madhya Pradesh. The author was asked to prepare the 
concept note which was circulated among scholars across 
the country to have their opinion. The author participated 



in the annual meet and made a presentation on 
atmospheric pollution and how the Qur’an asks the 
believers to rectify all sorts of corruption, misbalance and 
chaos. It was heartening to note that the entire house of 
religious scholars unanimously approved meaningful 
recommendations to check atmospheric pollution.

Centre for Promotion of Science*

This centre, located within the campus of Aligarh 
Muslim Universify, was established in 1985 by Saiyid 
Hamid, the then Vice-Chancellor of the Universify. Prof 
Israr Ahmed of Physics Department, who had initiated 
this idea, took charge of the centre as its director. The 
centre was established primarily to introduce science to 
madrasa people. It conducted refresher courses of 7-10 
days duration for students and teachers of mcidrasas. 
During these training programmes, experts from different 

fields, including environment, were invited to interact 
with the participants. Although it was a good attempt, it 
failed to bring about any significant or perceptible change 
in the madrasa’s style of teaching or course content. The 
centre was shutdown for some years. Now the present 
regime has restarted it.

Islamic Foundation for Science and 
Environment:

The Islamic Foundation for Science and 
Environment (IFSE) is a voluntary non-profit organisation 
established in 1994 mainly to integrate Muslims until the 
scientific movement and to explain and clarify’ the Islamic 
point of view vis-a-vis science and environment. It has 
been working with a two-pronged strategy. First, it is 
trying to spread scientific and environment related 
awareness among Muslim masses of this subcontinent. It 



is publishing a popular science and environment monthly 
in Urdu called Urdu Science magazine since February 
1994 (https://urduscience.org). It is the first and only 
popular science and environment monthly published in 
the country7 that has completed 25 years of successful 
uninterrupted publication, thus creating a place for itself 
in the history of Urdu magazines. The main target 
readership is students and products of Deeni madrasas. 
Secondly, it is trying to emphasise the need of developing 
a scientific understanding of the Qur'an. It is setting forth 
a Qur’anic perspective about scientific and learning 
pursuits, conservation of resources and environment. The 
foundation has established a good rapport with the people 
of madrasas and a meaningful dialogue has started. An 
attempt has also been made to convince them to include 
these issues in their sermon (khutbah) delivered after the 
weekly congregational Friday prayer.

Occasionally, book exhibitions and other outreach 
programmes are also being organized in different 
madrasas. School and madrasa students are encouraged 
to write on relevant topics of science/environment and 
annual awards/cash prizes are given for the best three 
entries from either stream.

The foundation is the official consultant to Islamic 
Fiqh (Jurisprudence) Academy on matters of science and 
environment, and has helped the academy to dwell upon 
contemporary issues like cloning, nature of gelatine, 
biotechnology, etc.

In 2000, a short course programme was started for 
modern educational institutions. Under this programme, 
the students are taught Qur’anic principles about:

1. Nature, its resources and their conservation

2. Role of man on this planet

https://urduscience.org


3. The purpose of seeking knowledge 
—understanding the working of nature and growing in 
tandem with it

4. Serving the humanity with acquired knowledge 
—putting needs of others before our own—the Qur’anic 
model of selfless and serving society

Besides, orientation lectures for the madrasas 
students have also started from the same year. The 
response was overwhelming and the message has been 
well taken.

The main thrust of these programmes is to 
correlate environmental consciousness, activism and 
conservation efforts with Islamic teachings, and to make 
people realize that it is their religious ( Deenee) duty to 
care of the environment as well as resources.

Tipu Sultan Advanced Study and

Research Centre^

The Tipu Sultan Advanced Study and Research Centre 
(TSASRC) is a premier institution established by the 
Sheriff Foundation at Srirangapatna near Mysore. The 
Islamic Studies and Community Senice Programme is the 
major programme of the centre which was started in May 
2002. It is aimed at providing integrated education to the 
graduates of madrasa system by imparting an in-depth 
understanding of science, environment and other frontiers 
of knowledge. The topics taught include Islamic Science 
covering the Qur’an, Hadith and Fiqh, and interpreting 
Islamic values and approach on current issues. In 
addition, the students are also given an exposure to 
science and environment, IT applications, personality 
development, community management, etc.

This residential programme of education and 



training is of one year duration and so far, 18 batches have 
graduated. The author is associated with this programme 
as visiting faculty since its inception and was involved in 
designing their syllabus for science and environmental 
studies. The book, Science of Signs, covering this syllabus 
has been written by the author.

This is the recent and most significant step in the 
direction of sensitising Muslim ulemas about modern 
subjects including environment. It is most likely that this 
institution, and other similar ones if established in future, 
would be able to bring about a meaningful change in 
Muslim mindsets.

Conclusion

A lot of work needs to be done at the grassroots 
level to sensitise Muslims about the significance of 
environmental issues for our survival. Indeed this is a part 

of Islam—the deen, beyond any doubt. What remains to be 
done is to take this to every nook and corner where 
Muslim population resides so as to make it an essential 
component of Friday sermons and other religious 
discourses so that people take it as a religious duty that is 
binding on them like any other religious practices.



25
A Ray of Hope

E stablished by an Arab woman Fatima Al-Fihiri in 
859 AD in Fez, Morocco, the University of al-Qarawiyyin 
is the world’s oldest and still-operating institution of 
higher education, according to UNESCO. But for this 
surviving and functional link, education in general and 
scientific pursuits in particular ceased to flourish in the 
Muslim world after the 15th century. The last act was the 
destruction of Ulugh Beg Observatory (Samarkand,

Uzbekistan) in 1449.

The almost stalemate observed from 15th to 18th 
centuries was due to many factors, mainly political 
decentralization, religious sectarianism, dogmatism, and 
consequent moral deterioration and irrationalism. 
Destruction of libraries and ruthless killing of Muslims, 
including scholars by Crusaders from the West and 
Genghis Khan and Hulagu Khan from the East, wrecked 
almost the entire educational framework of the Muslim 
world and set in a state of gloom and depression amongst 
survivors. Besides, Muslim rulers did not pay sufficient 
attention to the development of educational institutions. 
In many cases, they patronized religious orthodoxy and 
sectarianism for their own survival. Peace and stability 
which are keys for intellectual pursuits, were missing from 
the Muslim world. The patronized orthodoxy and 



sectarianism reduced Islam, a system of total submission 
to Divine order, to a religion where emphasis is on a set of 
rituals and submission to man-made sharia. As this 
system came into vogue, handy and convenient solutions 
of every problem were made available from sources other 
than the Qur’an. As people moved away from the Qur'an, 
there was no mechanism left to tell them that acquiring 
knowledge of the universe and its constituents, Nature 
exploration and discovering its secrets were part of Islam 
and mandatory (Farz) on them. The result is the present 
state of the Muslims, educationally most backward group 
existing on our earth.

The Awakening

The map of the Muslim world has changed much from 
the days of the Caliphs. Now, self-identifying Muslim 
nations of the world are grouped under the ‘Organization 

of Islamic Cooperation (OIC)’, which was formed on 25 
September 1969 in Rabat, Morocco and was named as the 
‘Organization of Islamic Conference’. Its formal structure 
came into being in 1972 and has 57 countries as its 
members.

France published the first research journal in 1665. 
In the Muslim world, Egypt published one in 1827 and 
Turkey in 1830. So, there is a lag period of about two 
centuries, even if we assume that they have the same 
infrastructure and parity7 in qualify of research, which of 
course is not the case.

Despite this huge gap, scientific pursuits, research 
and education are not top priorities of OIC. The first-ever 
‘Science and Technology’ summit of OIC was held only in 
2017 (10-11 September) in Astana, Republic of
Kazakhstan. The Astana Declaration commits Member 



States to increase expenditure on science and technology 
and education, and to implement UN Sustainable 
Development Goals.

Results of a detailed study conducted to scale the 
research performance of OIC members were published in 
2012. According to this report,* Turkey, with a total 
number of published papers (between 2006 and 2010 and 
indexed in Scopus) at 256,342 and contribution per cent 
of 26.56, led among OIC countries, followed by Iran (12.92 
per cent), Egypt (9.72 per cent), Malaysia (6.39 per cent) 
and Nigeria (5.39 per cent). According to a recent report 
published in 2020,2 Iran occupies first position among 
OIC countries for collective research output in 2018, 
followed by Turkey, Indonesia, Saudi Arabia, Pakistan, 
Tunisia and Iraq.

Among the Arab nations, the first conglomeration 

of scientists is The Arab Science & Technology Foundation 
(ASTF). The announcement of its formation was made by 
the ruler of Sharjah at the closing ceremony of the three- 
day symposium ‘Scientific Research Outlook and 
Technology’ Development in Arab World’, held at Sharjah 
Universit}’ from 24 to 26 April 2000.

Of all sciences, astronomy and related sciences 
have had an edge in influencing Arab history and culture. 
No wonder, the United Arab Emirates decided to celebrate 
its National Day this year by sending a probe, aptly named 
‘Hope’, to orbit the Mars. Launched successfully on 19 July 
2020, this probe is expected to be in its orbit next year to 
coincide with the 50th anniversary of the country’s 
foundation. This is no mean achievement for a country 
whose space programme is in its teen stages only. The 
Emirates Institution for Advanced Science & Technolog}' 



(EIAST) was established in 2006. In 2015 it was merged 
with the newly established Mohammed bin Rashid Space 
Centre. DubaiSat-1 was launched on 29th July 2009 in 
collaboration with a satellite manufacturing company of 
South Korea. DubaiSat-3, a remote sensing Earth 
observation satellite, was fully designed and built at the 
Space Technology Laboratories of Mohammed bin Rashid 
Space Centre. It was launched into the orbit on 30th 
October 2018.

The Emirates Mars Mission (EMM) was announced 
in 2014 by Mohammed bin Rashid Al Maktoum, Vice- 
President and Prime Minister of UAE and ruler of Dubai. 
Over 200 engineers, scientists and analysts worked 
tirelessly for six years to see this ‘Hope’ being launched 
successfully. With its success, the UAE will become the 
fifth country in the world to orbit Mars. Another notable 

aspect of this mission is that the scientist in charge of the 
mission is a woman: Sarah bint Yousif Al Amiri (Sarah Al- 
Amiri in short). She is also the President of UAE Space 
Agency. Besides her, three more women scientists have 
lead roles in the programme.

While we see an inclination in Muslim countries to 
develop science and technology and to build universities, 
it seems driven more by the need to build a technological 
base. Building a scientific society7 still appears a distant 
possibility. For inculcating a scientific aptitude in 
youngsters and elder students, one needs to devise a 
curriculum which provokes and inculcates a spirit of 
enquiry and questioning. There should be a freedom to 
debate and challenge the prevailing concepts and dogmas, 
including religious practices. This is very7 much and 
equally important part of Islam as taught by Qur’an. The



spirit of enquiry and free debate will not emerge in 
Muslim society till they do not liberate themselves from 
ritualistic religiosity' and the institutions which promote it. Conclusion

Q ur’an, an Arabic word, literally means ‘which is 
read’. It seems ‘Muslims’ have taken this meaning literally 
and just read it as a ritual. They read it without 
understanding a single word, because Arabic is not the 
mother tongue of a large section of this population. This 
training in ritualism starts quite early on in the life of a 
child when he is introduced to the Qur’an and taught to 
recognise the Arabic alphabets and recite the text. When 
he is about six years of age, he is taught to read the Namaz



and for that he is asked to memorise the opening Surah 
(chapter) of the Qur’an along with some other shorter 
Surahs. He accompanies his elders to a nearby mosque 
where he learns how to perform the Namaz. Once trained, 
he is asked to regularly offer prayers five times a day. If 
the household is more ‘pious” then they will instinct him 
to go to a nearby mosque regularly for all prayers. In a 
‘modest’ family, reading the Namaz at home suffices, with 
occasional visits to the mosque, except for the Friday noon 
prayer ( Jum’ah Namaz), which must be performed in a 
mosque.

All mosques are not allowed to hold Friday noon 
Namaz. Only those mosques which are bigger and have at 
least two gates (exceptions apart) are permitted to hold 
the Friday congregation where a sermon is delivered 
before the Namaz. The speaker is normally an imam who 

leads the prayers. These imams are graduated from 
madrasas where, as mentioned earlier in this book, they 
are taught some select texts of philosophy, logic, rhetoric, 
theology, Hadees (quotes of Prophet), etc. All these texts 
date back to 15th or 16th century or even older. Keeping 
alive the same ritualistic approach, these sermons are 
delivered in Arabic from a pulpit in two parts. After the 
first part which lasts for about 10-15 minutes, the imam 
sits down for a minute or so and then stands up to deliver 
the second part. In some mosques, due to public demand 
or instructions from management, the first part of the 
sermon is delivered in the local language and the second 
in Arabic.

Due to their limited exposure to contemporary 
knowledge and discourse, most of the imams base their 
non-Arabic sermon also on religious or sectarian stories or 



philosophies largely, ignoring contemporary issues or 
Qur’anic teachings. But there are exceptions in a few 
places in the country' as well as in some foreign lands the 
author had travelled to, where sermons by imams are 
based on Qur’anic teachings focusing on human welfare 
and goodwill.

Parents usually avoid ‘teaching' the Qur’an to their 
kids for reasons best known to them, leaving aside those 
obvious cases where both are working or are illiterate. 
Hence, a Maulvi (Maulvi is an undergraduate degree in 
madrasa system) or Qari (one who correctly recites the 
Qur’an) is engaged for ‘teaching’ the Qur’an to children. 
During these sessions which are about an hour and half 
long, children are made to memorise different duas 
(supplications) for specific occasions and purposes, like 
the ones to be read before and after eating meals, going to 

bed, washroom, or going out of the house and so on. All 
these again, without understanding the meaning.

Once the child is about 9-10 years old, they are 
asked to fast in the month of Ramzan. Since for all 
‘religious’ purposes Islamic or lunar calendar is used, the 
month of Ramzan falls in all months/seasons, receding by 
10 days of a solar calendar every' new year. The child who 
has memorised the duas for fasting is told to practice it 
strictly. They wake up at pre-dawn along with the family to 
have meals and then again to break the fast in the evening 
immediately after sunset.

All through these years while they are offering 
prayers and gearing up to start fasting, they face a lot of 
other challenges of daily life, like schooling, moving in 
society, making friends and developing likes and dislikes. 
Nowhere, in all these real-life exposures, are they guided 



as per the Qur’anic teachings. The role of the Qur’an, by 
and large, remains confined to only those limited 
obligations mentioned above. For all other day-to-day 
happenings, they simply follow what their parents did or 
what their family, friends and peers are doing.

Education, which is the most important input for 
the development of a personality7, next only to tarbiyat 
(grooming at the hands of parents) depends on the family 
customs and traditions. If it is a ‘religious’ family, in the 
strict sense of the term, the child is sent to a madrasa for 
religious education as it is considered key to the success in 
both worlds, this one and hereafter as well. At times, a 
child is sent to a madrasa if their parents do not have 
access to a school for various reasons. The vertical divide 
in the education system, both worldly and religious, is still 
in vogue.

The main reason for this continuity7 is the absence 
of institutions that practice a holistic model of education 
where during early schooling a child is taught to read the 
Qur’an with meaning and understanding along until all 
other subjects taught in any other school. After completing 
secondary level they should have an option to continue 
with their ‘religious’ education by joining any madrasa or 
may join a junior college or school to complete their+2 or 
intermediate with any subjects of their choice. Once they 
have understood the full Qur’anic message it can safely be 
assumed that the youngster will not just remain confined 
to rituals but would practice all good things the Qur’an 
makes binding on its believers. Till the time such an 
institution comes into being, there should be a planned 
arrangement to introduce Qur’anic teachings in schools 
and contemporary7 subjects in the curricula of madrasas.



The author, through his patient and consistent 
efforts, is promoting this concept of ‘unification of 
knowledge’ or holistic model of education for the last more 
than two decades through the Islamic Foundation for 
Science and Environment (IFSE) and its mouthpiece Urdu 
Science, which is well accepted in religious circles, Urdu 
masses and madrasas. Through a chain of motivating 
lectures and write-ups spread over a quarter of a century, 
the author has succeeded in initiating a paradigm shift in 
the mindset of people in general and ‘religious’ scholars in 
particular. His scientific interpretations of the Qur’an have 
initiated many firsts in religious pedagogy.

The Islamic Fiqh (Jurisprudence) Academy (IFA) of 
India has appointed IFSE as its consultant on all issues 
related to science and environment since 2001. During 
these 19 years, the author succeeded in motivating IFA to 

discuss various environmental issues at its annual 
sessions. The academy discussed about water as one of our 
most essential natural resources and the current and 
future challenges of atmospheric pollution in different 
sessions, and made significant recommendation from an 
Islamic perspective, asking Muslims to follow the 
teachings of Islam to take care of these natural resources.

In February' 2019, a seminar under the 
collaboration of IFA and the Islamic Welfare Society' of 
Kadapa (Andhra Pradesh) was held to discuss the 
modalities of introducing contemporary subjects in 
madrasas and Qur’anic understanding and practice in 
schools. It was chaired by the Secretary General of IFA. 
The author delivered the keynote address until the theme, 
‘Unification of knowledge and Practicing Islam beyond 
rituals’. It was well taken and appreciated by religious 



scholars present there, and also received optimal media 
coverage. Recommendations were also proposed along 
these lines.

Such attempts and measures need to be multiplied 
and implemented across the country. Concerted attempts 
are to be made to make unification of knowledge a public 
discourse. The emotional and peripheral issues, which 
have engaged Muslims of the subcontinent for more than 
a century, have done them no good. They must be 
motivated to focus on holistic education, to develop 
further their relationship with co-citizens, to serve the 
humanity and to respect and love every one so that they 
become the true practicing Muslims: ‘O you, who have 
believed, enter into Islam completely (and perfectly)’ 
[Surali Al-Baqarah 2: 208].

Epilogue

M an is guided by his thoughts. Today even at the 
break of dawn I see darkness. This dawn is marked by 
darkness. Last night there was much celebration. My 
neighbours and fellow countrymen were welcoming the 
New Year. However, even this dawn does not inspire me. I 
feel overcome by darkness. For me, this morning of New 
Year is just another beginning. I will spend one more year 
in ignorance. My misery will aggravate. I pick up the 
Qur’an from my shelf and open it, as I often do in such



situations to derive guidance from this beacon of light. The 
following Qur’anic verse appears before me and as I read, 
it shakes me to the core of my being: ‘And such are the 
parables We set forth for mankind but only those 
understand them who have knowledge’ (Al-Ankabut 

29:43)-
I reflect that since the ignorant ones cannot grasp 

Divine signs, words and parables, we must acquire 
knowledge—the knowledge which equips us to explore 
nature and understand God's creations. And it is a part of 
my submission to His commands, my Ibadat, wrongly 
translated as ‘worship’ or ‘prayer’. But it appears that we 
have lost the sense of knowledge. Most of our madrasas, 
who claim to be ‘Islamic schools’, do not generate or 
communicate this knowledge. I searched several 
dictionaries. Knowledge signifies one’s deviation from 

ignorance to awareness. It embraces the understanding of 
the Divine signs and creations in the universe. For 
facilitating this, God has blessed us with the best bounties 
—ears, eyes and intellect. Their proper use enables us to 
thank God and thus we avoid any ingratitude to Him. I 
gather knowledge about the things around me with the 
help of my eyes and ears. My mind analyses these 
observations and draws inferences. Those who do not use 
their intellect are not regarded as human beings by the 
Qur’an:

Many are the jinns and men We have made for 
Hell. They have hearts wherewith they 
understand not, eyes wherewith they see not and 
ears wherewith they hear not. They are like cattle, 
even more misguided, for they are heedless of 
warning.



(Al-A’raf 7:179)

Reflecting on this verse, I am stunned. No one told 
us this concept of knowledge. I instinctively feel that I 
should not have been dependent on others. For, God has 
made the Qur’an easy for anyone who seeks guidance from 
it. Every individual should reflect on it. We can only blame 
ourselves for shelving the Qur’an and turning away from 
guidance. In the sight of God, such people are worse than 
cattle as they do not exercise their mental faculty: ‘...for 
the worst of creature in the sight of God are the deaf, the 
dumb who do not use their intellect' (Al-Anfal 8:22).

In contrast, the Qur’an calls the following as men of 
understanding: ‘Behold! In the creation of the heavens 
and earth, and the alternation of night and day there are 
indeed signs for men of understanding’ (Al-Imran 3:190).

The Qur’an further defines these men of 

understanding as thus: ‘(and) who remember God when 
they stand, and when they sit, and when they lie down to 
sleep, and (thus) reflect on the creation of the heavens and 
the earth’ (Al-Imran 3:191).

Their study of Divine signs inspires them. They 
unravel the secrets of the universe. Moreover, they know 
the bounties of God which are subsendent to them. At this 
stage they exclaim! ‘Our Lord! Not for nothing have You 
created all this! Glory to You! Give us salvation from the 
penalty' of the fire’ (Al-Imran 3:191).

I reflect on the truth that God has not created the 
heavens and the earth and all that is between this, without 
a purpose. He has made things subsendent to us for a 
particular reason. These are like gifts for us and the Divine 
signs should merit our attention. If we do not reflect on 
these and do not thank God in real terms, we have not 



been tine submitters to Divine commands. So the scholars 
who grasp the truth of God’s creations are the real 
admirers of His creativity and hence submit to Him 
willingly and happily. This aspect of knowledge amazes 
me. I felt numb and my heart was shaking with fear. For, I 
thought of the years which I had wasted in ignorance. In 
the name of knowledge I acquired some skills and looked 
for a job.

I memorised some textbooks and looked forward to 
its reward. I could no longer control myself and fell into 
prostration before God: O Lord! How long will we be 
victim to the man-made definition of knowledge and 
delude ourselves and our community? Does it not amount 
to selling God's signs for little price? Do we deliberately 
disregard truth? Or is it on account of some 
consideration? Do we avoid admitting our incompetence?

O my Lord! Enable me and my community to develop a 
correct understanding of knowledge. We divide 
knowledge, branding it as worldly and religious 
knowledge.

We have kept the Qur'an aside in our daily life. We 
do not derive guidance from it. O Lord! How long would 
we be under this illusion and suffer from humiliation and 
darkness? Produce among us such mentors and scholars 
who may teach us true, complete nature of knowledge, 
undivided, unbiased. They should overcome false and 
misleading notion of the division of knowledge between 
the secular and the religious. This will help us gain tine 
understanding of the universe and the signs scattered in it. 
It will help us become a community enjoying access to 
God’s signs by dint of knowledge. We will be a humble, 
benevolent community, serving humanity. O God! Can we



look forward to this dawn, this welcome morning? Is it 
coming?

Views on Scientific
Approach

to Understand Qur’an



A Historic Campaign
Sayyid Hamid

Chancellor, Jamia Hamdard, New Delhi

I n one of his Persian couplets, the great poet Hafiz 
Shirazi proclaims and celebrates the new dawn, clearing 
all darkness, which is of immense relief and happiness. 
The literal translation of the couplet is as follows:

The night was almost over and it was time for 
dawn. It was then that the dust, frustration and 
darkness which had overwhelmed me for long 
vanished all of a sudden. I was blessed with a new 
lease of life in the darkness of the night.

Mohammad Aslam Parvaiz’s Epilogue underscores 

the message of Hafiz’s above quoted couplet. Readers 
come to know of an author who has delved deep into the 
signs of Allah. Here, the signs are of two types: (i) The 
Qur’anic verses verily embody Allah’s signs and (ii) The 
Divine signs which are scattered in the universe. Both call 
for reflection. Both complement each other. Without 
grasping the former, one cannot appreciate the latter. 
Parvaiz’s article embodies a spirit of ecstasy. I am 
reminded of the following Qur’anic verse which shakes me 
to the core, ‘All such are the parables. We set forth for 
mankind but only those understand them who have 
knowledge’ (Al-Ankabut 29:43).

Parvaiz stands out for his acute observation of the 
universe and his reflections over the Qur’an. By training, 
he is a botanist. His knowledge guides him to note the 
existence and dispensation of Allah at every step. He cites 



this truth as an instance in point: ‘The process of food 
production and distribution in the green leaves of a tree is 
worth reflecting.’ At an earlier date, Saadi, the famed 
Persian poet, in his couplet stated: ‘For everyone gifted 
with knowledge, each and every leaf of the tree serves as a 
source for recognising the Creator.’

The author has done well to coin the term the 
Book of theUniverse’. It serves as a thread and link of all 
his valuable articles. It features as a conspectus of his 
laudable thoughts. The universe is like an open book 
which can be studied by anyone endowed with 
understanding. It bears out eloquently the wisdom of its 
Creator. For the better appreciation of the ‘ Book of the 
Universe", the Creator blessed us the Qur’an which 
felicitates our understanding of the universe. At places the 
Qur’an clearly explains the book of the universe and at 

other places it provides helpful hints. The Qur’an urges us 
to reflect on each and every7 aspect of the universe and to 
note its constant working. It draws our attention to the 
higher system, which is life giving and self-subsistent. 
Each and every7 particle of the universe declares that it has 
not been created in vain. Rather, every7 created entity has 
its own sphere of functioning. Within this universe we lead 
our life and attain the objectives of our existence. All 
systems, spheres, actions and motions in the universe are 
interconnected, constituting a huge system. Every cog of 
the mammoth machinery7 is immensely useful and 
consistently engaged in its own work. Every7 discerning 
person realizes that this complex life system which is 
supported by billions of workers could not come into 
existence of its own. Nor can it even for a moment 
function without the care and attention of its Creator. The 
author has drawn lessons from microcosm and 



macrocosm. He has focused on man who represents a 
microcosm of this universe. He rightly states that it is 
expected of man, who is the supreme creature, that like 
other components of this universe he will follow the 
objectives of the universe and will act in accordance with 
the laws of nature. Shavkh Shirazi had discerned the same 
truth around 800 years ago, as is evident from the 
following couplet:

The clouds, the winds, the sun and the moon and 
the sky have been striving day and night, so that 
man may get his subsistence. Man should not par 
take it ignorantly. Look, all of them have been 
following the command for your sake. They are 
engaged heart and soul in their respective tasks. 
As man, does it befit you not to obey Allah’s 
command?

Disobedience to Allah signifies indifference to laws 
of nature and their violation. Man has neglected that sense 
of balance, poise and justice and equitable distribution 
which characterize the working of the universe. Man has 
polluted the pure atmosphere out of selfishness, injustice 
and squandering. He has deviated from the natural law of 
equitable distribution. Mankind is now faced with dire 
consequences of the violation. Gifted with his insightful 
study of the Qur’an and grounding in modern knowledge, 
Parvaiz has constructed universal morality. He urges that 
man should not deviate from universal values of balance 
and coordination. Man should realize the terrible 
consequences of his departure from the universal values.

One is liable to write in a confused wray if he does 
not have mastery' over his subject. However, if one is adept 
at his subject, he is able to express himself in a lucid style.



Readers will note that Parvaiz’s style is remarkable for its 
simplicity, freshness and appeal. It appears that he at 
times witnesses the natural phenomenon first-hand. He 
perceives the celestial bodies, inanimate objects and 
plants as actors on stage who perform their respective 
roles.

His perceptive article carries this conclusion: ‘No 
leaf stores the material produced by it. It dispatches the 
extra material to those parts of the plants which do not 
produce it.’ This is a scientific fact that matter moves from 
a region of high concentration to a region of low 
concentration. So those individuals and communities who 
overspend or amass resources flout this natural law. This 
violation hurts society, nations of the world and the 
universe. All mischief originates from it in the capitalist 
system. Human beings are exploited for commercial 

reasons. The American desire for cheap petrol has resulted 
in the destruction of the Middle Eastern countries. People 
are so carried away by the love of wealth that even India, 
the land of Buddha and Gandhi, has embraced capitalism. 
Like other countries of the world, India has also been 
gripped by iron shackles of globalisation. All wealth is in a 
few hands. Humankind no longer enjoys peace and 
comfort. All misery is on account of the large number of 
the poor people and the lust of the wealth of the few. This 
degeneration is on account of deviation from the natural 
way. It also accounts for unfair distribution of resources.

The author is an activist and founder of a 
movement. He brought out a magazine Urdu Science 
which has been in circulation since 1994 and has proved to 
be a trendsetting periodical. Initially, its objective was to 
familiarise Urdu speaking readership with science and 



knowledge, to train readers for contributing articles in 
Urdu on science and to encourage such readership. His 
other objective was to present scientific theories in an 
easy-to-understand language. It is widely known that this 
magazine has successfully accomplished all the objectives. 
Furthermore, it has recently extended its frontiers and 
resolved to work at a universal scale, imbuing its contents 
with universal truths. These ideals will also be Insha’Allah 
realized. Sir Syed Ahmad Khan was the first to study that 
the Qur'an represents the word of Allah, while nature is 
the work of Allah. Parvaiz has elucidated the above truth 
in a highly appealing way. His mission is bound to achieve 
success.

It is heartening to note that his magazine Urdu 
Science has been gaining currency in madrasas. The 
apathy of Muslims towards the Qur’an accounts for their 

degradation and their inability to conquer the universe. 
Inside our homes we respectfully wrap the Qur’an and 
disregard its teachings altogether. Likewise, the Qur’an 
has not found its rightful place in the madrasa syllabus. In 
modern educational institutions that teach theology, the 
discussion is confined to some legal issues. As Muslims 
neglected the Qur’an in their educational curriculum, they 
lost their glory7 and power. Science is mistakenly 
considered as the enemy of the Qur’an. As a result, 
Muslims have been overtaken by the darkness of 
ignorance. The publication of this magazine and its 
circulation signify indirectly the return to the Qur’an. May 
Allah strengthen further his mind and abilities, something 
essential for the success of his mission.

There is a need for promoting his mission in every 
home to overcome the centuries-old ignorance and



misconceptions. Parvaiz has to be complimented for his 
caution in not blaming any particular section of the 
community for the indifference towards the Qur’an, 
although he is fully aware of its disastrous consequences. 
This shows his concern that his mission does not get any 
negative publicity. His life-giving mission, thus, does not 
cause inconvenience to anyone.

The salient points of Parvaiz’s mission that he has 
accomplished in a short period of time are:

(1) Through Urdu Science, he has enabled 
readers to understand science better. He has 
striven to make science accessible among the 
Urdu reading public. He has taken steps for 
promoting a scientific viewpoint. It has resulted 
in the emergence of a group of readers 
contributing articles in Urdu.

(2) He has conclusively established that the study 
of the Qur’an is compatible with the 
understanding of science. Rather, both 
supplement and complement each other.

(3) He has refuted the popular notion that 
science endorses the Qur’an. The Qur'an is above 
and beyond such temporary and short-lived 
support system.

(4) For making knowledge subservient to the 
cause of producing good human beings, he insists 
that knowledge should be anchored in the 
Qur’an. The pursuit of knowledge should not be 
for trivial and commercial ends. It is the mission 
for appreciating the Divine plan and an aid for a



better understanding of the working of the 
universe. A movement for the Islamisation of 
knowledge has already made its way in the 
Muslim world, as it was initiated in the US. I am 
not fully aware of this project. Nonetheless, it 
appears from the title of this mission that as 
Parvaiz has placed knowledge in the ambit of 
Islam, the Islamisation project, too, is wedded to 
the same goal.

(5) Parvaiz has laid the foundation of a universal 
moral code. In the wake of the technological 
revolution, man has disturbed the balance in life, 
which has given rise to disorder and corruption. 
Not content with the present incursions, man- 
swayed by his success—has now taken up 
cloning, genetic engineering and the 

reconstructing of DNA. In doing so, man does not 
realize that these extremes will prove very 
dangerous in the long run.

Parvaiz has set in motion a historic, trendsetting 
mission. It calls for huge financial and manpower 
resources. Will he be able to raise this superstructure? 
Since he has taken up a cause and is gifted until the powers 
of both spoken and written word and in view of his deep 
sincerity, fervour and ambition, I am sure his mission will 
be a huge success. What he has said about the search for 
water by the roots of a plant holds true for his own 
mission—‘This tiny entity is undeterred by all 
obstructions. It does not take to the path of collusion and 
confrontation. Rather, it makes its way and goes alone and 
finally secures water supply.’ Water here signifies the 
‘fountain of eternal life'.



3 March 2004

A Laudable Attempt
Mohammad Rabey Hasni Nadvi

Ncidvatul Ulema, Lucknow

I n your book Qur'an, Musalman Aur Science, you 
have illustrated the Qur’anic verses related to knowledge 
and studied them in relation to the functioning and 
minute details of the universe. You have taken note of the 
faculty' for seeking knowledge granted to man by Allah. 
You have studied the whole issue in the context of man’s 
vicegerency on earth, again granted to him by Allah. You 
have pointed out the importance of gaining knowledge in 
man’s life. All this is very laudable.

If Muslims realize the mental faculty granted to 
them by their Lord and utilise it, they can attain power



and domination in the world. By drawing upon these 
faculties with which Allah has blessed them, they can find 
out that Allah has placed eventhing in this universe for 
their benefit and convenience. All these are sufficient to 
meet man’s many needs. Allah has made it quite easy to 
derive benefits from the universe. Both types of man- 
pious and selfish—are free to exploit nature. A Muslim 
draws upon the bounties of nature in accordance until the 
will of Allah. Allah has promised His recompense for this 
in the Hereafter. As to His disobedience, those who do not 
thank Him for His bounties and do not abide by His will, 
He lets them enjoy natural bounties. However, He has 
ordained punishment for their disobedience and 
ingratitude. They will face punishment in Hereafter. Thus, 
the quest of knowledge should be subordinate to Allah’s 
command, will and guidance.

You have expressed lucidly the importance and 
relevance of seeking knowledge, with a pointed reference 
to the Qur’anic verses. Readers will be in a better position 
to comprehend the mystery7 of nature. Earlier, some 
scholars carried out studies along the same line. Shaikh 
Nadeem Al-Jasar, a Lebanese scholar, has produced some 
ground-breaking work in Arabic. Recently, M. Anas Nadvi 
has published his book in the same field. I am sure you 
will have noted it. Anyway your own contribution is 
substantial and laudable. You have been serving well the 
cause of knowledge by bringing out the magazine Urdu 
Science and, I fully appreciate your efforts. May Allah 
make your mission beneficial and enable Muslims to draw 
upon it in understanding better the affairs of both this 
world and the next.

26 March 2004



The Mission of
Mohammad Aslam Parvaiz

Akhlaq Husain Qasmi
Idara Rahmat-e-Alam, Delhi

I n my considered opinion, Allah has enabled 
Mohammad Aslam Parvaiz to persuade the modern mind 
of the truth of His final revelation, the Qur'an.

Among Tafseer scholars, Imam Shall Waliullah 
holds the distinction of being the first Qur’anic scholar 
and interpreter who employed knowledge and wisdom as 
the main planks in his reform and revivalist mission. In 
doing so, he called everyone to the way of Islamic Shariah. 
Next is Maulana Abul Kalam Azad who underscored this 

fundamental truth of the Qur’an in his 
Tafseer (Tarj u man ul Qu rd n):

In the history' of world religions, the Qur’an is the 
first scripture which provides rational criteria for 
Allah’s attributes and actions. Again, it was the 
Qur’an which clarified that the allowance for 
wisdom and expediency does not run counter to 
Allah’s absolute power and sovereignty7.’

The Qur’an declares Islam to be the natural way 
(Al-Rum 30: 30). Parvaiz lets us perceive the perfection, 
beauty' and features of nature. More importantly, he 
infuses in us the Qur’anic thought, Qur’anic action and the 
Islamic modes of worship.

Parvaiz presents before us the true reality', ranging 
from the far-off galaxies to those at hand. For him, a tree 
functions like a small community', in which every' 



individual has his own set of obligations. The 
phenomenon of food production and distribution carried 
out by leaves is worth studying. Shekh Saadi affirms that 
every7 leaf underscores the truth of Allah's perfection.

The Qur'an consistently preaches justice, balance, 
moderation, promotion of justice and middle path, and 
denounces extremism. It speaks of the Muslim community 
as those who follow the middle path. This natural truth is 
perceived by Parvaiz in the working of the universe. He 
maintains: ‘No leaf stores the extra sugar produced by it. 
After drawing upon what is needed, it transports the 
remaining sugar to other parts of the plant which do not 
produce sugar.'

He also underlines another scientific truth that a 
substance always moves from a higher quantity area to a 
lesser quantity place. By temperament, Parvaiz is balanced 

and moderate. He does not betray any bitterness or 
cynicism in asserting the truth of his mission. Some major 
Islamic movements failed because their founders had 
fallen prey to extremism and personality cult. Worse, the 
same was paraded as a bold move in the cause of truth. 
Sober, sagacious and discerning ulema dismissed these 
ventures as failure, lacking in real courage and revivalism.

Parvaiz is aware of these pitfalls. In our difficult 
times, modern knowledge and modern modes of speech 
and writings have caused mischief. I pray for Parvaiz’s 
protection against this menace.

Parvaiz is not the first to press home the 
importance of observation and rational approach. He 
reiterates the mission of Imam Shah Waliullah and 
Maulana Abul Kalam Azad. Parvaiz has been carrying out 
his mission with his God-gifted faculties and fervour.



Parvaiz is full of dedication and sincerity of purpose 
which is reflected in his mission. In Allama Iqbal’s words, 
he realizes the importance of hard work, curious spirit and 
distractions on the way.

May Allah grant him success in his mission. I pray 
for the popularity of the organ of his mission, Urdu 
Science.

11 April 2004

A Crusader
Mohammad Kaleem Siddiqui

President, Jamiat Shah Waliullah, Muzqffdrnagar, UP

P rior to Prophet Mohammad’s advent the world was 
steeped in evil and degeneration of all sorts. Unbelief, 
polytheism, idolatry, injustice, exploitation, obscenity, 
drinking, gambling, inequality and discrimination were 
rife. Evils dominated the scene. Allah All-Knowing, All- 
Aware, brands this period as the age of ignorance. He does 
not specify any particular evil. For bringing an end to the 
era of ignorance, Allah set in motion the Islamic 
revolution which originated from the Hira cave. He 
proclaimed a new law. It was after 600 years that a new 
Scripture was sent down. Out of His mercy Allah arranged 



for the guidance of mankind that was lost in error. He sent 
down the revelation to the unlettered prophet, which 
commenced with this radical message: ‘Recite in the name 
of your Lord Who created, created man from a clot of 
congealed blood. Recite, and your Lord is Most Generous, 
Who taught by the pen, taught man what he did not know’ 
(Al-Alaq 96:1-5).

These five verses heralded knowledge and scientific 
research in an age of ignorance. These link the creation of 
the universe and creation of man, rather all knowledge 
with Allah and speak of creation as Allah’s big favour. 
Allah has created eventhing in the universe and all the 
treasures of heavens and earth for man who is the 
supreme creature of Allah on earth:

It is Allah Who has subjected the sea to you, that 
ships may sail through it by His command, that 

you may seek all His bounty' and that may be 
grateful and He has subjected to you, as from 
Him all that is in the heavens and on earth. 
Behold, in that are signs indeed for those who 
reflect.

(Al-Jasiyah 45:12-13)

Knowledge was essential for gaining control over 
the earth and the heavens, and for drawing upon the 
numerous bounties in the universe. It was necessary that 
man should first find out about the nature, property' and 
benefits of natural bounties. Accordingly, before sending 
Adam to this world, Allah apprised him of the nature, 
features and creative tenor of all things. The Qur’an 
declares that Allah taught all names to Adam. (Surah Al- 
Baqarah 2:31)

All creatures in the universe, known as the Divine 



signs in action, were introduced to Adam. Allah informed 
him of their properties. Adam’s knowledge placed him in 
such a position that the angels prostrated before him. 
After Prophet Adam, Allah sent down many messengers 
for guiding mankind on how to benefit from Divine 
bounties. This awakened an innate desire for knowledge in 
humans for the bounties from Allah. Moreover, they 
received Divine scriptures which pointed out the link 
between natural signs and the science in action. Finally, 
the last messenger Prophet Mohammad was sent down for 
guiding the whole mankind. The first five verses of Sura 
al-Alaq spell out Allah’s signs and the purpose of the 
Prophet’s advent. He was deputed for interlinking the 
scientific development in the era of ignorance with the 
recognition of Allah. Likewise, he ensured that the 
servants of Allah turned to Him, to Divine names, to 
Divine signs in action and to the Qur’an.

Man can fervently and humbly serve Allah only 
when he recognises His glory, perfection and attributes. 
Then he will sincerely obey Divine commands. Since Allah 
is All-wise, All-Aware and the Creator of mankind, He has 
enabled man to gain the understanding of his Creator by 
studying the creatures. For example, when we take good 
quality food, we naturally ask about the cook. Same holds 
true for designer dress and a well-constructed structure. 
We instinctively ask about the person who accomplished 
this feat. Allah made it innate in the human nature to turn 
to the Creator by observing creatures. The more one 
studies creation, the more he gains the understanding of 
the Creator. For obeying Divine commands and for 
gaining perfection, it is essential to develop the 
understanding of Allah. Equally important is to have the 
understanding of the creatures of Allah. From a religious 
point of view, a study of both the types of signs is essential.



One’s rejection of either amounts to unbelief. As the 
Qur’an declares, the rejection of the Qur’anic verses as an 
act of unbelief, rejection of Divine signs belongs to the 
same category' of unbelief: Not without purpose did We 
create heaven and earth and all between! That was 
thought of unbelievers! But, woe to the unbelievers 
because of the fire of Allah (Saad 38:27).

The Qur’an speaks of only those as the men of 
understanding and scholars who reflect on creation in the 
light of the Qur’anic verses. A study of the Qur’anic verses 
accrues the understanding of the Qur’an. By the same 
token, reflection on the Divine signs results in gaining the 
knowledge of science. This is also part of the Qur’an. Had 
this not been the case, the Divine revelation constituting 
the Qur’an would not have commenced until the topic of 
the creation of the universe and the creation of man from 

a clot. The negligence of this truth misled religious people 
to regard science as a worldly activity. This led to a 
disconnect between scientific discoveries and inventions, 
and the Qur’an. The objective of gaining the 
understanding of Allah could not be realized owing to this 
disparity. According to the Qur’an, fear of Allah is an 
essential feature of scholars:

See you not that Allah sent down rain from the 
sky? That do We then bring out produce of 
various colours. And in the mountains are tracks 
white and red, and various shades of colour, and 
black intense and hue and so amongst men and 
creatures and cattle are various species of it like 
wise; those of His seiwants only who have 
knowledge fear Allah.

(Fatir 35: 27-28)



In other words, those scholars who study the 
phenomena of rain, plants, inanimate objects, animals, 
human body, colours and mountains, recognise well the 
glory of Allah and serve Him better. Such a study helps 
realize the objectives of the Prophet’s mission. Moreover, 
it serves very' well the cause of humanity. Linking such 
study until the understanding of Allah is a major task for 
which Allah chooses His seiwants. Among such fortunate 
and highly valuable members of the Muslim community is 
Mohammad Aslam Parvaiz who holds the distinction of 
possessing the master key for fathoming the Qur’an and 
scientific research. Allah has, perhaps, chosen him for 
helping the Muslim community' regain its glory7. The 
collection of his essays "Qur'an, Musalman Aur Science' is 
his big achievement. Readers have been benefiting for 
more than a decade from his monthly Urdu Science 
magazine. Many have joined him in his mission. Not only 

do they benefit from his writings, they emulate him in the 
approach and style of their writings.

At times, a towering figure is little known. Those 
who are familiar with Parvaiz, his mission and his 
sincerity7 of purpose, realize that he does not need any 
introduction. Not only is he an eminent scientist, editor 
and researcher, but he also stands out as an institution 
and a movement unto himself. His contribution is badly 
needed today by the Muslim community7. For, he has a 
very7 clear understanding of Allah and His signs. Allah has 
blessed him with a clear perspective of His light. His 
elucidation of the Qur’anic teachings has all the features of 
a Sufi saint. On studying his interpretation of the Qur’anic 
verses, those lost in error are blessed with guidance.

When I read Parvaiz’s articles, I felt that if the 
Chishti Sufism masters had access to these pieces, they 



would not have resorted to any spiritual session. For 
Parvaiz’s scientific research articles would have sufficed 
for striking a cord in every heart.

Not only is Parvaiz remarkably successful in 
promoting a better understanding of Allah but also by his 
forceful plea for reflection on Divine signs, readers are 
moved strongly. The transformation dreamt by him is 
bound to happen. Rather, this change is palpable. One 
should read the present book for appreciating his mission.

Take his following passage from the Epilogue as an 
illustration:

After grasping this definition of knowledge I was 
left speechless. My whole body turned almost 
unconscious, motionless as my heart trembled 
with fear. It hurt me badly that I had wasted all 
my life in ignorance. How will I render an 

account for it? In the name of knowledge I gained 
some skill and looked for a job. I used to 
memorise certain passages believing that it will 
bless me with Allah’s reward. Then almost dazed 
I fell into prostration, praying to Allah: ‘O my 
Lord, how long will we be lost in this man-made 
interpretation of knowledge? How long will we 
misguide ourselves and our community7, filling 
them with illusions? O Allah, does this not 
amount to selling Allah’s signs for small coins or 
is it a case of dissimulation? Are wre constrained 
to do so or do we shy away from overcoming our 
incompetence? O my Allah, grant me and my 
community true understanding of knowledge. We 
have neglected a major chunk of knowledge, 
branding it as this-worldly knowledge. We have 
neglected the Qur’an. We should have derived 



guidance from it. O Allah, how long will we suffer 
from delusion and be lost in the darkness of 
humiliation? O Allah! Produce among us such 
leaders and scholars who may instruct us in the 
true understanding of knowledge and help us 
remove and overcome, the false division of 
knowledge so that we may appreciate this 
universe and Your signs scattered in it. It will 
help us join such communities who have been 
blessed with true understanding of Your signs. O 
Allah, bless us with a new beginning and a 
blessed future.

Parvaiz has trained a whole team of writers who are 
wedded to his ideals. He is truly devoted to a cause.

15 March 2004

Some Reflections
Salman al-Husaini

Nadvatul Ulema, Lucknow

T he Qur’an is a book of guidance addressed to both 
jinn and human beings. Their guidance is its main 
objective. The Qur’anic guidance embraces those spheres 
which man cannot resolve until the help of his experience 
alone. Man cannot exercise any discretion in matters of 
worship. All walks of life such as social relations, business 
transaction, trade and economy are covered by Shariah. 
The Qur’an leaves most of these affairs to man’s 
discretion, declaring them as lawful. Every matter in 
which man is liable to commit excess and cannot arrive at 
truth without divine guidance, the Qur’an provides 



detailed guidance regarding it.

The Qur’an has prescribed tine faith for the entire 
mankind and spelled out its detailed commands. Islam 
represents this true faith. Islam is the natural way. The 
entire universe is involuntarily subservient to Allah and 
hence Muslim. Man enjoys the right to choose Islam and 
in this, lies his trial. Islam is the link between man and the 
universe. All natural entities such as clouds, rain, the sun 
and the moon naturally obey Allah’s commands. These are 
subsendent to Allah and obey Him. It is innate in their 
nature. However, man is asked to obey Him by choice.

Science signifies knowledge which consists in 
gaining the understanding of the property’ and truth of the 
things around us. There is a strong link between Islam and 
knowledge. They, too, are dependent upon each other in 
which one cannot exist without the other. Without 

understanding Allah one’s worship is pointless. Likewise 
such knowledge which is not permeated with the 
understanding of Allah cannot lead to worshipping Him.

The universe stands out as the manifestation of 
numerous natural phenomena. These point to Allah and 
His attributes. Men, animals, plants, inanimate objects, 
earth, sky7, stars, planets, sea, atmosphere, fire, wind, 
water and numerous other natural objects are the means 
for understanding Allah. These urge man to recognise the 
Divine being and attributes. Their discovery, study and 
observation guide man to appreciating Allah.

Science stands for the exploration of things and 
their properties. Knowledge and science are the two facets 
of the same coin. Given this, the close link between 
Muslims and science and between Qur’an and knowledge 
is evident.



It is paradoxical that godless people who obey 
Satan have dominated knowledge for long. They have been 
abusing it for exploiting human beings and for 
wrongdoing. The victims have been devastated. Even 
those who manage to survive are confused. They have lost 
their identity and there is a need that Muslims act on the 
dictum that all knowledge is believers’ lost legacy. We 
should strive to retrieve knowledge from impious hands.

Aslam Parvaiz is to be commended for having 
launched this mission that Muslims should regain their 
lost and usurped legacy. It will restore knowledge to its 
rightful owners. May Allah bless his effort and enable 
readers to benefit from this book.

25 May 2014

An Important Movement
Aslam Qasmi

Millat Urdu Academy, Roorkee

I have known Mohammad Aslam Parvaiz through his 
writings in newspapers and magazines. I have read some 
of his articles relating to science and Islam in the Urdu 
daily, Rashtriya Sahara. Moreover, his own journal Urdu 
Science is a unique periodical in terms of its topics and 
idiom. It is a testimony to his academic and ideological 
insights. Recently, his valuable book Qur'an, 
MusalmanAur Science, has come out. This self-suggestive 
book seeks to relate the Qur’an and the Muslim 
community to science. Muslims generally think that Islam 
and science are opposed to each other. As to Islam, it is 



the natural way while science signifies the study of nature. 
Given this, by neglecting modern science, one cannot do 
justice to his study of Islam and the Qur’an. Throughout, 
the Qur’an urges man to reflect on the natural way:

And it is He Who spread out the earth, and set on 
it mountains standing firm and flowing rivers 
and the fruits of every kind, He created in pairs, 
two and two. He draws the night as a veil over the 
day. Behold, verily in these things there are signs 
for those who reflect.

(Al-Raad 13: 3)

Parvaiz asserts that there are hundreds of Qur’anic 
verses which exhort us to study the universe: ‘The 756 
Qur’anic verses urge us to study the universe. Allah 
repeatedly asks us to consider natural phenomena, to act 
on reason and to observe things closely.’

Muslim Irrespective of the number of Qur’anic 
verses asking us to study the universe, we should realize 
that each and every7 Qur’anic verse merits our attention. 
Muslims recite the Qur’an and then keep it aside, under 
the false impression that they have performed their duty 
regarding the Qur'an. The learned author, however, insists 
that we should study the universe in its light. This mission 
of his is laudable.

Knowledge is premised on modern philosophy. 
When a point is made in the current idiom, it attracts 
more attention. Some 700 years ago, Greek logic enjoyed 
the pride of place and all knowledge was explained in 
terms of logic. Muslim religious scholars had mastery over 
logic and no one could discredit the Qur’an. For it is 
perfectly logical and coherent. Today we live in the era of 
science. We need answers in the idiom of modern science.



The Qur’an has all the answers to modern man. It, 
nonetheless, calls for reflection and close and deep 
understanding of the Qur’an. Parvaiz has taken this lead 
and explained his methodology. It is a noble act for which 
he must be felicitated.

Parvaiz is a scientist, teaching Botany at Zakir 
Husain Delhi College of Delhi University'. Notwithstanding 
his other assignments, he manages to take out time for the 
exposition of the Qur’an and Islam in the current idiom. 
He reminds me of the Qur’anic assertion that if one 
neglects his duty Allah will replace him with others. 
Although the Qur’anic scholars interpret the above verse 
in another context, in my humble opinion each and every 
Qur’anic verse is remarkable for its eternal message. Some 
Qur’anic scholars apply the above verse to the Tatars’ 
acceptance of Islam whereas others interpret it as a 

prediction.

If the above verse stands for an individual, it means 
that if those in charge neglect their duties, Allah will direct 
others to take up this important duty.

Let me add that it was the responsibility7 of ulema 
and madrasas, the custodians of faith, to present the 
teachings of Islam and the Qur’an in the current idiom. 
However, stagnation has overtaken them. They do not 
carry out any research or independent enquiry.

They are content with a few classical books, legacy 
of their elders and the literal translation of Qur’an and 
hadith. They are given to adoring their pious ancestors. 
For them the conventional tafaseer are the final word. 
They refuse to revise educational system, taking it as the 
final word by their elders. Not only the Qur’an, but even 
hadith books are recited without reflection. In this 



scenario, reflection, study of natural phenomena, 
observations and independent enquiry are absent. No new 
interpretation is allowed and serious thinking is neglected. 
In this backdrop, it is therefore not surprising that 
scholars of modern studies, rather than religious studies, 
have been serving the cause of Islam. They are to the fore 
in all efforts both inside and outside India to project 
Islamic teachings in a presentable way. Parvaiz is one such 
outstanding figure, whose book, Qur’an, Musalman Aur 
Science and his periodical Urdu Science satisfies the 
academic needs of readers.

It would be unjust if I do not mention the following 
incidents. I gained much knowledge after reading the 
article: ‘Suraj Aur Uska Khandan’ in Science (March 
2004). For it apprised me of the diameter, light and heat 
of the sun against the backdrop of the Qur’anic assertion 

that the sun has its fixed orbit. I observed an atheist 
affirming the existence of hell in the light of this article. 
Parvaiz is justified in complaining: ‘There is no pulpit used 
by any speaker, Hafiz, scholar, adviser or preacher for 
presenting the message of reflection on Divine signs. Nor 
is there any platform jointly shared by Islamic preachers 
and scientists, disseminating the message of the Qur’an.’

Parvaiz has established the Islamic Foundation for 
Science and Environment, which represents a ray of light 
in the darkness all around. He cannot accomplish 
eventhing on his own. There is a need for launching such 
a movement on a wide scale. Ulema should awaken to this 
need and train scholars, not those who have only half- 
baked knowledge. And Allah knows the best.

24 April 2004



Notes
Chapter 9

1. The author of this book presented his paper at an 
international seminar on Islam and Ecology held between 
7 and 10 May 1998 at Harvard University, Boston, USA. 
The paper appears in its revised form in this chapter. 
(https://www.worldcat.org/title/islam-and-ecology- 
a-bestowed-trust/ oclc/ 756782491)

Chapter 19

1. It will be in order to explain the Qur’anic term Al- 
Zikr. Literally, it means to preserve something and to bear 
it in mind. This is opposed to forgetting (Al-Anam 
6:68).The Qur’anic term nasi means disregarding and 

forgetting something. Thus Zikr signifies recalling 
something. Fame is a form of Zikr. As we speak highly of 
someone, of honour and of drawing the lesson, the same 
expression is employed. Moreover, Zikr stands for a book 
which contains the articles of faith and the ways of 
communities. The Qur’an asks us to remember God’s 
bounties given to us and not to waste these (Taj-al-Uroos 
and Al-Mufradat). In verse 44 of Surah al-Nahl, the 
Qur’an is designated as Al-Zikr for it recounts the rise and 
fall of communities and historical lessons. Those who 
reflect on natural phenomena are the men of Zikr. Taking 
on un-Godly forces is also a form of Zikr. One’s effort for 
projecting divine laws which had been neglected is also a 
manifestation of Zikr (Ta Ha 20:34-42). Zikr connotes also 
acting consistently on the battlefield and upholding Divine 
laws (Al-Anfal 8:45). In sum, Zikr means that we should 
not disregard Divine directives in any walk of life,
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